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INTRODUCTION

Just as we plan our journey to reach our destination, the Svetasvatara Upanishad has designed a well laid out step by step plan for the Sadhakas to reach the destination of Self-Realization. 

In the 1st chapter, the seekers who were already in the know of the Vedas started discussing among themselves questions such as who is that Brahman - the root cause of this world, from what have we been born, due to what we live, under whose command we undergo pain and pleasure and from what set rules are we being governed?
They discovered the creative power, belonging to the Lord Himself or Brahman was the root cause for the universe and concluded that this Brahman has to be known and beyond which there is nothing to be known.

The 2nd chapter, dealt with the means of knowing Brahman It started with a prayer to the Sun God and elaborated on the practice of yoga to have the vision of God. It was pointed out that the yogi, who realizes the truth of Atman, becomes one with the non-dual Atman and attains the goal and is free from grief. This chapter concluded with an appeal to adore this Self-luminous Lord who pervades the whole world.

The 3rd and subsequent chapters of this Upanishad deal with the nature and different aspects of the Lord, prayers and eulogies to Him and the state of a seeker on knowing Him.

The unique feature of the Svetasvatara Upanishad is that it is a mixture of Jnana and Bhakti, knowledge and devotion. In other Upanishads the sacred word AUM has been stated as the symbol of Brahman while here Rudra or Siva is equated with Brahman, the Ultimate. This is very significant as Siva indeed is the expression of Ananda, Bliss for whom a devotional outpouring has been made in the Svetasvatara Upanishad in His aspect as Ananda (satyam, sivam, sundaram) mixed with the intricacies of Advaita. Another feature of these chapters of the Upanishad is that many Mantras or their wordings or their meanings are to be found in other popular devotional works like Rudra Prasna, Purusha Sooktam and Vishnu Sahasranaam besides the Bhagavad Gita.

THE TEXT

BRAHMAN AS ISVARA
Mantra 1

ya eko jālavān īśata īśanībhiḥ sarvāṃl lokān īśata īśanībhiḥ /  

ya evaika udbhave saṃbhave ca ya etad vidur amṛtās te bhavanti // 3.1 // 

The one who spreads the net, who rules alone by His powers, who rules all the worlds by His powers, who is one and the same at the time of creation and dissolution of the worlds - they who know Him become immortal.

In this chapter, the Supreme Self is represented as the Isa or Rudra who rules by His own creative powers of Maya. These words describe the indefinable Brahman. Brahman always exists as one who is free from the slightest duality.  Indeed, there is nothing but Brahman at any time. But Brahman appears as many. 

When we understand Brahman as one without any attributes (upadhi) then it is Nirguna Brahman, the Impersonal Absolute, the Unmanifest, which is free from Maya, the creative power. When we consider the same Brahman as with attributes, then it becomes Saguna Brahman or Isvara, the Manifest, the Personal God who is connected with Maya which is under His perfect control. 

This Mantra refers to Maya as jala which means a net and creation of the universe as casting of the net (Maya jaal). It is through Maya, the creative power of Brahman, the universe is projected, sustained and dissolved and hence Brahman appears as many. 

As concentration on the Absolute is difficult the one Impersonal Absolute becomes the Personal God, Isvara, for the purposes of devotion and meditation of the devotees. Brahman is nirguna, without any qualities or traits, but Isvara is saguna, possessing innumerable qualities. So although we cannot conceive of Brahman or speak of it, we can say a great deal about Isvara, even though we cannot encompass His total being. 

Isvara controls and guides the evolution of all creation through His divine power of Maya. All that is “done” is done by Him in conjunction with Maya, for Brahman never acts. Isvara, as an emanation of Brahman, arises as the first step in creation, and remains as the last step at the time of dissolution. Then He merges into Brahman which alone remains. 

The Mantra says that those who come to know Him in essence i.e., who realize that individual Self is non-different from the Universal Self, Brahman, become one with Brahman. Therefore it is a wrong belief that meditation on Saguna Brahman has a different result than meditation on Nirguna Brahman. This is also explained in the Bhagavad Gita (12.1-8).

