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Preamble

Thus far Arjuna has been taught the highest form of devotion, which leads to union with God in its static aspect as also with His dynamic Prakriti. Krishna tells him that there are also other forms of devotion which are at a lower level as they are performed with various motives. 
Four kinds of virtuous people worship God. They are seekers of wealth, the distressed, seekers of knowledge, and jnani or the wise. The first three approach God only for gaining limited goals in the world. Distinct from these three types of worshippers, the jnani stands out with his self-oblivious, non-utilitarian worship. He has no desires for any worldly reward. His worship is wholly directed to Self-Realization, to reach Brahman. Krishna expresses His deep love and admiration for the Jnani. Whatever form the devotee worships, the ultimate goal is the Lord Himself. The Lord accepts such worship, knowing that it is directed to Him only. 
The deluded, having lost sight of the transcendental Reality, entertain a variety of desires in this world. They seek and earn the fruits of their desires. The Reality, personified as Lord Krishna (Vasudeva) functions in every being as Atman. Atman enlivens all activities, be they material or spiritual. Hence Krishna says that He supports all actions of individuals pursuing their manifold desires. 
Speaking as Brahman, the pure Consciousness, Krishna declares that He knows the past, present and future. Living Beings, deluded by the pairs of opposites which bind this world, do not recognize the underlying Reality. The wise, striving for liberation, free themselves from this delusion and reach the supreme Brahman. They realize the whole truth – the play of Brahman, the individual soul and the world, jiva, jagat and jagadeesvara
The Text 

DIFFERENT KINDS OF DEVOTION
chaturvidhaa bhajante maam janaah sukritino'rjuna

aarto jijnaasurarthaarthee jnaanee cha bharatarshabha // 7.16 //

Four types of virtuous men worship Me, O Arjuna; the man in distress, the seekers of knowledge, the seekers of enjoyment and those endowed with wisdom, O the best among the Bharatas.

Prayer is the effort of man to reach God. It assumes that there is an answering Presence in the world to whom the prayer is addressed. Through the exercise of Prayer, we kindle a light in our consciousness which shows up our pride, greed, fears and hopes. It is a means to build up an integrated personality, a harmony of the body, mind and Spirit.
The previous verse stated that sinful men possessed of demonic nature do not worship God. The question then who actually worships God is answered in this verse.

The Lord calls all the persons who offer prayers to Him as virtuous and classifies them in the following four categories. They are virtuous because anyone seeking the Lord, whatever is his motive, is a fortunate and righteous soul.
1. The distressed - They pray for fighting against and gaining total relief from the distress that is troubling them.

2. The seekers of knowledge – They pray for understanding the knowledge of the Self or the knowledge of God.
3. The seeker of enjoyment- They pray for satisfying their desires and attain enjoyment here and hereafter.
4. The Wise - They pray demanding nothing, expecting nothing. They carry with them as their offerings only themselves. They offer themselves in total surrender. Their only demand is that they should become one with The Lord. Their attitude is one of self-oblivious non-utilitarian worship of God for His own sake. He is the one who has renounced all desires born of maya.
It is also to be noted that not all people belonging to the first three categories stated above worship the Lord; only those who are fortunate among them take refuge in Him although they are desirous of rewards (phalakama).
teshaam jnaanee nityayukta eka bhaktirvishishyate

priyo hi jnaanino'tyarthamaham sa cha mama priyah // 7.17 //

Of them the wise man, ever in constant union with the Divine, whose devotion is single minded, excels; for I am exceedingly dear to the wise and he is dear to Me.

The wise (Gnani) who with a single pointed mind surrenders himself to the Self with an integrated devotion, which is not distracted by other compelling desires represents the Best. The unbroken aspirations of the Seeker to reach his own real nature of the Self are called single pointed devotion or steadfast mind - Ekabhakti.
Single pointedness of the mind is possible only when one withdraws oneself totally from all other extrovert demands of the lower nature in him. In the case of a Gnani the spirit is invoked not for acquisition of any sensual enjoyments but for elimination of all the self-destructive desires. Therefore, Sri Krishna who is the personification of the Self says the wise are the best and the highest in the category of those who invoke Him.

Such a Gnani because of his selfless love is dear to The Lord and in turn He is dear to him. The Lord is regarded as the very Self of the wise. So long as we are seekers, we are still in the world of duality but when we have attained wisdom, there is no duality. The sage unites himself with the One Self in all.

