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For nearly a year now I had wanted to put together a piece of the various tenets of Jain philosophy. However, there were so many unanswered questions in my mind that I decided to read about Jain philosophy at a later date. I happened to share this anxiety with a friend over dinner. He said, no problem, my father is very well read on the subject, he will write for esams. I was thrilled. The entire article is in point form and so easy to understand. The article is divided into sixteen chapters.
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Chapter 1

1. Jainism welcomes war; a war that being bliss, a war that cools passions, a war that destroys desires, a war that is fought without weapons, a war that is fought within.

2. The religion preached by Jinas is known as Jainism. The Jinas have won the war within.

3. On attaining omniscience, the Jinas preach the Truth as revealed to them.

4. This first sermon speaks of the universe.  According to them the universe is eternal.  Being eternal, it cannot be a creation.

5. The universe exits for all time. Therefore, there is no extinction of the universe.

6. Not being a creation, there is no creation of the Universe.

7. Not being subject to extinction, there is no destroyer of the universe.

8. The universe consists of only two things. One is soul and the other is inanimate thing.

9. The soul is formless and invisible.

10. When a soul passes away from the body, the body is termed as ‘Dead’.  It becomes inactive.

11. The inactive limbs of the body commence working, if transplanted in another living body.  It signifiers that even on death, the limbs were potentially active.

12. The body remains in the same state, in which it was prior to the death of man.

13. The body, with its limbs exists, why do we call it a dead-body?

14. It is because the body has ceased to act.  Why has it ceased to act? The only inference can be that some thing invisible, which was inducing and directing the body to act, has left the body.

15. No one has been able to see that something, which, with its exit, left the body dead.

16. Even with the help of the powerful modern machinery, it is not possible to see the ‘exit’ of that ‘something’.

17. The persons well versed in the spiritual science assert that the ‘exit’ of that ‘some thing, was the ‘exit’ of the ‘soul’ which, prior to death, was activating the body.

18. The soul, which has left the body, does not rest.  It travels elsewhere to another body, where it stays in. Like Hinduism, even Jainism believes that Atma amar hai. The body – or Deha is dead, but soul is amar, which becomes alive with the birth of new jiva.

19. There are always a few persons who speak of their past lives and experiences.  In independent inquiries their experiences of past lives have been found to be correct.  Those who do not know about it have no right to challenge the Truth of experiences of others.

20. Several modern psychologists confirm the happenings of such events.

21. Some times some children exhibit extra-ordinary mental ability, which normally other children do not exhibit.  This goes to confirm the existence of past life.

22. Once the existence of ‘past-life’ is accepted, the existence of ‘next life’ necessarily follows.

23. The above facts clearly confirm the Theory of Re-incarnation, held by learned persons.

24. The Jinas preach that the ‘soul’, which is here in this body, now, was somewhere else prior it’s coming here.  The Jinas further preach that on leaving the present body, the soul will travel somewhere else and will form another body, for it is live in.

25. Once the existence of the soul is accepted, one would be inquisitive about the nature of the soul and its attributes.

26. The Jinas says that the soul is formless and invisible.

27. The ‘Jinas’ preach that the attribute of the soul, knowledge, is equally invisible.  But no one dare challenge the existence of knowledge.

28. An inanimate object knows no object knows nothing and can know nothing.  Therefore, the existence of knowledge necessarily proves the existence of the ‘knower’.

29. ‘Heat’ is a quality of fire. There cannot be fire without ‘heat’.  Similarly. ‘Knowledge’ presupposes the knower and vice versa.

30. Water takes the shape of the vessel in which it is kept. So does the soul take the shape of the body in which it exists?

31. When a soul leaves a body, the body, not only becomes inactive but it also ceases to know.  Even if the dead body is placed on the fire, it does not protest.  This show, that ‘knowledge’ is an attribute of the soul and not that of the body.

32. Jainism classifies knowledge into five classes. 

(i) Mati Gnyan

(ii) Shruta Gnyan

(iii) Avadhi Gnyan

(iv) Mana-paryaya Gnyan

(v) Keval Gnyan

(i) Mati Gnyan:

Knowledge acquired through intellect is Mati Gnyan when an object comes before sense organs; the mind started working what is the object;

The object touches the sense organ. The mind then decides the nature of the object. It then tries to remember the object. It keep the knowledge of the object in one of it corner. A particle of smell comes in contact with the sense organ. So, a word listened to, comes in contact with the ear.

An object comes in contact with the tongue and the mind finds out the object of taste. An object comes in contact of the skin and the mind determines the nature of the ‘touch’.

But in the case of eyes, the object does not come in contact with it.  Inspite of it, the eyes determine, form, colour, etc. of the object.


When mind thinks of an object, the object is not even supposed to come in to contact, with the mind, which itself is not visible. This process of learning about an object takes a very short time.  Even in less than a second the senses and the mind learn about it.  Ultimately; it is the soul, which gets the knowledge and keeps it, stored in the mind.

(ii)
Shruta Gnyan:


What a person learns by hearing i.e. with the help of the ears, it termed as ‘Shruta Gnyan’. 
The knowledge acquired through scriptures or books etc. as, ‘Shruta gnyan. The knowledge acquired the ‘signs’ made by others also forms part of ‘Shruta Gnyan’.


