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Dharma is the very core of Hindu code of behavior and view of life which according to Dr. Radhakrishnan is "an attempt to discover the ideal possibilities of human life".

Introduction

The Yakhsa Prashna (also known as the Dharma Baka Upakhyan: Story of the Righteous Crane) appears in the Vana Parva (or Aranyaka-parva or Aranya-parva) of the great  epic, the Mahabharata. The twelve years of exile of the Pandavas and their wife Draupadi in the forest were coming to a close. The thirteenth and final year which they were required to spend in cognito was about to commence. 
One day a Brahmin, an agnihotri, came to the Pandavas for help. He told them that the sticks meant for kindling the fire for performing his daily Yajna got entangled in the horns of stag which fled from the scene and wanted the Pandavas to pursue the fleeing animal and recover the sticks so that he could perform his rituals. As the Pandavas felt that it is their duty to protect those who practice their daily obligatory dharmic karma they proceeded in pursuit of the stag. Their attempts to stop the animal failed. They felt very much exhausted, hungry, and thirsty on account of the long chase. The five brothers sat down finally to rest under the cool shade of a tree.  
Yudhishthira instructed Nakula to find out if any stream of water was flowing nearby. Nakula followed the instructions and informed Yudhishthira that he could hear the cries of water cranes in the vicinity indicating the availability of water. Yudhishthira suggested to Nakula to go to the spot and fetch some water for all of them.
Nakula located a crystal clear lake, surrounded by trees, flowers and birds. He was       overjoyed and felt like enjoying a cool drink himself first. So he descended near the refreshing water. As he was about to take some water he heard a voice of warning:” Do not dare to touch that water, my dear child. You must first answer my questions".      Nakula ignored the warning, drank the water and immediately fell dead.

When Nakula did not return Yudhishthira suggested that Sahadeva should go and find out what was the cause for  Nakula’s delay. Sahadeva arrived on the scene and was shocked to see Nakula lying dead. He thought of quenching his thirst first and when he attempted he also heard the same warning. He ignored it and upon pursuing his attempt to drink he fell dead.

Now it was Arjuna's turn to look into what had happened. Apprehending some danger, he proceeded with his Gandiva bow. When he arrived at the lake he was shocked to see his two brothers lying as though dead. Arjuna also tried to quench his thirst and heard the same warning. But Arjuna did not ignore the warning but challenged it. Asking the voice to come before him physically, he shot several arrows in the direction from which it was coming. In reply he received more threats. Arjuna challenged the voice again and proceeded to drink the water when he fell down dead. Later, Bhima arrived and met with the same fate.        
Yudhishthira was then very much upset. Getting himself prepared for the possible harm that might have befallen on his dear and powerful brothers, he decided to go in search of them. When he arrived at the lake, he was stunned to see all his four brothers lying dead on the ground. His hopes of recovering his lost kingdom with the assistance of his brothers were shattered. He grieved for a while and then began to look around to make out the cause of his brothers’ death. He wondered “there are no signs of violence on their bodies, no foot-prints anywhere; the killer must be a supernatural being”.
Ruling out the possibility of Duryodhana’s hand in the incidents, he convinced himself that this must have been the handiwork of a supernatural being. He went to fetch some water to begin the last rites for his brothers. He heard a sudden voice declaring: “I am        the cause of your brothers' death; you shall be the fifth victim if you do not answer my questions before using the water".
Yudhishthira questioned "Who are you? Are you a rudra, vasu, or marut? You must be strong to be able to put to death these powerful brothers of mine. Your feat is remarkable because neither gods nor asuras could stand up to my brothers. But why? What do you want? Noble one! Why are you here? Who are you?" 
The voice replied: "I am a Yaksha, Yudhishthira. May you prosper?" 
As he heard these words, Yudhishthira saw before his eyes a grotesque form. A voice thundered: “I warned your brothers. But they would not listen to me. So now they are dead. This pool belongs to me and unless you answer my questions you shall not even touch this water." Yudhishthira replied: “I have no desire to take what is yours. Ask me and I will reply as best as I can”. 
Thus begins Dharmaraja's attempt to answer the Yaksha's questions. These questions and answers are beautiful, subtle and embedded with sophisticated deep wisdom and philosophy. Through Yudhishthira, Veda Vyasa has crystallized the entire philosophy of Hinduism into an investigation comprising more than one hundred questions. These gems of wisdom later reflected in the Bhagavad Gita are relevant and significant today as they were in Yudhishthira’s times. The focus of the entire discussion is on Dharma. Before we take up the study of these questions and answers let us know what exactly is meant by the word dharma.

