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Preamble

Sattva, rajasika and tamasika gunas in different combinations form the basis for the fourfold classification of human beings in a society into Brahmana, Kshatriya, Vaishya and Shudra.
The Lord gives a brief resume of the three spiritual disciplines to reach Brahman - Karma Yoga, path of action for the body, Bhakti Yoga, path of devotion for the mind and Jnana Yoga, Path of knowledge for the intellect. 

Pursuing the path of action a seeker drops the bulk of the vasanas, desires. His mind becomes purified. His intellect becomes sharp. He rises to the path of knowledge and acquires spiritual values. He develops commitment to God and thus enters the path of devotion. The three disciplines prepare the seeker for concentration, meditation upon the Supreme through which he realizes Brahman.
Krishna appeals to Arjuna to drop his ego and seek the supreme Self within. Every person functions helplessly according to one’s own nature. Krishna assures Arjuna that He has imparted the knowledge necessary to take the plunge, leaving the choice to him to reflect and decide his course of action. 
The Text 

ONE'S NATURE (SWABHAVA) AND STATION IN LIFE (SWADHARMA)
na tadasti prithivyaam vaa divi deveshu vaa punah

sattwam prakritijairmuktam yadebhih syaat tribhirgunaih // 18.40 //

There is no being on earth or again in heaven among the Devas, who is free from these three Gunas born of prakriti (nature).

This verse concludes the discussion so far made about the three Gunas influencing the personality and the behavioral pattern of the living organisms. Sri Krishna says that there is no creature either on the earth or among the Gods in the heaven who is free from the influences of these three Gunas. The play of these three Gunas is the very expression of Prakriti. Put together they are the manifestations of Maya which make the individuals differ from each other.

With these three measuring rods Sri Krishna classifies the entire humanity under four distinct types. The criterion of this classification of man is the quality of his inner equipments responsible for achievements in the field of his activities.

The fourfold division of society is based on this principle. Certain well defined characteristics determine these four classes in the community. They are never determined by birth. This classification of society is as follows:
· Brahmanas - who have major portion of Sattwa and a little Rajas with minimum Tamas.

· Kshatriyas - who have mostly Rajas with some Sattwa and very little Tamas.

· Vaishyas - who have more Rajas, very little Sattwa and some Tamas.

· Sudras - mostly Tamas, very little Rajas and negligible Sattwa.

braahmanakshatriyavishaam shoodraanaam cha parantapa

karmaani pravibhaktaani swabhaavaprabhavairgunaih // 18.41 //

Of Brahmanas, Kshatriyas and Vaishyas, as also the Sudras, O Arjuna, and the activities are distinguished in accordance with the qualities born of their own nature.

Sri Krishna applies the characteristics of various Gunas to the social fabric and classifies the entire mankind under four different heads viz. Brahmanas, Kshatriyas, Vaishyas and Sudras.

Different kinds of duties are assigned to each of these categories of individuals depending on their nature (Swabhava) which in turn depends on the Gunas predominating in them. This classification is based on the quality of the inner personality of the individuals and not on the accident of their birth.

The fourfold order is not peculiar to Hindu society. It is of universal application. The classification depends on types of human nature. Each of the four classes has certain well defined characteristics though they are not to be regarded as exclusive. They are not always determined by heredity.

The Gita cannot be used to support the existing social order with its rigidity and confusion. The Gita enlarges the scope and meaning of the theory of the fourfold order. Man's outward life must express his inward being; the surface must reflect the depth. Each individual has his inborn nature-Swabhava- and to make it effective in his life is his duty-Swadharma. Each individual is a focus of the Supreme, a fragment of the Divine. His destiny is to bring out in his life this divine possibility. The Gita lays the utmost emphasis on Swadharma – the dharma or duty of an individual – as determined by his Swabhava, his inner nature formed as a result of his own past actions. 
The one Spirit of the universe has produced the multiplicity of souls in the world, but the idea of the Divine is our essential nature, the truth of our being, our Swabhava and not the apparatus of the Gunas, which is only the medium of expression. If each individual does what is appropriate to him, if he follows the law of his being, his Swadharma, then God would express Himself in the free volitions of human beings. All that is essential for the world will be done without a conflict.