‘Mati Gnyan and Shruta Gnyan’ are acquired with the help of the mind and not directly by the soul.  Therefore, they are called, ‘Paroksha Gnyan’ i.e. a kind of indirect knowledge.  However in practice, it is treated as ‘direct knowledge’.

(iii) Avadhi Gnyan:

In this kind of knowledge, the soul sees an object directly without the help of senses and without the help of mind. People who belong to heaven have this kind of knowledge. To a permitted extent, even in Hell, this kind of knowledge tone is endowed with.

Spiritually developed persons and even beasts and birds used to have kind of knowledge. Some souls, endowed with this kind of knowledge could force things. Avadhi Gnyan is classified into six parts:

(a) The Gnyan that follows the persons whatever be moves.

(b) The Gnyan that does not so follow.

(c) The Gnyan that increases with the passage of time.

(d) The Gnyan that does not so increase.

(e) The Gnyan once had never disappears.

(f) The Gnyan once had vanishes later.



(iv) Manparyav Gnyan:  

This kind of Gnyan enables it’s knower to know the mental process and thoughts of others. A person, who has renounced the world, can alone obtain this kind of knowledge. 

The universe is full of particles of thought. A person attracts these particles; when he thinks. The person having Man-Paryay Gnyan can see the particles and can correctly infer the thoughts of others.

The persons having Man-paryav Gnyan may see the thought process of others in a lesser or greater degree in Gnyan with lesser degree is known as “RUJU MATI” i.e. a simple Intellect.

The Gnyan with the greater degree of knowledge is known as ‘VIPUL – MATI’ i.e. wide knowledge.

(v) Keval Gnyan:      

The fifth and last is known as ‘Keval Gnyan’. It is complete knowledge of one’s on self and the complete knowledge of every thing also.

The knowledge extends to all times; past, present and future. It sees every vicissitude of every object, in past, present and future.

The entire universe as it was in past, as it is in present and as it will be in the time to comes is mirrored in the soul.  Nothing is outside the vision of Keval Gnyan

33. Darshan is another attribute of soul.  Just as knowledge covers the field of the entire universe; the vision of the soul covers the entire field of the universe.  Without eyes, it sees every thing.

34. The charitra is also an attribute of soul. Emptying out all the karmas is known as ‘charitra’.  Enjoying its own nature is also known as ‘charitra’.

35. ‘Upyoga’ is one of the attributes of the soul.

   A continuous consciousness of the Self is ‘Upyoga’ of the soul.

36.  Just as knowledge is one of the attributes of soul, ‘Tapa’ – penance is also   

               One of the attributes of the soul.

   None can live long without food.  But one can certainly try to reduce his  

   servitude to food.  It may amount to inflicting pain on oneself. It may as well 

   cleanse the body of all impurities and lighten the burden on the body.

   It is certain that when the soul tries to free itself from all its bondage, it will 

   also have to free itself from the bondage of food.  Discarding of body   

   necessarily results in discarding food.

  A soul free of all kinds of bondage can alone attain, Siddhi, the final goal.

37. There is another attribute of soul.  It is energy or strength.  It is not physical energy or physical strength.  It is spiritual energy and strength.  It is called ‘VIRYA’.

38. Love for physical energy and strength prevents the spiritual energy and strength from coming to its own. The spiritual strength is infinite.

39. The soul is ever happy. It is happy to the brim.  Its knowledge is infinite its happiness is equally infinite.

40. This happiness is spiritual and not temporal or earthly. All the happiness in the world, including the heavenly happiness, does not amount even to a drop of happiness compared to the happiness of the free soul.

41. The happiness of the free soul is eternal.  It never even decreases.

42. With eternal knowledge, with eternal ‘Darshan’, with eternal strength and with eternal happiness, a free soul happily lives in eternal abode.

43. Thus Jainism promises to its followers the highest abode of bless peace is the ultimate.

Ajiva







Chapter 2

44. The Jainism does not rest at expounding the merit of the soul only.  It extols the merits of inanimate objects, too.

45. Inanimate objects have got infinite ability. A word uttered can travel the universe in less than a second. A ray of light can pierce through the darkness in the universe. A small particle can travel a great distance in a second.

46. Inanimate objects have their demerits too; a chemical object can spread various decreases. An atom can destroy a country. A nuclear bomb can destroy a great part of the world.

47. As per Jainism, these are five kinds of lifeless objects. They are;

(i) Dharmastikaya

(ii) Adharmastikaya

(iii) Akashastikaya

(iv) Pudgatastikaya

(v) Kala

48. Dharmastikaya 

This is a unique object, propounded in Jain philosophy.

It is spread out in the whole universal.

It is invisible.  It is indivisible.

49. Just as air helps a word to travel, ether helps light to travel; this Dharmastikaya helps objects, including souls, to move.  No article can move in its absence.

50. Dharmastikaya covers the entire field of the universe.

51. As per Jainism, the sky is there even beyond the universe. But Dharmastikaya does not extend to sky, which is spread out everywhere even beyond the universe.

52. When a soul gets free from the bondage of ‘Karma’ i.e. free from this world, it travels to the highest peak or the point at the top of the universe.  Journey of such a free soul comes to an end at the highest point or peak.  Though there is sky beyond, the soul cannot travel there, as there is no Dharmastikaya in the sky beyond the universe.

53. Adharmastikaya:  

Like Dharmastikaya, it is invisible and indivisible. It spreads through out the universe, but does not extend to the sky, beyond the universe.