Dharma
The core concept of Hindu philosophy is Dharma. All other principles and values flow from this beautiful fountain of Dharma. The word Dharma is formed from the root dhr and literally means to hold, sustain and maintain a thing in its being. There is no accurate translation of the word into English but we may have a glimpse of its vast scope by translating Dharma as right action, right conduct, virtue, moral law, etc. Every form of life, every group of people has its Dharma, which is the law of its being. Dharma or virtue is conformity with the truth of things; adharma or vice is the opposite of it.
The popular Hindu dictum Dharmo rakshati rakshitaha (Dharma protects those who protect it) has two implications.  The first one is: Dharmo rakshati, meaning that dharma offers protection. If we choose to live a life guided by the principles of Dharma, then we are assured that Dharma will protect us. This understanding is ingrained in Hindu ethos. The other part of the phrase is: rakshitaha. This part brings individuals and society into a convergence. It (rakshithaha) implies that the concept itself needs protection meaning that there is need to protect the very concept whose protection we are seeking. It therefore follows that Dharma will protect us if we protect it. 
Thus it was recognized long ago that we cannot simply take it for granted that Dharma will prevail always and that there would be no danger of its subversion. Therefore a duty was imposed on those who seek such protection from Dharma and that duty was to take care that this wonderful governing concept of life is not put to any jeopardy. That is why Bhagavan Sri Krishna had to say in the Bhagavad Gita:
yadaa yadaa hi dharmasya glaanir bhavati bhaarata

abhyutthaanam adharmasya tadaa'tmaanam srijaamyaham //4. 7//

Whenever there is a decline of righteousness (Dharma), O Bharata, and rise of unrighteousness (Adharma), then I manifest myself.
The epic poets are in fact never tired of reminding the reader that Dharma is subtle (sukshmam) because its essence is concealed in a dark cavern (dharmasya tattvam nihitath guhaayaam).  The most complete and detailed information on these and allied matters is necessary if one is to act so as not to infringe the provisions of Dharma in order to lead a blameless life which is necessary if he desires victory - lasting victory, final victory, and that too not only on the field of ordinary battle but in the battle of life. 
Are the concepts of happiness and good life in conflict with Dharma? The question put to Yudhishtira was “Dharma, artha and kama are always in conflict with each other; How can these contraries be reconciled”?  He replied that “as long as Dharma and one's wife are in harmony, Dharma, artha and kama are reconciled”. We will come to this point later in this essay.

Yaksha’s questions and Yudhishthira’s response                           Chapter 2
1. Yaksha started, 'What is it that makes the Sun rise? Who keeps him company? Who causes him to set? And in who, is he established?'  Yudhishthira answered, 'Brahma makes the Sun rise: the gods keep him company: Dharma causes him to set: and he is established in truth.'

2. Yaksha: 'By what does one become learned? By what does he attain what is very great? How can one have a second? And, O king, how can one acquire intelligence?' Yudhishthira: 'It is by the (study of the) Srutis that a person becomes learned; it is by ascetic austerities that one acquires what is very great: it is by intelligence that a person acquires a second and it is by serving the old that one becomes wise.'  What Yudhishthira means is that a steady intelligence serves the purposes of a helpful companion which is termed here as a ‘second’.
3. Yaksha: 'What constitutes the divinity of the Brahmanas? What is their practice that is like that of the pious? What is their human attribute? And what practice of theirs is like that of the impious?' Yudhishthira: 'The study of the Vedas constitutes their divinity: their asceticism makes their behavior pious; their liability to death is their human attribute and slander is their impiety.'  
4. Yaksha: 'What institutes the divinity of the Kshatriyas? What is their practice that is like that of the pious? What is their human attribute? And what practice of theirs is like that of the impious?' Yudhishthira answered, 'Arrows and weapons are their divinity: celebration of sacrifices is that act which is like that of the pious: liability to fear is their human attribute; and refusal of protection is that act of theirs which is like that of the impious.' 