CH 2

udaaraah sarva evaite jnaanee twaatmaiva me matam

aasthitah sa hi yuktaatma maamevaanuttamaam gatim // 7.18 //

Noble indeed are all these; but I deem the wise man as My very Self, for steadfast in mind, he is established in Me alone as the Supreme goal.

All devotees are noble because of the very fact that they are approaching the Self. But the wise is exceedingly dear to Him because he has a steady mind, with a single pointed concentration on Him. He does not desire any worldly objects except the Supreme Being. He seeks Him alone as the goal. He practices meditation on Him as the Self of all. He tries to realize that he is identical with the Supreme Self. So The Lord regards him as His very Self.

While the first three types attempt to use God according to their ideas, the Wise belong to God to be used according to His will. Therefore they are the best among them all.
By calling the man of wisdom His own self, the Lord shows that there is no difference between Himself and the man of wisdom. Such a devotee is the same as God, and God is the same as the devotee. There is absolute identity between the two.
bahoonaam janmanaamante jnaanavaanmaam prapadyate

vaasudevah sarvamiti sa mahaatmaa sudurlabhah // 7.19 //

At the end of many births the wise-man takes refuge in Me, realizing that Vaasudeva (the innermost Self) is all ; such a great soul (Mahatma) is very difficult to find.

It is rare to find in a community of men people of rational thinking and diviner emotions. Even among those who have fully developed mental and intellectual capacities it is only a rare few that take up study of scriptures seriously. All those who study scriptures do not try to live up to them, but feel satisfied in understanding their contents. Only the rarest of the few reach the goal of their evolution and discover their true nature of divine perfection.

This process of evolution takes place during several lives in different births.  However, it does not mean those who strive hard in this birth have no chance of realizing the goal of life. The very fact that the seeker has found disappointment with his present state of existence and finds attracted towards Upanishadic literature itself means that he has reached the threshold of the Self. 
A little more faithful pursuit of the higher life will take him to the highest state of evolution. At the end of his efforts spread over several births the seeker attains the Inner Self and realizes that everything is Vaasudeva (Self) only in the ultimate analysis. ‘All’ implies that the whole Universe with its sentient and insentient beings is nothing but the manifestation of Vaasudeva and that there is nothing apart from Him. 
It is indeed very difficult to find such a great soul. None is equal to him. “Association with great souls is not only rare but hard to obtain, though unfailing in its effect”. Narada Bhakti Sutra.
N.B.Vaasudeva means the Lord, the innermost Self of all beings, Sri Krishna. Vasudeva means Sri Krishna’s father and husband of Devaki.

TOLERATION
kaamaistaistairhritajnaanaah prapadyante'nyadevataah

tam tam niyamamaasthaaya prakrityaa niyataah swayaa // 7.20 //

Those, whose discrimination has been distorted by desires, resort to other gods, observing various rituals, led by their own natures.

Desire for sense objects and their gratification is the greatest cause which separates the discriminating faculty from human intellect. It is discrimination which makes man conscious of his Self. But when the discriminative capacity is deprived of, the deluded individuals engage themselves in some ritualism, dictated by their inborn tendencies to propitiate some Deity or the other. The Deity referred to here means various joys contained in the different sensuous fields which are sought due to intense desires for getting complete satisfaction from them.

The chain of `Desires - Thoughts - Actions' disturbs the mental equanimity resulting in loss of discrimination. With the loss of discrimination he propitiates the productive potential of the given fields of activity which is called a Devata. As the invocation is required to be done in a particular manner to achieve specific results he follows ritualistic practices. In this process each man follows his own way because each individual acts according to his mental impressions gathered in his earlier moments of activity and thought.

In short this verse implies that a deluded entity strives hard through various rituals, goes after the mirage of sensuality hoping to gain satisfaction therein that it will be everlasting while a man of discrimination finds out the pointlessness of sensuous pursuits and withdraws himself from all the unprofitable fields and seeks the path of the Real.

yo yo yaam yaam tanum bhaktah shraddhayaarchitum icchati

tasya tasyaachalaam shraddhaam taameva vidadhaamyaham // 7.21 //

Whatever may be the form a devotee seeks to worship with Sraddha (Faith), in that form alone I make his faith unwavering. 
Sri Krishna declares that wherever and in whatever form any devotee seeks to worship with belief, He makes that faith unshakable. Faith here implies unmitigated belief in the existence of divine intelligence, in their glory and virtues and in the methods of their worship and its rewards. The more we think in a particular fashion the more we become so. Faith alone brings success in worship. All deities are only minor forms of the all pervading Supreme Lord.