54. When a soul gets free from the bondage of ‘Karma’ i.e. free from this world, it travels to the highest peak or the point at the top of the universe. Journey of such a free soul comes to and at the highest point or peak.  Though the sky is beyond, the soul cannot travel there, as there is no Dharmastikaya in the sky beyond the universe.

55. The function of the Adharmastikaya is to help objects, including souls, to keep static. Since, the Adharmastikaya does not exist beyond the sky, the free soul gets static at the peak of the universal or at the end of the universe.

56. An object does not travel beyond the peak of the universe, because there does not exist the presence of Dharmastikaya.  An object becomes static at the top of the universe, because, Adharmastikaya does not exist beyond.

57. Dharmastikaya does not induce the objects to move.  It only renders help to the object in moving.  So also, Adharmastikaya does not induce objects to stop.  It only helps in stopping.

58. Movement means ‘Gati’ i.e. going, moving. Absence of movement means ‘sthiti’. I.e. becoming static..

59. Therefore, ‘Gati’ and ‘Sthiti’ are independent of each other.

60. One may compare the above principle with light and darkness. According to Jain philosophy, the light is not absence of darkness and darkness is not absence of light. Both are independent of each other.  They may not co-exist is not material.

61. One may note that for some time before sunrise though there is no sun there is light.  Similarly, after sunset, there is light even after sun is set.

62. Akashstikaya:

The sky is everywhere.  It exists eyes beyond the universe. No one can paint out a place where there is no sky.

63. Like Dharmastikaya and Adharmastikaya, sky is one and indivisible. It is also invisible.  Its invisibility does not prevent it from existing. Like, ‘Time’, no proof is required for the existence of the sky.

64. The sky is very generous. It gives room to every one, living or dead. All objects take shelter under its cover.

65. The sky has one peculiar feature.  It accommodates several objects at a time, at one point of place only. For instance, the point, where the sky accommodates a particle of air, it also accommodates at that very point, a ray or point of light.  At the same point in the sky the ‘word’ also takes its place.  At the same point, electricity is also accommodated.

66. There being no object beyond the universe, the question of accommodating, does not arise.

67. Pudgalstikaya

A pudgal is a matter. There is no limit to the number of objects or pudgalass.  The objects are infinite.

68. Every object has its own quality or qualities.  It has its own characteristics.

69. An object may be visible or invisible.  A particle of air is not visible.  A word is not visible. An ‘Anu’ is not visible. The objects visible are infinite

70. Matter is divisible.  It can be cut into pieces.

71. A smallest particle, severed from the other mass of ‘matter’ is known as ‘paramanu’.  It is the smallest part of the matter.

72. The matter has ‘weight’. It can be weighed.

73. Kala

Kala is ‘time’.  Infinite years have rolled by and will roll by. There is no limit.

74. Divisions of kala into seconds, minutes, hours, years etc. are only notional, based on the movements of sun or moon.

75. There are several regions in the world where there is neither sun nor moon.  So there are no divisions of ‘time’ in these regions.

76. The present moment is reality the only ‘time’. Jain scripture call it ‘VARTMAN’ i.e. what exists now.

77. One refers to ‘Time’ every now and then.  A seed is sown.  It reaps later. The period or duration taken during the process is called ‘Time’.

78. ‘Time’, being eternal, Jain philosophy notionally classifies it in ‘Palyopams and Sagaropams’. A Palyopam consist of innumerate years. Ten kotakali Palyopams make one ‘Sagaropam’. Ten kotakali Sagaropams make one ‘Utsarpini’ or ‘Avasarpini’. One Utsarpini and one Avasarpani together constitute a ‘Kata-chakra’. One crore multiplied by one crore makes a ‘Kota-Koli’.

79.  Utsarpini is a period, when every good thing progresses. For instance, the happiness, the handsomeness, the strength, the physical form and height, the span of life etc. goes on progressing.

80. In ‘Avasarpini’, it is reverse.

81. One kalchakra ends and another begins.

82. The way of life, the mode of happiness, good or bad things of the time go on reporting. A kalchakra is called a chakra, because it moves like a cycle.  The six ‘aras’ of a cycle move up and down. So the six ‘Aras’ of a ‘kalchankra’ move similarly.  The journey of ‘Time’ is a systematic one.

83. An object is called a ‘Dravya’ in Jainism.

84. Every Dravya has an attribute, called ‘Guna’.

85. Every Dravya has a form and shape, called ‘Paryaya’.

86. ‘Guna’ is am attribute of a ‘Dravya’.  It ever remains with the object.  For instance, a soul cannot be without knowledge.  They go together. Milk and its taste remain together.  Taste of the milk cannot be separated from milk.

87
But form and shape of an object are liable to change. A golden bangle may change to a gold necklace.  But gold will continue to exist.

In the same way, the ‘Human Form’ will cease to exist but not the ‘soul’. The journey of the soul will continue until the soul attains salvation.

88. Bhagwan Mahavir, on attaining omniscience, in three words only, preached the principle that every object is permanent.  Its attribute is also permanent.  What is ever changing is its form. On the change, the previous form disappears and a new form takes its place.

89. The universe is eternal.  It had no beginning and will have no end.  Being eternal, it is not a creation.  Not being a creation, there is no creator.