But men rarely do what they ought to do. When they undertake to determine events believing that they know the plan of the whole, they work mischief on the earth. So long as our work is done in accordance with our nature, we are righteous and if we dedicate it to God, our work becomes a means of spiritual perfection. When the divine in the individual is completely manifested, he attains the eternal, imperishable status. The problem that human life sets to us is to discover our true self and live according to its truth; otherwise we would sin against our nature.

The emphasis on Swabhava indicates that human beings are to be treated as individuals and not as types. Arjuna is told that he who fights gallantly as a warrior becomes mature for the peace of wisdom. There are four broad types of nature and answering to them are four kinds of social living. The four classes are not determined by birth or colour but by psychological characteristics which fit us for definite functions in society.

shamo damanastapah shaucham kshaantiraarjavameva cha

jnaanam vijnaanam aastikyam brahmakarma swabhaavajam // 18.42 //

Serenity, self-restraint, austerity, purity, forgiveness and also uprightness, knowledge, realization and belief in God are the duties of the Brahmanas, born of their own nature.

The duties of the Brahmanas are enumerated:
· Serenity (Shama) - Controlling the mind from running after the world of objects in pursuit of sensual enjoyment.

· Self restraint (Dama) - Controlling the sense organs from conveying the external stimuli to the mind.

· Austerity (Tapas) - Conscious physical self denial to save human energy from sense indulgence and directing such energy towards spiritual awakening.

· Purity (Shaucham)- External cleanliness and internal purity.

· Forgiveness or Forbearance (Kshanti) - To be patient and forgiving even against wrongs committed against oneself.
· Uprightness (Arjavam) - A quality that makes the individual straightforward in all his dealings and thus becoming fearless.
· Cultivating and practicing these six qualities are the life-long duty of a Brahmana. Three more duties are added by The Lord as a code of conduct or duties in the spiritual side of a Brahmana. They are :

· Knowledge (Jnanam) - Knowledge of all that Upanishads deal with.

· Wisdom (Vijnanam) - Personal experience of the knowledge so acquired. Knowledge is that which is imparted while wisdom is that which is experienced within oneself. Wisdom is living the knowledge gained by studies.

· Faith (Astikyam) - Conviction to live what one has learnt and understood.

shauryam tejo dhritirdaakshyam yuddhe chaapyapalaayanam

daanameeshwarabhaavashcha kshaatram karmaswabhaavajam // 18.43 //

Prowess, splendor, firmness, dexterity and also not fleeing even in a battle, generosity and leadership are the duties of Kshatriyas, born of their own nature.

The qualities of a Kshatriya are enumerated:
· Prowess and splendor - Vigor to meet challenges in life.

· Firmness or fortitude - Zeal and consistency of purpose.

· Dexterity - Alertness and foresight.

· Not fleeing even from a battle - Not to accept defeat in any field of activity.

· Generosity- Compassion to those in need of help.

· Lordliness- Self confidence in one's own ability and possessing leadership qualities.

These are the duties of the Kshatriyas, the men of action.

CH 2
krishigaurakshyavaanijyam vaishyakarma swabhaavajam

paricharyaatmakam karma shoodrasyaapi swabhaavajam // 18.44 //

Agriculture, cattle rearing and trade are the duties of the vaishya class born of their own nature; action consisting of service is the duty of the Sudra class born of their own nature.

The duties of Vaishyas and Sudras are stated in this verse.

Thus the mental temperament of a man determines what class he belongs to and each class has been given a set of duties to perform in the world. If a man does a type of work for which he is not fit temperamentally, chaos follows.

Each class of people mentioned here has to work with a spirit of dedication for their own evolution and sense of fulfillment. When each one works according to Vasanas in him and fully devotes himself to the prescribed duties, he develops within himself and attains gradually the State of Perfection.

It is not a question of identical opportunities but equal opportunities for all men to rise to the highest station in social life, for men differ in their powers. Each one should have the opportunity of achieving his human fullness, the fruits of wisdom and virtue, according to his effort and condition.

The Varna rules recognize that different men contribute to the general good in different ways. Society is a functional organization and all functions which are essential for the health of society are to be regarded as socially equal. Individuals of varying capacities are bound together in a living organic social system; the process is not an attempt to achieve uniformity, which is impossible, but at an integrated variety. All men are not equal in their capacities but all men are equally necessary for society and their contributions from their different stations are of equal value.

swe swe karmanyabhiratah samsiddhim labhate narah

swakarmaniratah siddhim yathaa vindati tacchrinu // 18.45 //

Each man, devoted to his own duty, attains perfection. How he attains perfection while being engaged in his own duty, hear now.