The deepening of the devotee’s faith in every form of worship comes only from the Lord. Through this intense faith the devotee obtains the result of his worship, even though he has set before himself a limited goal. It is the Lord alone who bestows the fruit of worship.
“All worship elevates. No matter what we revere, so long as our reverence is serious, it helps progress. Every surface derives its soil from the depths even as every shadow reflects the nature of the substance”. - Dr.S.Radhakrishnan.
sa tayaa shraddhayaa yuktastasyaaraadhanameehate

labhate cha tatah kaamaan mayaiva vihitam hi taan // 7.22 //

Endowed with that faith, he worships that form and from it attains his desires, which are in reality, granted by Me (alone).

The seeker, equipped with that kind of faith as described in the previous verse, invokes the Devata of his choice and gains his desires. These desires are all nourished by Him alone. The Self is the source of all activities. The sense of joy or sorrow out of these activities is a mental-wave. We will not be aware of this experience of joy or sorrow but for the principle of consciousness.

Faithful activity in any field of action brings about success. But the capacity to act, the existence of the field of action, the consistency and zeal with which action is performed, are all due to the Self alone. Sri Krishna identifies Himself with this Spiritual Centre - The Self- and declares that He alone is the One who confers faith in all activities and when the actions are over He alone provides the results thereof.
The Supreme and Omniscient Lord alone knows the precise relationship between an action and its rewards. He is the dispenser of the fruit of action.
All forms are forms of the One Supreme; their worship is the worship of the Supreme; the giver of all rewards is the Supreme - Sridhara Swami.
antavat tu phalam teshaam tadbhavatyalpamedhasaam

devaan devayajo yaanti madbhaktaa yaanti maamapi // 7.23 //

Verily, the fruit that accrues to those men of small minds is finite. The worshipers of the Deities go to the Deities, but My devotees come to Me.

Since the deluded ones desire for finite sense objects they do not come to the all-satisfying peace and hence their results are also temporary and finite. They are called men of small minds because they take petty objects of enjoyment as the Supreme Goal.

Even if satisfaction is achieved after attaining the desired sensuous objects, it is ineffectual because after some time such satisfaction will end followed by sorrows. Any enjoyment in the world of time and space invariably has to come to an end. 

The statement worshippers of Deities go to the Deities means that those who invoke a desired manifestation of the Lord in the relative world or aspect of the Supreme, gain only that particular result sought for and nothing else, for the Supreme accepts our prayers and answers them at the level we approach Him. No devotion goes in vain.

As against this those who devote themselves to The Lord go to Him since people through right living come to discover their identity with the Eternal Absolute and realize the transcendental and eternal aspect of the spirit. Those who rise to the worship of the Transcendental Godhead which embraces and transcends all aspects realize and attain the highest state, integral in being, perfect in knowledge, absolute in love and complete in will. All other deities are only partial and limited and have a meaning only at lower level of development.
The same exertion is needed for the worship of the Lord or the minor deities; but the results are totally different. Yet men, deluded by transitory desires, do not seek the Lord Himself, who is the source of all peace, happiness and knowledge.
CH 3
POWER OF IGNORANCE
avyaktam vyaktimaapannam manyante maamabuddhayah

param bhaavamajaananto mamaavyayamanuttamam // 7.24 //

The foolish think of Me, the Unmanifest, as endowed with manifest form, not knowing My supreme, immutable and transcendent nature.

That which is available for the perception of the sense organs or for the feelings of the mind or for the understanding of the intellect is called the `manifest'. That which is not available for any one of these instruments of cognition, feeling or understanding is considered as `unmanifest'.

The ignorant think that the Lord, too, like an ordinary mortal, comes down from the unmanifested state and assumes a body, impelled by His past karma. This belief is due to their ignorance of His real nature, which is unchanging and ever luminous. Thus disregarding the Lord, the foolish worship the minor deities for the fulfillment of their selfish desires.
The misunderstood men come to the conclusion that physical glory of an incarnation is all the eternal truth. Although the form of an incarnation can be the focus of concentration, it cannot by itself be the Truth. The forms we impose on the Formless are due to our limitations. We turn away from the contemplation of the Ultimate Reality to concentrate upon imaginative reconstructions.

All Gods except the One Unmanifest Eternal are forms imposed on Him. God is not one among many. He is the One behind the ever changing many, who stands beyond all forms, the immutable centre of mobility.
CAUSE OF IGNORANCE

naaham prakaashah sarvasya yogamaayaasamaavritah

moodho'yam naabhijaanaati loko maamajamavyayam // 7.25 //

Veiled by My Maya born of the gunas, I am not revealed to all. This deluded world does not know Me as the unborn and eternal.