90. The permanent nature of the objects in universe, leads Jainism to preach that there is no creation.

91. Without resorting to a superpower, Jainism answers all questions about the universe.  Jainism, therefore, does not have to imagine the existence of a super-power.

92. A superpower is seen by none.  It is only an imaginary thing.

93. Once you imagine a superpower, you cannot make it subject to creation and extinction. If you do so, it will cease to be a super power, you have to imagine eternal super-power. You will have to accept the principle of eternality.  The difference will be only that you accept the eternality of a super-power and not of the universe.

94. The super-power, being a product of man’s imagination, diverse questions arise.  Some of them are stated below: -

(a) The super-power was in existence for an infinite period prior to the creation of the universe, by him. Why was he inactive for an infinite period, prior to the creation?

(b) What made the super-power rise suddenly and create the universe?

What was the reason, which impelled the super-power to act?

(c) Did the super-power create the various units or objects simultaneously or step by step? If simultaneously, why? It is step by step, why?

(d) Was the super-power a compassionate power? If yes, why did he create a terribly miserable world? Will you call him a cruel super-power?

(e) Is super-power just or unjust?  If just, why is it that an innocent is punished and a guilty escaped?

(f) Why the super-power did not create all equals? Why did he make one a master and another a slave?

(g) Why did the super-power give pangs of birth to a woman and not to a man?

(h) Why did the super-power give riches to a few and poverty to others? Why does he permit riches to be misused? Why does he not shower food upon poor, unfed persons?

(i) Why does the super-power give an instinct to commit sin and to another an instinct of performing good acts?

(j) Why does the super-power confer upon one a great intent and upon another a silly mind?

These are only a few questions, needing rational answers. Since Jainism does not believe in the existence of a super-power, it gives rational answers to all questions.

Karma






Chapter 3

95. Jainism says that if you sow a bad seed, you reap a bad fruit.  If you sow a good seed, you reap a good fruit. Sowing and reaping are your own acts. If you take nectar, you live. If you take poison, you leave this world.

96. There is no external authority to give you either a reward or punishment.

97. You are a free bird. If you choose to fly in air, you are at liberty to do so.  If you choose to fall on earth, nothing on earth prevents you from doing so. It is your actions, which determine fruit. It is your ‘karmas’ that determine your future.

98. Every act, mental, vocal and physical invites ‘karma’.

99. Just as a computer records the Data fed to it, the thoughts, words and deed are recorded by the soul.

  100.  Not only a record is made, the karma binds itself to the soul.

101.  ‘Karma’ are particles of matter.  But they are too small to be seen. But normally,  

         they reign over the soul. A few drops of poison, affects the life.  So, the karmas 

         affect the soul.

102. There are eight kinds of karmas.  One clouds knowledge. Two clouds vision.  Three gives happiness or unhappiness, depending on the acts, good or bad.  Four blinds your approach of seeing the Truth. It raises your passions. It creates anger, vanity, fraud, avarice, etc. Five fixes your life span, in the next life. Six gives you a physical form, good or bad, attractive or unattractive.  It determines your fame, etc. Seven gives you your strata of life, high or low. Eight deters you from receiving benefits, from enjoying good tings of life.  It also prevents you, from exercise your vigour and energy.

103.   The names of the right karmas are - Gnyana varnia,
Darshana varania, 

          Vedaniya,  Mohaniya,  Ayushya,  Nam,  Gotra  and  Antaraya. Good acts attract 

          good karmas and bad act attract bad karmas. Virtues attract good karmas and 

          vice versa. 

104.    The restraint of desires prevents karmas from coming and binding the soul.    

           The penance dispels the karmas. The salvation is attained, when all the karmas  

           are dispelled. The soul has no beginning. So, the karmas have no beginning. 

           Like gold in a gold mine, dust is mixed with gold from immaterial times. A 

           circle has no beginning and no end. 

105.    When a man was first born, no one knows. When a hen first laid eggs, no one   

           Knows. It Adam & Eve were extradited from heaven, the heaven was enlisting 

           prior thereto. From when, no one knows.

106.    The Jainism wants every soul to attain salvation.  Every soul is capable of  

attaining it.
107.    In the eyes of Jainism all are equal.  All attain perfection.  There is no special   

           status like a super power’s.

108.    It is not an easy job to get perfection. Evil karmas serve as your enemies in  

   the path to salvation. Every moment, they create obstacles and hurdles in your  

   progress.  They attract you to evil things and you become a victim.

109.    Jainism tries to save you, becoming a victim of evil deeds.  It tells you  to 

          observe ‘Ahinsa, Truth, Non theft, celibacy and to surrender possessions.   

Ahinsa







Chapter 4 

111. A group of friends are sitting in a circle. One of the friends places an iron-pot in the midst of the circle.  The iron pot is very hot.

112. He requests every one of his friends one by one to touch the pot.  The friends accept the request and touch the pot one by one.  Each one of them withdraws his hand promptly after touching the pot. Every one complains of his fingers being burnt.

The friend who placed the pot states, “First by a touch for less than a second, all of you are greatly pained you are shaken by the touch. All of you are greatly afraid. In your fire and pain, you are equal.

“The other human beings are all like you.  They also get greatly afraid and like to run away from the pain.  Therefore, I request you to refrain from conflicting pain on others.”  

113. The friends listen to the request. They accept the fact that they have been pained by the touch of the pot. However, they do not appreciate the request for refreshing from inflicting pain on others.