Mantra 2

eko hi rudro na dvitīyāya tasthe ya imāṃl lokān īśata īśanībhiḥ /  

pratyaṅ janās tiṣṭhati saṃcukocāntakāle saṃsṛjya viśvā bhuvanāni gopāḥ // 3.2 // 

Rudra is truly one; for the knowers of Brahman do not admit the existence of a second, He alone rules all the worlds by His powers. He dwells as the inner Self of every living being. After having created all the worlds, He, their Protector, takes them back into Himself at the end of time. 

In this Mantra, the Highest Reality, Brahman is identified with Rudra who is assigned the three functions of creation, protection or maintenance and dissolution of the universe.  The epithet Rudra means the destroyer of all that is false or evil, ignorance and their effects, sorrow and suffering and who confers wisdom and bliss. In the Rig Veda Rudra is the personification of Brahman in its destructive aspect. In the later portion of the Veda, Rudra is described as Siva, the auspicious, as Mahadeva, the great God.  Siva has two aspects viz., Rudra meaning fierce and Saumya meaning the Good. The Upanishad speaks about Brahman as Rudra because its teaching lays stress on the destruction of false or ego, which obstructs spiritual progress. 

Rudra after creating universe with his own power, Maya, takes them back unto himself at the end of time or cosmic pralaya or dissolution. Rudra is the antaryamin, the indweller of all beings. He lives as pratyagatma -inward or individual soul, as the mirror image of the Self which pervades the entire universe (rupam rupam pratirupo babhuva). He witnesses silently all the actions and thoughts of men and dispenses the fruits of their actions.
CH 2
RUDRA IS DESCRIBED IN HIS UNIVERSAL FORMS

Mantra 3

viśvataścakṣur uta viśvatomukho viśvatobāhur uta viśvataspāt /  

saṃ bāhubhyāṃ dhamati saṃ patatrair dyāvābhūmī janayan deva ekaḥ // 3.3 //


His eyes are everywhere, His faces everywhere, His arms everywhere, everywhere His feet. He it is who endows men with arms, birds with feet and wings and men likewise with feet. Having produced heaven and earth, He remains as their non-dual manifester. 
We find this idea in the Bhagavd Gita also as under:   

sarvatah paanipaadam tat sarvato’kshishiromukham

sarvatah shrutimalloke sarvamaavritya tishtathi // 13.14 //

With hands and feet everywhere, with eyes, heads and mouths everywhere, with ears everywhere he exists in the world, enveloping all.

The functioning of all the parts of the body in every human being is based on the Life Principle. The functions of perception, feeling and thinking work out only so long as there is life in the body. A person is said to be alive when the Principle of Consciousness rules over his functioning through his various instruments of action and knowledge. (This is not to be confused with the medical theory stating that one can be alive despite losing consciousness as in the case of brain death).  This Consciousness behind every living being that which is common to all, is Paramatman, Para Brahman, the Supreme Self, which this Mantra refers to as the One God. 

Hands and feet etc everywhere suggest the Principle of Consciousness pervading the entire universe. As the one subject of all objects of experience, He is said to envelop all and have hands and feet, ears and eyes everywhere. In the absence of the seeing light of consciousness there cannot be any experience at all. 

The ignorant may see the diverse objects of the universe but wise will see in all of them only one reality, Brahman because for him names and forms, independent of Brahman, are all unreal. Isvara is Consciousness Itself and in this capacity of omniscient omnipresence He interacts with all beings.

PRAYERS TO RUDRA

Mantra 4

yo devānāṃ prabhavaś codbhavaś ca viśvādhipo rudro maharṣiḥ /  

hiraṇyagarbhaṃ janayāmāsa pūrvaṃ sa no buddhyā śubhayā saṃyunaktu // 3.4 // 

He, the omniscient Rudra, the creator of the gods and the bestower of their powers, the support of the universe, He who, in the beginning, gave birth to Hiranyagarbha-may He endow us with clear intellect! 