The Lord says this deluded world does not know Me, the Unborn and the Immortal because of their own illusion, born out of the three Gunas which veil Me from them. Maya is the illusion born out of the three Gunas through which the Non-dual expresses itself. The principle of Maya functioning in an individual is termed ignorance. By the play of the three Gunas or temperaments one gets confused and hence the Self is not available for direct experience.

For a person without any knowledge of electricity, it is unmanifest in a glowing bulb. Once he comes to have the knowledge of the principle of electricity, it becomes manifest to him in the very same bulb. Similarly, when through self-control, listening, reflection and meditation, the agitations of the mind are controlled and quietened and thereby when the veiling is removed, the seeker rediscovers `Me, the unmanifest, the unborn, the Immutable'.

As long as the agitations of the mind veil the intellect from its awareness of the Self, the limited ego will continue to wander about among the sensual desires and cannot experience Pure Consciousness even for a moment. Hence The Lord says `the deluded world knows Me not as they are steeped in the illusion born out of threefold Gunas' just as the waves shield the ocean from the visionary perception.

vedaaham samateetaani vartamaanaani chaarjuna

bhavishyaani cha bhootani maam tu veda na kashchana // 7.26 //

I know O Arjuna, the beings of the past, the present and the future but no one knows Me.

Because of the Consciousness Principle, only the living beings are aware of the entire field of the mind and the intellect. Consciousness or the Self is the same everywhere which illumines the respective thoughts and ideas of the individual. Thus The Lord or the Self is omniscient i.e. all-knowing. Hence He says `I know the beings of the whole past, of the present and of the future.'

The concept of awareness is eternal because It illumined the objects before, is illumining now and will be doing so in future. It is beginningless and endless. Although the Self activates the mind and the intellect neither of them can perceive, feel or comprehend the Self. Hence The Lord says although He knows everything and everyone at all times and places `none knows Him.'
CH 4
REASONS FOR ILLUSION

icchaadweshasamutthena dwandwamohena bhaarata

sarvabhootani sammoham sarge yaanti parantapa // 7.27 //

By the delusion of the pairs of opposites arising from desire and aversion, O Bharata, all beings are subject to illusion right from birth, O Paranthapa (Scorcherer of foes).

Every individual, due to the instinct of self-preservation, has desire for things that contribute to existence and aversion for things that obstruct the attainment of such things desired. He suffers because of the conflict between desires and aversion and his mind and intellect are pre-occupied with chasing of objects desired as also running away from objects of aversion. This agitation due to the pairs of opposites is that which veils the truth from being grasped by an individual. In these circumstances no knowledge of the Self can be possible.

Therefore the only way we can discover our equipoise and tranquility as the eternal Self is to strike at the root i.e. to control the agitations. All spiritual practices in all religions are techniques - emotional, intellectual, and physical - that bring about mental poise at least for a moment. Such a moment of calmness is the moment of perfect mental illumination, fulfillment of re-union. 
The Lord says that all beings fall into this delusion right at their very birth. To get out of this delusion and to gain right knowledge is the goal of life and the Gita provides such knowledge to the erring souls guiding them to come out of confusions and reach Perfection.

THE FORTUNATE SOULS
yeshaam twantagatam paapam janaanaam punyakarmanaam

te dwandwamohanirmuktaa bhajante maam dridhavrataah // 7.28 //

But those men of virtuous deeds whose sins have come to an end, who are freed from the delusion of the pairs of opposites, worship Me with firm resolve.

The word `sin' means an error of judgment in man which veils the Self from him. When the sins are renounced, when the ignorance is overcome, our life is spent in the service of the Lord, the One in all. In the process, devotion deepens and knowledge of God increases until it reaches the vision of the One Self everywhere.  They are said to be free from delusion in the form of pairs of opposites who do not lose their balance of mind either in joy or sorrow. That is the life eternal, release from the cycle of birth and death.

jaraamaranamokshaaya maamaashritya yatanti ye

te brahma tadviduh kritsnamadhyaatmam karma chaakhilam // 7.29 //

Those who strive for deliverance from old age and death, taking refuge in Me, realize in full the Brahman - the whole knowledge of the Self and all about action as well.

Those who aim for purifying themselves from all negative tendencies for contemplating on the Self do so to gain the freedom from old age and death. This, however, does not mean physical continuity of existence in the world. Birth, growth, disease, decay and death are necessary modifications for all living creatures on the earth. What is implied here is that a spiritual seeker in his meditation on the Self is to get over all his identifications with change which is indicated by the terms `old age and death.'