114. Bhagwan Mahavir preaches :-

“Don’t kill any one. Don’t command any one.  Don’t impose slavery on any one. Don’t give trouble to any one. Don’t create fear in any one. Don’t inflict mental torture on any one.

“Don’t beat any one. Don’t hit any one.

“When others bit you, when other hit you when others inflict mental torture on you, you, you are feeling intense pain.  The same pain is caused to others by your beating them, by you hitting them and by your torturing them.”

“Treat others as your request.  Feel yourself in others. The persons whom you regard as worthy of being killed and tortured is none other than your own self.

“Earth is life. Water is life. Fire is life. Wind is life and vegetation is life.”

The worms have life. The insects have life. Birds and Beasts have life. Men have life.

Don’t kill any one of the above. Don’t torture any one of the above. 

Don’t inflict pain on any one o the above.

“Don’t cause them plain by your mind, by or words or by your action.”

“Don’t inflict pain on others either through yourself or through others. Don’t praise thou, we inflict pain on others.”

“Avoid killing and inflicting pain, slight or great, upon others.”

“Evil effects await those, who cause pain to others”.

115. Not only Bhagwan Mahavir has preached them, every Tirthankar has done the same.

Truth







Chapter 5

116. Bhagwan Mahavir preaches  

“Speak the Truth. Relate the facts in a correct manner, as they have taken place.”

“Don’t try to cover up the Truth.”

“Don’t be afraid of telling the Truth”.

Remember that a time will come, when Trust will be exposed.

“Don’t have others by your speech, even sweet speech is unwelcome, if it harms others.  Better be silent.”

“Relate Truth in a sweet and pleasing manner.”

“If you fear that the expression of Truth will be harmful to you discard your fear and give out the Truth.”

“Remember that our untruth creates a number of untruths”.

“Remember that untruth creates in another a failing of taking revenge.”

“Remember that people lose faith and trust in you, if you resort to untruth.” 

Will lead people to discard their love for you.

“Remember that your untruth will result in withering away your reputation.”

“Remember that covering Truth, will lead you to practice fraud and you will be induced to indulge in a claim of untruths.”

“ Don’t attribute your guilt to others, who are in recent and who will seriously suffer by your misconduct.”

“The Truth is not confirmed to speech only. Your actions must be in accordance with Trust.”

Theft








Chapter 6

117. Committing Theft is a sin; your avarice will induce you to commit theft.  Therefore avoid avarice.

118. To commit theft don’t cause or create fear in others. Don’t torture others, to look innocent people. Thirst for theft is insatiable; Your loved once lose their love for you. Stealing of something belonging to another is theft.

119. Jain Munies take only that which is offered to them by its owner.  They cannot take even a bladé of grass, unless offered to him.

A Jain Muni does not even touch money. The question of theft, therefore, Does not arise in his case.

120. Definition of ‘theft’ is wide, A ruler, who with an eye on the wealth of another Rules, wages a war and comes out victorious, is regarded as a thief as per Jain scriptures.  He is also a killer, as he kills the ruler of people and people themselves.

Celebacy







Chapter 7

121. A pure mind with a pure body is a rare thing.

A person with no passions is at peace with himself.  He is cool.  He does not get angry.  There is no need for him to indulge in vial. He loves all but has no self-interest.  He serves all except himself.

He is leading a simple life.  He needs, no wealth, no self-decoration, and no ornaments.

Having no interest to grind, he loves Truth. He speaks Trust. He is, therefore, loved and worshipped by all.

Ladies have no charm for him.  Though not a Muni or Rishi, he is like a Muni or Rishi.

122. Achieving a high spiritual stage is not an easy thing. One has to abstain from pleasant things in life.  He has to forego earthly things.

123. Most people adore celibacy but they have no desire to practice it.

124. An Jain scriptures, it is said that a tree requires nine hedges for its protection.  So for preservation of celibacy nine precepts are prescribed, they are:

(1) Not to stay, where a lady stays.

(2) Not to talk with ladies or about ladies.

(3) Not to sit with a lady on one seat.

(4) Not to look at the beauty of the lady.

(5) Not to listen to love conversation.

(6) Not to think of past enjoyment.

(7) Not to take tasty food.

(8) Not to take a greater quantity of food than necessary.

(9) Not to beautify body with ornaments.

These nine precepts, if properly observed, keep the senses under restraint.

125. A person with a desire for celibacy cannot afford to have a wavering mind.  His mind must be kept firm.

126. To preserve celibacy, mind must be kept pure. The slightest laxity in purity may bring a fall.

127. The practice of celibacy is a difficult one.  Therefore Jainism advises a person not to stray, not to love another’s wife. A restrained life is prescribed for a married person.  For Munies, complete celibacy is a must.

128. A ‘parichar’ means a loss of innumerable lives, apart from the impurity of body, mind and soul. 

Renouncement of Possession 



Chapter 8

129. More you obtain, more you desire. We never get satisfaction.  The thirst for possession has no end. Sky is infinite, so is desire.

130. Plenty is with you. To protect your possession, security is needed. For that a guard, with weapons of destination is also needed.  

131. A person wedded to non-violence, forgets that his possessions eliminate his love for non-violence. 

Wealth first, principle later. Avarices increase with the increase in wealth.  A poor man wants four coins to maintain himself.  He gets the coins and desires more. A rich man’s wealth is countless.  But a slight decrease puts him out of his gear.