Within the power of our nature, we must live up fully to our duty. By thus working in the field ordered by one's own vasanas, renouncing ego and its desires and with a spirit of dedication and total surrender to the Infinite, mind's evolution starts. How this is achieved is explained in the following verses.
PERFECTION THROUGH PERFORMANCE OF DUTY

yatah pravrittirbhootaanaam yena sarvamidam tatam

swakarmanaa tamabhyarchya siddhim vindati maanavah // 18.46 //

He from whom all the beings have evolved and by whom all this is pervaded, by worshipping Him through the performance of his own duty, man attains perfection.
When a man acts according to his Swabhava and Swadharma he can attain joy and relief only when he learns to work and achieve in a spirit of total self-surrender.

From whom all beings evolved and by whom all is pervaded: Body, mind and intellect are by themselves inert. They can discharge their functions only if they are prompted by Consciousness. To remember constantly that Consciousness - the Atman - which makes the activities to happen through the body equipments is to become a witness to all the agitations in life without getting agitated.

Work becomes worship, by aligning the mind through the performance of activity, to the consciousness of the Self. This change of attitude towards work removes drudgery in work situations converting dreariness into meditation. Sri Krishna says by so performing one's own duties one can attain the highest Perfection. Apart from yielding the reward work itself becomes a fulfillment and the doer becomes an integrated personality.

shreyaanswadharmo vigunah paradharmaat swanushthitaat

swabhaavaniyatam karma kurvannaapnoti kilbisham // 18.47 //

Better is one's own duty though imperfectly carried out than the duty of another well performed. He who does the duty ordained by his own nature incurs no sin.

This theme was discussed in Ch.3.35 also. It is no use employing our minds in tasks which are contrary to our nature. Every one has his place and everything has a purpose in the scheme of things for each can do something which the others cannot do so well. In each of us lies a principle of divine expression. It is our real nature, Swabhava, finding partial expression in our various activities. By following its guidance in our thought, aspiration and endeavor, we progressively realize the intention of the Spirit for us.

sahajam karma kaunteya sadoshamapi na tyajet

sarvaarambhaa hi doshena dhoomenaagnirivaavritaah // 18.48 //

One should not abandon, O Kaunteya, the duty suited to one's nature, though it may be defective, for all undertakings are clouded by defects, as the fire by smoke.

The factors that determine our actions are the temperaments and the environment that bring forth new tendencies in us. Sri Krishna indicates that a spiritual seeker must constantly strive to stand apart from the effects of environments as the man is a master of his circumstances.

The statement that all actions are clouded by defects as fire by the smoke means that actions are always blended with `I am the doer sense' which creates new vasanas and therefore they are full of defects. This defect is as much unavoidable as the smoke in fire. As ventilation reduces the impact of the smoke the more we concentrate on the Consciousness Divine, the less will be the assertion of ego and egocentric desires in us and therefore the work we undertake will be purified to that extent.

KARMA YOGA AND ABSOLUTE PERFECTION
asaktabuddhih sarvatra jitaatmaa vigatasprihah

naishkarmyasiddhim paramaam sannyaasenaadhigacchati // 18.49 //

He whose intellect is unattached everywhere, who has subdued his self, from whom desire has fled, he, by renunciation, attains the supreme state of freedom from action.

The Gita is not tired of repeating that restraint and freedom from desire are essential to spiritual perfection. Attachments to objects, a sense of ego, are the characteristics of our lower nature. If we are to rise to knowledge of our true Self, we must conquer our lower nature with its ignorance and inertia, its love of worldly possessions, etc.

The state of actionlessness or transcending all work does not mean complete withdrawal from all work. Such a question is not possible so long as we live in the body. The Gita insists on inner renunciation. As the ego and nature are akin, the liberated soul becoming Brahman, the Pure Self, described as silent, calm, and inactive, acts in the world of Prakriti, knowing what the latter is.

The highest state is here described, not positively as entering into The Lord but negatively as freedom from Kama, Desire.

CH 3
PERFECTION AND REALIZING BRAHMAN
siddhim praapto yathaa brahma tathaapnoti nibodha me

samaasenaiva kaunteya nishthaa jnaanasya yaa paraa // 18.50 //

Learn from Me in brief, O Kaunteya, how he who has attained perfection reaches Brahman (The Eternal), that supreme state of knowledge.