Such a meditator, concentrating on the Self, realizes his oneness with the Consciousness Principle or the Self in him. To realize the Self is to become Brahman since Self in the individual is the One Self everywhere. This non-duality of the Truth is implied in the statement that those who meditate upon Me, the Self, come to know the Brahman.

A man of realization need not lead a life away from the society in which he lives. The Perfected One not only realizes the All-Pervading Self but comprehends the working of the psychological forces (Adhyatma) in him and becomes proficient in all activities (Karma). He becomes a well-integrated personality, dynamic and efficient in all activities, understanding the innermost Self.

saadhibhootaadhidaivam maam saadhiyajnam cha ye viduh

prayaanakaale'pi cha maam te viduryuktachetasah  // 7.30  //

Those who know Me 1. As the one that underlies all the elements (adhi bhootam) 2. As the One that underlies all the gods (adhi daivam) and 3. As the One that sustains all the sacrifices (adhi yajnam), will with steadfast mind, know Me even in the hour of death.

The man of perfection is he who is steadfast in mind, who has taken refuge in Him, who knows Him. We are not asked to remember at the time of death certain speculative doctrines, but to know Him in all aspects viz as that which underlies all elements, gods and sacrifices and trust Him and worship Him. 
The terms used here mean that the Supreme is to be known not only in itself but also in its manifestations in nature, in objective and subjective phenomena, in the principle of works and sacrifice. The teacher explains all these terms in the next Chapter. In this connection a reference may also be made to Verses 7, 12 and 19 of this Chapter.
om tat sat iti srimadbhagavadgeetaasu upanishatsu brahma vidyaayaam yogashaastre sri krishnaarjuna samvaade jnaana vijnaana yogo naama saptamo'dhyaayah 
Thus in the Upanishads of the glorious Bhagavad Gita, the science of the Eternal, the scripture of Yoga, the dialogue between Sri Krishna and Arjuna, ends the  seventh discourse entitled  The Yoga of Knowledge and Wisdom  
Concepts and Issues

The sincere seekers strive to break the limitations of the Matter and try to reach the spirit. Such virtuous people who take refuge in Him can be classified into four categories as under:
1) Those who are in distress and suffering in the world - Aarta

2) The lovers of knowledge of the Spirit - Jignyasu
3) The seekers of worldly riches - Arthaarthi and

4) The men of wisdom seeking the Spirit - Gnyani
Among these the man of wisdom whose devotion to The Lord is single-minded is the dearest to Him. This does not mean the other three types are condemned by Him. All the devotees are noble but the wise who has shed his ego reach Him quicker. But even these wise realize the Supreme only after a long journey of several births and deaths. Such one is very difficult to find in the world. For an average man of the world, desire is the driving force for all his activities. To fulfill his desires he worships as many deities as his desires.  He wastes his time in getting his desires satisfied and obtains in return only perishable material rewards. But if the seeker's sole goal is to realize the Self he directs all his energies towards that end till he becomes one with the Pure Atman.

Sri Krishna tells Arjuna that He knows about all beings - their past, present or future- but none knows Him. By the delusion of the pairs of opposites, Raga (attraction) and Dwesha (repulsion) pleasure and pain etc. born out of desire and hatred all beings come under the spell of Maya. They forget the presence of The Lord and suffer due to the cycle of birth and death. Those who fully surrender to Him come to know His Integral Being i.e. Brahman, Adhiyajna, Adhyatma, Karma, Adhibuta and Adhidaiva.  These terms are dealt with in the next Chapter.

A human being who fails to know and remember Him through out his life will not remember Him even at the time of death. If he repeats the name of The Lord or thinks about the Divine Personality at the time of death, even then he will reach the Supreme Imperishable. But unless one remembers The Lord through out one's life, one will find it difficult to remember Him at the time of death.

Live as the Gita Teaches You to Live

The Supreme Consciousness can be invoked through any means according to one's temperament and one can merge in and attain Supreme Happiness. Those who understand that sufferings arise because of the cycles of birth and death and realize that the Self is the Supreme Goal and culmination of all human pursuits and act with faith and wisdom attain Him. Such people do not have re-birth.
Points to Ponder

Describe the four types of worshipers. Who among them is dear to The Lord and why?
What is Maya? What is that by which people are subjected to this Maya?
How one can cross over the Maya and attain Self-Realization?
Next time we will take up Chapter 8
Harih Om