Search for more is end low.  In that search every kind of trouble is welcome.  

132. There is a story in Jain scriptures.

In the coldest night, a man was seen in a river.  River water was very cold.  The man was trying to collect some coins, some money, lying in the river.

After he comes out of water, some one questioned him. Regarding his activity in the river. He said, “I have two buffaloes. One is completely studded with valuable diamonds. The other was studded with diamonds but a horn of the buffalo remained to be studded with diamond. I was in the river, as I desired studding the horn with diamonds.”   

133. This is called avarice. The man forgets that he will have to leave this world, sooner or later, leaving behind him all his possessions. 

134. Have much wealth a man needs? Something to set, something to clothe with, something to have shelter and something for the family. Every thing else is an unnecessary burden.  But one loves to have the burden of wealth.

135. He loves to have a harem.  He loves to have children, grandchildren and great grand children. He wants every one of them to have countless wealth.

136. He has got plenty. But what he has not got is for greater. Then how can he be regarded as a wealthy person?

137. Worries come with wealth. The pleasures of wealth are not free of worries. Pleasures bring pains with them. Unadulterated pleasure is nowhere on this earth. Knowing the evil effects of the wealth, does not deter us worshipping wealth and wealthy.

138.  Knowing that God is without wealth, we pray to him for wealth.

139. Love for wealth is greater than the love for family. Under the garb of helping the family, we leave the family and move to unknown destination, in search of greater wealth.  We move on the earth, we travel on the water.  We journey in air.

140. With all this love for our family, we may not be back with the family. The thirst for wealth is like a fire. It devours everything. Instead of gaining gains, we lose what we have.

141. In the thirst for more, we are led to ignore the love of our family for us.  We cannot derive happiness from the members of the family, even if they are willing to sacrifice all for us. A man with wealth cannot confirm him to one wife.

142. Wise men say, joy is in giving, not in taking.  We ignore these wise men, with loss to us.

143. Let us be contented and happiness will be at our doorstep.

Path to Salvation






Chapter 9

144. A person seeking the path leading to salvation gets it.

145. The scriptures lay down that right faith, right knowledge and right conduct, combined together, construct the Right path.

146. The faith in the nine tatvas, preaches by Jinas, is the right faith.  The nine ‘Tatvas; are ;

1. Soul

2. An inanimate object
3. Punya

4. Papa

5. Asharva


6. Samvar

7. Nirjara

8.  Bandh


9. Moksha 

(1) Soul is knowledge. Consciousness is knowledge.

(2) Incapability of knowing, absence of consciousness is the attribute of on inanimate object.

(3) A holy act means ‘Punya’.

(4) An unholy act means ‘Papa’.

(5) Entry of karmas is ‘Asharva’.

(6) Restraint of karmas is ‘Samvar’.

(7) Dispelling of karmas is ‘Nirjara’.

(8) Chaining of the soul with the karmas is ‘Bandha’.

(9) Dispelling of karmas completely is ‘Moksha’.

147. The Right Faith may spring forth naturally or may be had by learning.

148. One learns by the process of reasoning by looking at diverse viewpoints and by arriving at the Truth.

149. Right knowledge is the root of Right Faith.

150. The knowledge of Tatvas may be had from persons, learned in Jain religion.

Right Knowledge
151. The knowledge is of five kinds. They are – 1. Mati 2.Shruta 3.  Avathi 4.   Man paryava & 5.  Keval

152. Mati is Talent. It consists of thinking, feeling, remembrance, etc. Talent comes through senses and mind.

153. An object comes in contact with the senses, except the eyes. By this conduct, the process of knowing commences.

154. An object need not come in contact with eyes or with mind. Even then, the process of knowledge is commences.

155. During the process of knowledge, one tries to find what the object is, one thinks over it, one eliminates irrelevant things and arrives at a conclusion.

156. ‘Shruta’ is the second kind of knowledge what one listens to through the ears, what learns from the books, what one learns at the feet of the learned is ‘Shruta’.

157. ‘Shruta’ is accompanied by ‘Mati Gnyan’.  In a way, ‘Shruta Gnyan’, is also the result of ‘Mati Gnyan’.

158. One does not exist in absence of another.

159. ‘Avadhi Gnyan’ consists of seeing things without the assistance of senses or mind.  The soul obtains it directly.

160. Angels and persons in hell have this kind of knowledge by birth.

161. Men, birds and beasts get this kind of knowledge by thinking and reasoning.

162. Knowledge of the thoughts of others is known as ‘Man Paryaya Gnyan’.  Assistance of senses or mind is not needed for this kind of knowledge. It is derived directly by soul.

163. It does not come, unless one completely renounces the World. Even on renunciation, a rare number of persons derive this kind of knowledge.

164. ‘Keval Gnyan’ means a complete knowledge of the self and the entire universe, relating to all the times, past, present and future.

This kind of knowledge is revealed only to those souls, who have dispelled the four kinds of karmas, which sense as hindrance to the knowledge of the self and the Universe.

On the abolition of all the karmas, the soul comes entirely free and attains the Salvation.

Right Conduct 
165. The renunciation of violence, of untruth, of theft, of passions and of avarice, amounts to ‘Right conduct’.