(This Mantra is repeated in Chapter 4.12)

This is a prayer to Rudra for obtaining a pure, auspicious and subtle intellect so that one  can realize Brahman. Rudra is described as maharshi- the omniscient seer, the creator of lesser cosmic powers such as Agni, Vayu etc., the sustainer of the universe and the creator of hiranyagarbha - Cosmic seed at the beginning of creation (Brahman).

These ideas and words are echoed in the Bhagavad Gita as under.

etadyoneeni bhootaani sarvaaneetyupadhaaraya

aham kritsnasya jagatah prabhavah pralayastathaa // 7.6 //

Know these two - My higher and lower natures - form the womb of all beings. Therefore, I am the origin and dissolution of the whole Universe.

gatirbhartaa prabhuh saakshee nivaasah sharanam suhrit

prabhavah pralayah sthaanam nidhaanam beejamavyayam // 9.18 //

I am the Goal, the Supporter, the Lord, the Witness, the Abode, the Shelter, the Friend, the Origin, the Dissolution, the Foundation, the Treasure-house and the Seed which is imperishable.

aham sarvasya prabhavo mattah sarvam pravartate

iti matwaa bhajante maam budhaa bhaavasamanvitaah  // 10.8 //

I am the origin of all, from Me everything evolves, understanding thus, the wise worship Me with all their heart.

Mantra 5

yā te rudra śivā tanūr aghorāpāpakāśinī /   

tayā nas tanuvā śaṃtamayā giriśantābhicākaśīhi // 3.5 // 

O Rudra, Your body which is auspicious, unterryfying, showing no evil - with that most benign body, O Dweller in the mountains, look upon us (manifest yourself) .

Siva is having two forms viz., one that is calm or benign (santa) and the other that is terrific (ghora). The prayer is for bringing the highest good or revealing only what is good with His kind glance, pure form without slightest trace of impurity and pleasing.

Mantra 6

yām iṣuṃ giriśanta haste bibharṣy astave / 

śivāṃ giritra tāṃ kuru mā hiṃsīḥ puruṣaṃ jagat // 3.6 // 

O Dweller in the mountains and Bestower of happiness, make benign that arrow which you hold in your hand ready to shoot, O Protector of the mountain! Do not injure man or other than human!

The wordings and ideas of Mantras 5 and 6 above are also occurring in the Anuvaka 1 of Rudra Prasna (Namakam). These are prayers to the Lord to withdraw His terrible form and shower upon the world His blessings.(Note: For a detailed exposition on Rudra Prasna the reader may refer to the author’s article entitled “Sri Rudra Prasna or Satarudriya -A Flag Post of Universality And Inclusiveness of Hinduism ”   appearing under the category ‘Vedas and Upanishads’ in this website).

CH 3

KNOWLEDGE OF THE SUPREME AS THE WAY TO ETERNAL LIFE

Mantra 7

tataḥ paraṃ brahma paraṃ bṛhantaṃ yathānikāyaṃ sarvabhūteṣu gūḍhaṃ /  

viśvasyaikaṃ pariveṣṭitāram īśaṃ taṃ jñātvāmṛtā bhavanti // 3.7 // 

The Supreme Lord is higher than Virat, beyond Hiranyagarbha. He is vast and is hidden in the bodies of all living beings. By knowing Him, who alone pervades the universe, men become immortal.

The Supeme Being is everywhere, pervading the entire world and existing in all beings. But He is also beyond the phenomenal world. Virat is the totality of physical bodies in the universe. Brahman through his Maya identifies himself with Virat. Hiranyagarbha is the cosmic seed at the beginning of creation which is also called the totality of the mind of the universe and Brahman is identified as beyond this.  

Brahman, the Pure Consciousness, is stated to be hiding behind the physical bodies of living beings just as oil is hidden in the oil seeds and fire in the fire-wood. Through self-control, discrimination and meditation one realizes Brahman as one’s own inner Self and attains Liberation. He who knows Brahman becomes Brahman, the Immortal - barhma veda brhamaiva bhavati. 