When our intellect becomes free from its attachments and thus controls our mind and body, then alone we are fit for renunciation of the lower ego-sense and reach for the Infinite Self which is the process of meditation.
buddhyaa vishuddhayaa yukto dhrityaatmaanam niyamya cha

shabdaadeen vishayaamstyaktwaa raagadweshau vyudasya cha // 18.51 //

Endowed with pure intellect, firmly restraining oneself, turning away from sound and other objects of sense and abandoning both hatred and attraction.

viviktasevee laghwaashee yatvaakkaayamaanasah

dhyaanayogaparo nityam vairaagyam samupaashritah // 18.52 //

Dwelling in solitude, eating but little, with speech, body and mind subdued, always engaged in meditation and concentration taking refuge in dispassion.

ahamkaaram balam darpam kaamam krodham parigraham

vimuchya nirmamah shaanto brahmabhooyaaya kalpate // 18.53 //

Having abandoned egoism, strength, arrogance, desire, anger and covetousness, free from the notion of `mine’ ness and tranquil in mind, he becomes worthy of becoming one with Brahman.

The process of meditation and attaining the Supreme - Brahman - is discussed. The prerequisites or the qualities which are necessary for meditation are as follows:
· Pure intellect - An intellect without tendencies to acquire, possess and enjoy sense objects.

· Controlling the mind and senses - By receiving the external stimuli the sense organs distract the mind from concentrating on the Infinite and hence they have to be controlled.

· Renouncing sense objects - By controlling the sense organs the external stimuli such as sound, form, touch, taste or smell can be prevented from reaching the mind through the respective channels of ears, eyes, skin, tongue and nose. Once this is achieved sense objects automatically lose their value and attraction.
· Abandoning attraction and hatred - When the mind is thus protected it cannot, by itself, get agitated by recapitulating agreeable or disagreeable incidents or things.

Thus a successful meditator is one who has an intellect purified from all extrovert desires, who has brought the mind and sense organs under the control of the intellect, thereby preventing them from running after sense objects and who has given up the ideas of likes and dislikes.
· Dwelling in solitude - seeking a place where there will be least disturbance.

· Eating but little - Temperate eating habits.

· Subduing body, mind and speech - Elimination of egocentric attitude in all our thinking, action and relationship with others.

· Ever engaged in meditation and concentration - After the mind is quietened it has to be kept continuously busy by contemplation on The Lord in an attitude of complete identification with Him.

· Taking refuge in dispassion - It is a state where the mind finds no attraction for the objects of the senses. This attitude of dispassion or vairagya is necessary for the spiritual growth.

Thus a true seeker of a higher life must seek solitude, live in temperance, subdue his body, mind and speech and must live in a spirit of dispassion.

The qualities that are to be renounced for meditation are:
Although Sri Krishna lists out these qualities, they are in fact basically only one which is the sense of `I-ness'. When this sense of doership develops, egocentric vanity takes over the individual claiming a false sense of power, pride and arrogance. For an individual working under the influence of power and arrogance, lust and anger are natural while he tries by any means to acquire more and more wealth and protects what has already been acquired.

The Lord advises to abandon the following six qualities and thus become egoless and tranquil.

· egoism

· strength

· arrogance

· desire,

· danger

· covetousness

This is the peace arising out of wisdom and satisfaction experienced in the Realm of Perfection. When the sense of agency and the endless chase of sense gratifications have been renounced the seeker experiences a relative quietitude within him.

This verse does not say that such an individual has reached Perfection but it only says that he is worthy of becoming one with Brahman. Thus what has so far been discussed is only the preliminary preparation for the final Realization.

THE HIGHEST DEVOTION
brahmabhootah prasannaatmaa na shochati na kaangkshati

samah sarveshu bhooteshu madbhaktim labhate paraam // 18.54 //

Having become one with Brahman, being serene in the Self, he neither grieves nor desires. Regarding all beings as alike he attains supreme devotion to Me.

After eliminating egoism and its manifestations in the form of power, pride, lust, passion and sense of possession the seeker experiences greater peace within as he becomes free from all false evaluations of life.

bhaktyaa maamabhijaanaati yaavaanyashchaasmi tattwatah

tato maam tattwato jnaatwaa vishate tadanantaram // 18.55 //

By devotion he knows Me in essence, what and who I am ; then having known Me in My essence, he forthwith enters into Me, the Supreme.