166. Leaving the worldly possessions, leaving the relations, acceptance ‘Munitva’ (Monk-hood), until the end of the life, is known as the ‘Right Conduct’.

167. Learning right knowledge, concentrating on self, meditating on self and abnegating temporarily from the physical body is ‘Right Conduct’.

168. A partial renunciation is permissible to those, who cannot completely renounce the World.

169. The partial renunciation is permissible to the extent to which a person can practice it.

170. However, the aim must be to achieve a complete renunciation. 

171. Right faith, combined with the right knowledge and right conduct leads one to attain the Salvation. The Combination requires the observance of five vows in case of complete renunciation.  The five vows are;

(1) not to commit violence 

(2) not to speak untruth

(3)   not to take any thing unless offered

(4)  to observe complete celibacy and

(5)  to abandon all worldly possessions.

172. In case of partial remuneration, the partial observance of above five vows, coupled with other seven vows, which help the observance of the above five vows.

14 steps to Salvation 
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173. A soul gropes in dark.  It sees no light.  It attains no spiritual progress.  This is the first step of a staircase, leading to eternal abode.

174. A time comes, where when; one knows neither Truth nor untruth.

175. The inhabitants of a place where only coconuts grow know nothing about the grains.  So does the soul. This is the third step of the staircase. A soul cannot stay there for more than forty-eight minutes.

176. If the soul travels upwards, it arrives at the fourth step.  Plus there is light.  The soul sees the truth.

177. The soul travels further upwards and reaches the fifth step of the staircase.  Here, there is a partial renunciation of the world.

178. At the sixth step, there is complete renunciation of the world. A person on the sixth step is a ‘Muni’.

179. On the seventh step, the Muni can stay hardly for a second.  The stay there is only momentary.

Upward journey of the soul is not possible in this life.

180. When a person falls from any of the higher steps, if it comes down to first step, it reaches the first step, after touching the second step for a moment, while vomiting a sweet object, a slight taste of sweetness is experience.  Similarly while falling from spirited light; a person gets a momentary taste of spiritualism.  This is the second step, known as ‘Sasvadana’.  It comes only during a fall.

181. The names of the fourteen steps are as under: -

1.  Mithyatva


2.  Sasvadana

  3.  Mishra

4.
Avirta Samyag Darshan
5.  Deshvirati   
  6. Sarvavirati

7.
Apramatta


8.  Nivrutti
    
  9.  Anivrutti

10.
Satsuhma Samparaya
          11. Upashanta Moha 
 12. Kshina


13. Sayogi Kevali

          14.  Ayogi Kevali

Journey of Soul 
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182.  Just as no one knows the commencement and the end of the journey of the Sun and Moon, no one knows the commencement and the end of the journey of soul.

183. The soul travels from North to South, from East to West and from highest region in the heaven and in the lowest region in the hill.

184. The journey is continuous and endless.

185. In its journey, the soul takes various forms.  It takes the form of earth, water, light, wind and vegetation.  It takes forms of warms, germs, inseeds, etc.  It takes the forms of birds, beats and human brings.

186. Some forms are static and some are moving.  Some are speechless and some are endowed with speech.

187. The soul gets diverse forms, depending on its karmas.

188. The forms of earth, water, light and wind continue for numerous years.  The form of vegetation may continue for an infinite period,

189. The journey ends, when the soul attains perfection and enters.  The eternal abode.

In the course of the journey, a soul gets innumerable experiences in innumerable lives, through which the soul passes.  It is said that in its long journey, there is nothing that the soul has not experienced.

Anukant Vad
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190.  A baby is born. Mother loves her creation. The father starts thinking about his responsibilities to the baby.  The brother is happy, imagining pleasant company.  The sister is so fond of the baby that she forgets herself. 

191. A relative finds the baby a fine one.  Another finds the baby a happy one.  The fourth finds it sober.

192. The viewpoint of the above persons is correct according to each one of them. 

193. Numerous people in the world have their own views.  They even change their views from time to time.

194. A broad mind does not take cudgels with the views of others. Every view may be correct up to a point.

But it is not permissible to harbor inconsistent viewpoints.

Violence is violence.  A killer cannot be regarded as a non-violent person.

A person speaking truth and a person speaking lies cannot be placed on the same footing.

A culture-admonishing killing of people and a culture admonishing serving of people cannot be placed on the same footing.

A culture luring people to convert themselves, with material benefits, cannot be placed on the same footing as a culture permitting conversion for spiritual benefit only. Nectar and poison cannot be equalled.

195. With innumerable people in the world, views are innumerable.  Jainism classified them into seven classes of ‘Naya’ A viewpoint is called a Naya.

196. One looks for the literal truth.  Another looks to the practical truth.  The third looks to the ideal truth.  Fourth looks to the present. The fifth looks to the ultimate. The sixth looks to general truth of statement. The seventh differentiates between words and words.

For instance, one views a king, as wherever he is. Another says that he is a king only when he adorns his royal seat but not when he is at his home.

197. One requests for a cup of water. Another requests for a cup of metal, with water in it.  

198. One states that his friend has left the country for another, even though the friend has only started leaving and has not crossed the border of the country. Another says that the friend has not left the country till he crosses over the border of the country.

199. One need not quarrel with such differences in view points. In such cases reconciliation may be advisable.  A viewpoint may be right, if looked at from one angle. A person with one point of view has no right to proclaim another viewpoint as wrong. Every viewpoint may be correct in its own way.