The next Mantra says that a seeker, by realizing his identity with the non-dual Brahman attains the Highest Good.

Mantra 8

vedāham etaṃ puruṣaṃ mahāntam ādityavarṇaṃ tamasaḥ parastāt /  

tam eva viditvāti mṛtyum eti nānyaḥ panthā vidyate 'yanāya // 3.8 // 

I know the great Purusha, who is luminous, like the sun and beyond darkness. Only by knowing Him does one pass over death; there is no other way to the Supreme Goal. 

This Mantra is very popular in the daily Vedic chanting of Purusha Suktam. It occurs in many scriptures. The Purusha Suktam is an important part of the Rig-veda (10.7.90.1-16). It also appears in the Taittiriya Aranyaka (3.12,13), the Vajasaneyi Samhita (31.1-6), the Sama-veda Samhita (6.4), and the Atharva-veda Samhita (19.6). 

An explanation of parts of it can be found in the Shatapatha Brahmana, the Taittiriya Brahmana, besides the Shvetashvatara Upanishad. The contents of the Suktam have also been reflected and elaborated in the Bhagavata Purana (2.5.35 to 2.6.1-29) and in the Mahabharata (Mokshadharma Parva 351 and 352).

The Upanishadic Mantra under our study occurs in the Purusha Suktam twice with slight modifications from each other. One of it reads as under:

vedahametam purusham mahantam  adityavarnam tamasah parastat  

tamevam vidvan amrita iha bhavati  nanyah pantha vidyate'yanaya (20)

"I have known that great Purusha (Supreme Being) who is brilliant like the sun and who is beyond all darkness. One who knows Him thus becomes immortal (even) here. There is no other path for liberation than this"

Brahman is referred to here as Purusha because He dwells in the body (pura) or because He fills the universe (purnam). The sage of the Svetasvatara Upanishad says with all emphasis at his command, that knowledge of Brahman, the Absolute, who is described as adityavarnam - bright, effulgent, shining like the sun, alone can destroy the darkness of ignorance (tamasah parastat) and free men from the round of births and deaths (tameva viditva’timrtyumeti). There is no other way of escape (nānyah  panthā vidyate 'yanāya) i.e., no attainment in the phenomenal world can be eternal. There is no other path to liberation than the realization that one’s inmost Self is the birthless and deathless Brahman which constitutes immortality.
Mantra 9

yasmāt paraṃ nāparam asti kiṃcid yasmān nāṇīyo na jyāyo 'sti kiṃcit /  

vṛkṣa iva stabdho divi tiṣṭhaty ekas tenedaṃ pūrṇaṃ puruṣeṇa sarvam // 3.9 // 

The whole universe is filled by the Purusha, to whom there is nothing superior, from whom there is nothing different, than whom there is nothing either smaller or greater; who stands alone, motionless as a tree, established in His own glory. 

The whole world is filled with Purusha (Brahman). Hence there cannot be any question of somebody being superior or inferior to Purusha or something being different from Purusha or something being bigger or smaller than Purusha. Thus Brahman stands alone by Himself as a tree, established in His own glory.

Brahman pervades the universe as gold pervades an ornament. He is the only substance in the universe while the names and forms are all created by Maya. Maya creates the ideas of superiority, inferiority, difference etc., which belong to the realm of phenomenal world.

Mantra 10

tato yad uttarataraṃ tadarūpam anāMayam /  

ya etad vidur amṛtās te bhavanti athetare duḥkham evāpiyanti // 3.10 // 

That which is farthest from this world is without form and without affliction They who know It become immortal; but others, indeed, suffer pain. 

The knowledge that Brahman alone, through Maya, appears as both the Creator and the  world, bestows immortality upon the seeker.  Again, knowledge by itself is not of much value unless it is followed by personal experience of that truth. We must experience that we are one with Brahman. The whole focus is on this realization. One experiences sorrow in the phenomenal world without such knowledge and realization. 