5. Yaksha: 'What is that which constitutes the Sama of the sacrifice? What is the Yajus of the sacrifice? What is that which is the refuge of a sacrifice? And what is that which sacrifice cannot do without?' Yudhishthira: 'Life is the Sama of the sacrifice; the mind is the Yajus of the sacrifice: the Rik is that which is the refuge of the sacrifice; and it is Rik alone which sacrifice cannot do without.'
Note- The word 'sacrifice' may mean the spiritual sacrifice for the acquisition of pure knowledge besides its literal meaning as a ritual. In the ’objective’ sacrifice which one does as a ritual, the Sama, the Yajus, and the Rik mantras are all necessary. In the ‘subjective’ sacrifice i.e. the acquisition of true knowledge, life and mind are as necessary as the mantras from the Sama and the Yajur Vedas in an objective one. And as no objective sacrifice can be done without the Riks (mantras), as it is basically dependent on them, so the subjective sacrifices for acquiring true knowledge can never do without the spirit of prayer and dedication which are termed as the Riks here.
6. Yaksha: 'What is of the foremost value to those that cultivate? What is of the foremost value to those that sow? What is of the foremost value to those that wish for prosperity in this world? And what is of the foremost value to those that bring forth?'  Yudhishthira:'That which is of the foremost value to those that cultivate is rain: that of the foremost value to those that sow is seed: that of the foremost value to those that bring forth is offspring who offer oblations to the ancestors.
7. Yaksha: 'What a person is called who does not offer anything to these five, viz., gods, guests, servants, ancestors, and himself and who is not considered alive though breathing?' Yudhishthira: The one who does not look after Gods, guests, servants, ancestors and his own self is considered as not breathing , even if he breaths.
8. Yaksha: 'What is weightier than the earth itself? What is higher than the heavens?' What is fleeter than the wind? And what is more numerous than grass?' Yudhishthira: 'The mother is weightier than the earth; the father is higher than the heaven; the mind is fleeter than the wind; and our thoughts are more numerous than grass.'

9. Yaksha: 'What is that which does not close its eyes while asleep? What is that which does not move after birth? What is that which is without heart? And what is that which swells with its own impetus?' Yudhishthira: 'A fish does not close its eyes while asleep: an egg does not move after birth: a stone is without heart: and a river swells with its own impetus.'  
10. Yaksha:  'Who is the friend of the exile? Who is the friend of the householder? Who is the friend of him that ails? And who is the friend of one about to die?' Yudhishthira: 'The friend of the exile in a distant land is his companion, the friend of the householder is the wife; the friend of him that ails is the physician: and the friend of him about to die is charity.  
11. Yaksha: 'Who is the guest of all creatures? What is the eternal duty? What is Amrita? And what is this entire Universe?' Yudhishthira: Fire is the guest of all creatures; the eternal duty is the laws of the sanatan dharma, the cow’s milk is nectar, the air which is all pervading, is the whole world
12. Yaksha: 'What is that which travels alone? What is that which is re-born after its birth? What is the remedy against cold? And what is the largest field?' Yudhishthira: 'The sun travels alone; the moon takes birth anew: fire is the remedy against cold: and the Earth is the largest field.' 

13. Yaksha: 'What is the highest refuge of virtue? What of fame? What of heaven? And what, of happiness?' Yudhishthira:  'Liberality is the highest refuge of virtue: gift, of fame: truth, of heaven: and good behavior, of happiness.' 

14. Yaksha: 'What is the soul of man? Who is that friend bestowed on man by the gods? What is man's chief support? And what also is his chief refuge?' Yudhishthira:  'The son is a man's soul: the wife is the friend bestowed on man by the gods; the clouds are his chief support; and charity is his chief refuge.' 

15. Yaksha: 'What is the best of all laudable things? What is the most valuable of all his possessions? What is the best of all gains? And what is the best of all kinds of happiness?' Yudhishthira: ’The best of all laudable things is skill; the best of all possessions is knowledge: the best of all gains is health: and contentment is the best of all kinds of happiness.' 

16. Yaksha: 'What is the highest duty in the world? What is that virtue which always bears fruit? What is that which if controlled, leads to no regret? And who are they with whom an alliance cannot break?' Yudhishthira: 'The highest of duties is to refrain from injury: the rites ordained in the Vedas always bear fruit: the mind, if controlled, leads to no regret: and an alliance with the good never breaks.' 