200. A point of view can refer only to a partial truth. Complete truth is the real and final truth. All views of points pleased together, give a complete picture of truth.  It is an up hill task.

201. Reconciliation of two conflicting views is advisable. It will give a correct picture or a better picture of the truth.  Warring viewpoints lead nowhere.

The names of the seven Nayas;
1.
Naigama

2. Sangraha

3.  Vyavahar

4.   Ruju Sutra

5.  Shabda

6.  Sama-bhirudha

                  7.   Evam Bhota

First three kinds of Nayas relate to Vyavahar Naya. The latter four nayas relates to ‘Nishchaya’ Naya. Some times Nayas are classified into two; 1. Vyavahar Naya. 2. Nischaya Naya.

A  Philosophical Basis
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202. A wrong notion prevails in some quarters that religion and philosophy are different.

203. Jainism is an ism, claiming to base itself on its philosophy. A religion cannot be divorced from its philosophy.

204. Jainism asserts that a soul, in it pure nature, is free from attachment and hatred.  To attain the purity of the soul, the necessary practices need to be adopted.

205. Jainism states that a ‘Jina’ is free from love and hatred.  Therefore, a soul wishing to be free from love and hatred ought to be constantly kept before its mind, the ideal stage of freedom from love and hatred.  It can be achieved by worshipping ‘Jinas’ who have attained that stage.

206. An idol reminds a worshipper of the attributes of the Jinas.  Idol-worship is therefore, an essential part of spiritual progress, based on the philosophy of Jainism.

207. Jainism adores knowledge.  Therefore, a devout Jain worships scriptures, which represent true knowledge.

208. Jainism preaches no abhor sin.  It, therefore, recommends real repentance.  Jainism, therefore, welcomes the practice of confessing one’s sins. This prevents further sinning.

209. Jainism recommends freedom from food, to the extent possible. Jainism, accordingly, preaches the practice of penance.

210. Jainism wants a person, not be a slave to his tongue. It, therefore, recommends a diet of tasteless articles of food.  It is a kind of penance.

211. These practices are based on Jain philosophy.  It is not ‘de hors’ to the Jain philosophy.

212. Detesting a religion is an irrational approach.  The practices observes by Jains are rational.  They are based on the Jain philosophy.

Jainism and Science 
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213. Truth is welcome to both, Jainism as well as science.

214. Knowledge springs from within.  It may be in consonance with science.

215. A spiritual truth is an eternal truth. Science does not appear to accept a spiritual truth.  It bases itself on experimented truth.

216. With the availability of new facts, science accepts new truths.  The process of science, the process of research never ends. The science, therefore, never attains the alternate truth. It discards earlier view and accepts new ones.

217. Science is limited to physical truths; neither to spiritual truths nor to mental truths.  The latter truths are therefore beyond the search of science with the result that the scientific truths can, at the best, be only partial truths.

218. A partial truth or a complete truth is welcome to Jainism.  The former, to the limited extent and the latter to its natural extent.

219. With the belief in relativity, Jainism, some times, accepts scientific truths as relative truths and does not take cudgels with science.

220. The field of science and both of them may co- exist.  If science challenges religion, it ceases to be a scientific approach.  It must accept its limitations.  Newton knew the limitations of science and frankly accepted that he knew little.  It was like a pebble in the sands and like a drop of water in the vast ocean.

221. It will be better for lovers of science to accept ultimate spiritual truths. Placing blind faith in so-called scientific truths is unscientific.

Jainism & Atheism 
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222. Refusal to accept a super power is not atheistic.

223. Beliefs about the super power differ with different religions.

A mere refusal to accept a creator, is not proper in term it as ‘atheism’.

224. A super power claims to be endowed with perfect knowledge.  Jainism believes in a perfect soul, with perfect knowledge. Jainism regards a perfect soul as ‘God’ though not as a super power.

A super power is claimed to be omnipotent. Jainism believes that a perfect soul is omnipotent.

A super power is claimed to be eternally happy.

A perfect soul is eternally happy.

A super power dominating over all for over is not acceptable to Jainism.  Jainism claims every one as equals and enslavement of others for all the time is not an attractive notion.

225. A good master makes his subordinates equal or even superior to him.  A super power would not like to keep his subordinates as subordinates forever.  The super power is a loving one.  He would love to make every one as his equals.

226. It is not correct to give importance to a few differences and to term Jainism as Atheism.

Jindev
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227. One who wins a war within is a Jina.  He loves none, hates none.  The Jina is free from the bondage of the karmas.

He is omnipresent and omnipotent.  His happiness is limitless.

228. He preaches Truth.  He does it for the welfare and salvation of the soul.

229. He proclaims that the universe has neither a beginning nor an end. He proclaims that the universe is not a creation and there is no creation of it.

230. He preaches that the outward forms appear and disappear.  They are transitory.

231. The soul is eternal. The inanimate objects, visible and invisible are eternal.  Just as gold takes the shape of a bangle or a necklace, soul and matter take different shapes but their real characteristics are eternal.

232. The last Jina was Shri Bhagwan Mahavir.  His holy footprints were adorning earth before about twenty five hundred years.

233. May we worship his feet.

234. Jain Munis real a simple and pure life. They preach the Truth revealed by Bhagwan Mahavir.

235. May we worship the feet of the Jain Munis. 
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