The knower, the devotee, becomes one with the supreme Lord, the Perfect Person, in Self-knowledge and Self-experience. Jnana, supreme wisdom and bhakti, supreme devotion, have the same goal. To become Brahman is to love God, to know Him fully and to enter His being. Entering Him means that when the ego is replaced by God Consciousness the individuality vanishes. The conception of individuality or `I-ness' ends and he attains Brahmanhood.
By devotion he knows Me in essence, what and who I am:

The devotee knows that the Lord is devoid of all names and forms caused by maya and is of the nature of the Absolute. He knows that the Lord alone is the essence of the diverse manifestations caused by His maya.
Then having known Me in My essence, he forthwith enters into Me, the Supreme:

Having known that the Lord is non-dual, unborn, undecaying, unchanging and of the nature of spirit and Consciousness, he attains Brahmanhood.  The acts of knowing and entering are not two separate and consecutive actions. To know the Lord truly is to be completely absorbed in Him.
CH 4
APPLICATION OF THE TEACHING TO ARJUNA'S CASE
sarvakarmaanyapi sadaa kurvaano madvyapaashrayah

matprsaadaadavaapnoti shaashwatam padamavyayam // 18.56 //

Doing all actions, always taking refuge in Me, by My grace, he obtains the eternal, indestructible state or abode.

Performing all actions and taking refuge in Him mean rendering selfless service in society which should be without the sense of agency and with a sense of dedication to Him.  In an individual to the extent his mind and intellect are available for the spiritual truth; he is under the grace or blessings of The Lord. An individual thus working in the field of activity reaches the Immortal State, the state of Perfection.

The above three verses indicate that the ultimate goal of the paths of knowledge, devotion and action is the realization of the seeker's oneness with the Supreme. This is the Integral Sadhana synthesizing the methods of Devotion, Work and Knowledge through disciplining body, mind and intellect.

All disciplines pursued from the body level to control the mind and make it turn towards the Ideal are called KARMA YOGA.

All methods to canalize the emotions for controlling the mind and make it contemplate on the Higher are called BHAKTI YOGA.

All the study and reflection, detachment and meditation practiced at the intellectual level whereby the mind is enabled to experience the Infinitude is called JNANA YOGA.

Practicing all these three Yogas is disciplining the human personality in all its three layers of body, mind and intellect which transforms the perceiver, feeler and thinker in the man. This is the outstanding contribution of Gita to the Hindu culture.

chetasaa sarvakarmaani mayi sannyasya matparah

buddhiyogamupaashritya macchittah satatam bhava // 18.57 //

Mentally renouncing all actions in Me, having Me as the highest goal, resorting to the Yoga of discrimination you ever fix your mind on Me.

macchittah sarvadurgaani matprasaadaat tarishyasi

atha chet twam ahamkaaraan na shroshyasi vinangkshyasi // 18.58 //

Fixing your mind on Me, you shall by My grace overcome all obstacles; but if from egoism you will not hear Me, you shall perish.

Mentally renouncing all actions in Me and having Me as the highest goal: Both the ego and egocentric anxieties for enjoying the rewards are to be renounced and then actions are to be performed keeping The Lord as the goal.

Resorting to the Yoga of discrimination: To discriminate the right from the wrong and pursuing the path of selfless action is the Buddhi Yoga.

Ever fix your mind on Me: One who surrendered himself before The Lord and serves all his creatures can alone fix his attention constantly on Him. A devotee who carries out all his activities in dedication to Him experiences the Immutable State of the Self.

Most of our obstacles in life are imaginary due to false fears and anxieties. By constantly remembering The Lord and through His grace all the obstacles on the path can be overcome. But because of ego and egocentric desires if the path shown by The Lord is not to be followed by the seeker then he will by his own ideas and emotions become incapable of achieving anything worthwhile; he will perish, says Sri Krishna.
In the following verses Sri Krishna tries to go over the philosophical ideas to Arjuna to solve the problem of his despondency and motivate him to accomplish his immediate task ahead.
yadahamkaaram aashritya na yotsya iti manyase

mithyaisha vyavasaayaste prakritistwaam niyokshyati // 18.59 //

If filled with egoism, you think ‘I will not fight’, vain is your resolution; for your nature will compel you.

swabhaavajena kaunteya nibaddhah swena karmanaa

kartum necchasi yanmohaat karishyasyavasho'pi tat // 18.60 //

O Kaunteya, bound by your own karma (action), born of your own nature, that which from delusion you wish not to do, even that you shall do helplessly against your will.
Sri Krishna tells Arjuna that if he is under the impression that he would not fight due to self-importance, self-conceit and the temporary illusion of escapism, it would merely be an exercise in futility because being a Kshatriya, his Rajasic temperament will dominate and force him to fight.