17. Yaksha: 'What is that which, if renounced, makes one agreeable? What is that which, if renounced, leads to no regret? What is that which, if renounced, makes one wealthy? And what is that which if renounced, makes one happy?' YudhishthiraL 'Pride, if renounced, makes one agreeable; anger, if renounced leads to no regret: desire, if renounced, makes one wealthy: and avarice, if renounced, makes one happy.' 

18. Yaksha: 'For what does one give away to Brahmanas? For what to actors and dancers? For what to servants? And for what to king?' Yudhishthira: 'It is for religious merit that one gives away to Brahmanas: it is for fame that one gives away to actors and dancers: it is for supporting them that one gives away to servants: and it is for obtaining relief from fear that one gives to kings.'   

19. Yaksha: 'With what is the world enveloped? What is that owing to which a thing cannot discover itself? For what are friends forsaken? And for what does one fail to go to heaven?' Yudhishthira: 'The world is enveloped with darkness. Darkness does not permit a thing to show itself. It is from greed that friends are forsaken. And it is connection with the world for which one fails to go to heaven.' 

20. Yaksha: 'For what may one be considered as dead? For what may a kingdom be considered as dead? For what may a Sraaddha be considered as dead? And for what, a sacrifice?' Yudhishthira:  'For want of wealth may a man be regarded as dead. A kingdom for want of a king may be regarded as dead. A Sraaddha that is performed with the aid of a priest who has no learning may be regarded as dead. And a sacrifice in which there are no gifts to Brahmanas is dead.' 

21. Yaksha: 'What constitutes the way? What, has been spoken of as water? What, as food? And what, as poison? Tell us also what is the proper time of a Sraaddha, and then drink and take away as much as you like!' Yudhishthira: 'They that are good constitute the way. Space has been spoken of as water. The cow is food. A request is poison. And a Brahmana is regarded as the proper time of a Sraaddha. I do not know what you may think of all this, O Yaksha?' 
Note: Way - The word used in the question is dik, literally, direction. It means the way. Yudhishthira answers that the way which one is to tread along in life is that of the good.

Water: The Srutis actually speak of space as water. These are questions to test Yudhishthira's knowledge of the Vedic cosmogony.
Cow: The Srutis speak of the cow as the only food, in the following sense. The cow gives milk. The milk gives butter. The butter is used in Homa. The Homa is the cause of the clouds. The clouds give rain. The rain makes the seed to sprout forth and produce food. 
Sraaddha: What Yudhishthira means to say is that there is no special time for a Sraaddha. It is to be performed whenever a good and able priest may be secured.

Chapter 3

22. Yaksha: 'What has been said to be the sign of asceticism? And what is true restraint? What constitutes forgiveness? And what is shame?' Yudhishthira:'Staying in one's own religion is asceticism: the restraint of the mind is of all restraints the true one: forgiveness consists in not enduring enmity; and shame, in not withdrawing from all unworthy acts.' 
23. Yaksha 'What, O king is said to be knowledge? What, tranquility? What constitutes mercy? And what has been called simplicity?' Yudhishthira: 'True knowledge is that of Divinity. True tranquility is that of the heart. Mercy consists in wishing happiness to all. And simplicity is equanimity of heart.'  
24. The Yaksha: 'What enemy is invincible? What constitutes an incurable disease for man? What sort of a man is called honest and what dishonest?' Yudhishthira:  'Anger is an invincible enemy. Covetousness constitutes an incurable disease. He is honest that desires the welfare of all creatures, and he is dishonest who is unmerciful.' 

25. Yaksha: 'What, O king, is ignorance? And what is pride? What also is to be understood by idleness? And what has been spoken of as grief?' Yudhishthira: 'True ignorance consists in not knowing one's duties. Pride is a consciousness of one's own being as an enjoyer or sufferer in life. Idleness consists in not discharging one's duties, and ignorance is grief.' 

26. Yaksha: 'What has steadiness been said by the Rishis to be? And what, patience? What also is a real ablution? And what is charity?' Yudhishthira:  'Steadiness consists in one's staying in one's own religion, and true patience consists in the subjugation of the senses. A true bath consists in washing the mind clean of all impurities, and charity consists in protecting all creatures.' 

27. Yaksha: 'What man should be regarded as learned, and who should be called an atheist? Who also is to be called ignorant? What is called desire and what are the sources of desire? And what is envy?' Yudhishthira:  'He is to be called learned who knows his duties. An atheist is he who is ignorant and so also he who is unaware that he is an atheist. Desire is due to objects of possession, and envy is nothing else than grief of heart.' 

28.Yaksha: 'What is pride, and what is hypocrisy? What is the grace of the gods, and what is wickedness?' Yudhishthira: 'Insensitive ignorance is pride. The setting up of a religious standard is hypocrisy. The grace of the gods is the fruit of our charity, and wickedness consists in speaking ill of others.' 

29.Yaksha: 'Virtue, profit, and desire are opposed to one another. How could things thus antagonistic to one another exist together?' Yudhishthira:  'When a wife and virtue agree with each other, then all the three you have mentioned may exist together.'

30. Yaksha: 'O bull of the Bharata race, who is he that is condemned to everlasting hell? It is incumbent upon you to soon answer the question that I ask!' Yudhishthira: 'He that summons a poor Brahmana promising to make him a gift and then tells him that he has nothing to give, goes to everlasting hell. He also must go to everlasting hell, who imputes falsehood to the Vedas, the scriptures, the Brahmanas, the gods, and the ceremonies in honor of the ancestors, He also goes to everlasting hell who though in possession of wealth, never gives away nor enjoys himself from avarice, saying, he has none.' 

31. Yaksha: 'By what, O king, birth, behavior, study, or learning does a person become a Brahmana? Tell us with conviction!' Yudhishthira: 'Listen, O Yaksha! It is neither birth, nor study, nor learning that is the cause of Brahmanahood. Without any doubt, it is behavior that constitutes it. One's behavior should always be well-guarded, especially by a Brahmana. He who maintains his conduct unimpaired, is never impaired himself. Professors and pupils, in fact, all who study the scriptures, if addicted to wicked habits, are to be regarded as illiterate wretches. He only is learned who performs his religious duties. He even that has studied the four Vedas is to be regarded as a wicked wretch scarcely distinguishable from a Sudra (if his conduct be not correct). He only who performs the Agnihotra and has his senses under control, is called a Brahmana!' 

32. Yaksha: 'What does one gain who speaks agreeable words? What does he gain that always acts with judgment? What does he gain that has many friends? And what he, that is devoted to virtue?' Yudhishthira: 'He who speaks agreeable words becomes agreeable to all. He who acts with judgment obtains whatever he seeks. He who has many friends lives happily. And he who is devoted to virtue obtains a happy state (in the next world).' 

33. Yaksha: 'Who is truly happy? What is most wonderful? What is the path? And what is the news? Answer these four questions of mine and let thy dead brothers revive.' Yudhishthira: 'O amphibious creature, a man who cooks in his own house, on the fifth or the sixth part of the day, with scanty vegetables, but who is not in debt and who does not go out from home, is truly happy. Day after day countless creatures are going to the abode of Yama, yet those that remain behind believe themselves to be immortal. What can be more wonderful than this? Argument leads to no certain conclusion, the Srutis are different from one another; there is not even one Rishi whose opinion can be accepted by all; the truth about religion and duty is hid in caves: therefore, that alone is the path along which the great have travelled.  This world full of ignorance is like a pan. The sun is fire, the days and nights are fuel. The months and the seasons constitute the wooden ladle. Time is the cook that is cooking all creatures in that pan (with such aids); this is the news.' 

34.Yaksha: 'You have truly answered all my questions! Tell us now who is truly a man, and what man truly possesses every kind of wealth.' Yudhishthira: 'The report of one's good action races to heaven and spreads over the earth. As long as that report lasts, so long is a person to whom the agreeable and the disagreeable, welfare and misery, the past and the future, are the same, is said to possess every kind of wealth.' 

Chapter 4
35.Yaksha: 'You have truly answered who is a man, and what man possesses every kind of wealth. Therefore, let one only amongst your brothers, whom you may wish, get up with life!' Yudhishthira: 'Let this one that is of darkish hue, whose eyes are red, who is tall like a large Sala tree, whose chest is broad and arms long, let this Nakula, O Yaksha, get up with life! 