The Lord continues that in spite of his determination not to wage war Arjuna will be compelled to fight by the power of his own nature ordered by his Karma or vasanas existing in him at that moment. This is the law of life.

eeshwarah sarvabhootaanaam hriddeshe'rjuna tishthati

bhraamayan sarvabhootaani yantraaroodhaani maayayaa // 18.61 //

The Lord dwells in the hearts of all beings, O Arjuna, causing all beings, by His illusive power, to revolve, as if caught in a machine.

The relations of our inborn nature and its fateful compulsion are regulated by the Divine who dwells in our hearts and guides our development. The power that determines events is not a blind, unthinking will which we call fate or destiny. The Spirit that rules the cosmos, The Lord who presides over the evolution of the cosmic plan, is seated in the heart of every being and will not let him rest.

The Supreme is the inmost self of our existence. All life is a movement of the rhythm of His life and our powers and acts are all derived from Him. If, in our ignorance, we forget this deepest truth, the truth will not alter. If we live consciously in His truth, we will resign all actions to God and escape from our ego. If we do not, even then the truth will prevail. Sooner or later we will yield to the purpose of The Lord. The Supreme desires our free co-operation. When we become the media for the light of God, He uses us for His work.
As puppets are moved by a string-puller seated behind the scene, so also the created beings move and act on the stage of the world under the control of the Lord seated in the hearts of all. Compare this with 9.10.
tameva sharanam gaccha sarvabhaavena bhaarata

tatprsaadaatparaam shaantim sthaanam praapsyasi shaashwatam // 18.62 //

Take refuge in Him alone with all your soul, O Bharata. By His grace you will gain Supreme Peace and the Everlasting abode.

We must be conscious of the Divine on all the planes of our existence. Arjuna is called upon to understand the will of God and do his duty. He must change the whole orientation of his being; give up self-conceit, for all creatures are under the control of the Supreme Lord. He must put himself at the service of the Supreme. His illusion will then be dispelled; the bond of cause and consequence will be broken. He will attain shadow less light, perfect harmony and Supreme Blessedness.

iti te jnaanamaakhyaatam guhyaad guhyataram mayaa

vimrishyaitadasheshena yathecchasi tathaa kuru // 18.63 //

Thus has the wisdom more profound than all profundities been declared to you by Me. Reflect on it fully, and then do as you choose.

This verse can be considered as the conclusion of The Lord's discourses to Arjuna in the battlefield of Kurukshetra. Sri Krishna says that he has declared to Arjuna (through him to the entire humanity) all the essential features of the right way of living and its noble endeavors for which there is nothing more to add.

This knowledge is more secret than all the secrets because it is not easy for one to understand the Gita way of life and its vision of the goal in all their implications unless one is initiated into them. Even the very sharp intellect will fail to feel the presence of the subtle, eternal and infinite Self. Sri Krishna advises Arjuna to think and reflect over what all He had declared and thereafter take such decision as he thinks proper without blindly accepting what has been told to him. Teaching is not indoctrination. Thus The Lord leaves the decision to act and lead a higher life to Arjuna's own free and sweet choice after considering all the points brought to his notice.

There is no compulsion involved and free choice is the characteristic of Hinduism as the human personality cannot grow morally and ethically through coercion. The Supreme does not impose His command; we are free at any moment to reject or accept the Divine call. The integral surrender should be made with the fullest consent of the seeker. God does not do the climbing for us but supports us whenever we stumble, comfort us when we fall. He is prepared to wait till we turn to Him. Thus The Lord's approach is counseling but not commanding. The scriptures serve the purpose of telling man what he should do and what he should not. It is up to man himself to choose the right and to reject the wrong
Next time we will proceed from the Verse 18.64
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