36.Yaksha rejoined: 'This Bhimasena is dear to you, and this Arjuna also is one upon whom all of you depend! Why, then, O king do you, wish a step-brother to get up with his life! How can you, forsaking Bhima whose strength is equal to that of ten thousand elephants, wish Nakula to live? People said that this Bhima was dear to you. What is your idea then for wishing your step-brother to revive even forsaking Arjuna the might of whose arms is worshipped by all the sons of Pandu? ' 
Yudhishthira said: 'If virtue is sacrificed, he that sacrifices it is himself lost. So virtue also cherishes the cherisher (Dharmo rakshati rakshitaha: Dharma protects those who protect it). Therefore taking care that virtue by being sacrificed may not sacrifice us, I never forsake virtue. Abstention from injury is the highest virtue, and is, I believe, even higher than the highest object of attainment. I endeavor to practice that virtue. Therefore, let Nakula, O Yaksha, revive! Let men know that the king is always virtuous! I will never depart from my duty. Let Nakula, therefore, revive! My father had two wives, Kunti and Madri. Let both of them have children. This is what I wish. As Kunti is to me, so also is Madri. There is no difference between them in my eye. I desire to act equally towards my mothers. Therefore, let Nakula live?' 

37. Yaksha:  'Since abstention from injury is regarded by you as higher than both profit and pleasure, therefore, let all your brothers live, O the greatest among the Bharata race!"  

Conclusion
After this question and answer session Yudhishthira asked Yaksha who he was, whether he was the foremost of the Vasus, or of the Rudras, or of the chief of the Maruts? Was he the lord of the celestials who could slay all his brothers who were invincible? He told him ‘I see also that their senses have refreshed, as if they have sweetly awakened from slumber. Are you a friend of ours, or even our father himself’? 

Yaksha replied,-'O child, I am even your father, the Lord of justice, possessed of great prowess! Know the mightiest of the Bharata race, that I came here desirous of beholding you! Fame, truth, self-restraint, purity, candor, modesty, steadiness, charity, austerities and Brahmacharya, these are my body! And abstention from injury, impartiality, peace, penances, sanctity, and freedom from malice are the doors (through which I am accessible). 
You are always dear to me! By good luck you are devoted to the five; and by good luck also you have conquered the six. Of the six, two appear in the first part of life; two in the middle part thereof; and the remaining two at the end, in order to make men repair to the next world. I am the lord of justice! I came here to test your merit. I am well-pleased to see your harmlessness.  I will therefore confer boons on you. Please ask me whatever you want. ' 
Note: Five - That is, tranquility of mind, self-restraint, abstention from sensual pleasures, resignation, and Yoga meditation. Six - That is, hunger, thirst, sorrow, bluntness of mortal feeling, decay, and death

Yudhishthira said: 'A deer was carrying away the Brahmana's fire-sticks. Therefore, the first boon that I shall ask, is, May that Brahmana's worship to Agni be not interrupted!' The Yaksha said,--'O Kunti's son, it was I who was carrying away, in the guise of a deer, that Brahmana's fire-sticks for examining you!" Then he granted the boon asked for and told Yudhishthira to ask for another boon. Yudhishthira said,--'We have spent these twelve years in the forest; and the thirteenth year is coming. May no one recognize us, as we spend this year somewhere?' Yaksha granted this boon also and assured him that none in the three worlds shall recognize them and that they will spend this thirteenth year, secretly and unrecognized, in Virata's kingdom! And every one of them will be able at will to assume any form they liked! 
He continued ‘I have not yet been satisfied by granting these boons to you! You do, my son, accept a third boon that is great and incomparable! You, O king, are born of me.’  
Yudhishthira prayed ‘It is enough that I have seen you with my senses, the eternal God of gods as you are! O father, whatever boon you will confer on me I shall surely accept gladly! May I, O Lord, always conquer covetousness and folly and anger, and may my mind be ever devoted to charity, truth, and ascetic austerities! ‘

The Lord of justice said; ‘Even by nature, O Pandava, you have been endowed with these qualities, for you are the Lord of Justice himself! You do attain what you asked for?" Having said these words, the worshipful Lord of justice, Dharmaraja, who is the object of contemplation of all the worlds, vanished therefrom and the noble Pandavas were united with one another. And their fatigue dispelled, those five heroes returned to the hermitage, and gave back that Brahmana his fire sticks.

Those who study and contemplate on this story of the revival of the Pandavas and the meeting of the father and son (Dharmaraja and Yudhishthira), obtains perfect tranquility of mind, and progeny and also a long life. That man who is convinced about the wisdom contained in this conversation will never delight in unrighteousness, or in foul thoughts!
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