CH 4
COSMIC PERSON

Mantra 11

sarvānanaśirogrīvaḥ sarvabhūtaguhāśayaḥ /  

sarvavyāpī sa bhagavāṃs tasmāt sarvagataḥ śivaḥ // 3.11 // 

All faces are His faces; all heads, His heads; all necks, His necks. He dwells in the hearts of all beings. He is the all-pervading Bhagavan. Therefore He is the omnipresent and benign Lord. 

The 1st Mantra of Purusha Suktam says:

Om sahasra shirsha purushaha sahasrakshas sahasrapat | 

sa bhumim vishvato vritva atyatishthad dhashangulam ||

The Purusha (the Supreme Being) has a thousand heads, a thousand eyes and a thousand feet. He has enveloped this world from all sides and has (even) transcended it by ten fingers of breadth.

The implication of the above statements is that when we see multiplicity like you and me, mine and yours, he and she and so on, we develop relationships based on differences such as love and hatred, likes and dislikes. But when we are able to go beyond these diversities and perceive all as the one unitary whole, we automatically love all and hatred cannot appear on the scene.

This Mantra calls the Supreme Being as Bhagavan. The word Bhagavan means He who is the embodiment of all the six divine attributes viz., aisvarya - total power, virya - strength, yasa - fame, sri - wealth, jnana - wisdom and vairagya - dispassion. 

All faces, heads, and necks, belong to the Lord only as He is the Virat Purusha, the Universal Person. He fills the entire universe. He is the inner personality of all, antaryamin. So He guides the senses, mind and intellect and actions of all. This Bhagavan, this omnipresent Siva, is the embodiment of all that is good. That is his real nature.

The previous Mantra described Brahman as transcendental (nirguna) and this Mantra describes the same Brahman as Personal God (saguna). This is the uniqueness of this Upanishad where we find the synthesis of the ideas of Personal God and Impersonal Absolute.

Mantra 12

mahān prabhur vai puruṣaḥ sattvasyaiṣa pravartakaḥ /   

sunirmalām imāṃ prāptim īśāno jyotir avyayaḥ // 3.12 // 

He, indeed, is the great Purusha, all pervasive and all-powerful. He also inspires the mind to attain the state of purity. He is the Supreme Lord, self-luminous and imperishable.

 

This Mantra further eulogizes the Purusha. It says Siva is

Mahan - all pervasive, prabhuh - all powerful, vai purusah - certainly the Great Being, sunirmalam - pure, free from any trace of ignorance, imam praptim - this state, sattvasya - the mind,  pravartakah - inspires to attain, isnah - this Supreme Lord, jyoti - self -luminous, avyayah - imperishable.

The Supreme Being directs our intellect and inspires us to attain the state of pure spiritual enlightenment, the transcendental experience which is imperishable, non-decaying.

Mantra 13

aṅguṣṭhamātraḥ puruṣo 'ntarātmā sadā janānāṃ hṛdaye saṃniviṣṭaḥ /   

hṛdā manīṣā manasābhikḷpto ya etad vidur amṛtās te bhavanti // 3.13 // 

The Purusha, no bigger than a thumb, is the inner Self, ever seated in the heart of man. He is known by the mind, which controls knowledge and is perceived in the heart. They who know Him become immortal.

In many places we find that the Self has been described as angushtamatrah, the size of a thumb or as dhashangulam, ten fingers of breadth. We should not take these terms too literally because the Self is not a physical entity so that we can measure it or describe it as big or small. It means that it is just immeasurable or infinite as Sankara puts it. Such a Self is antaryamin, resides inside everybody, commonly stated as inside the hearts and hence who can be perceived only by the mind alone. When such knowledge of the Self arises, when such transcendental experience takes place, we are free, become immortal. We have to keep in mind that we are always free but only we are not aware of it. Realization is a matter of a change in our consciousness about what we perceive.
Mantra 14

sahasraśīrṣā puruṣaḥ sahasrākṣaḥ sahasrapāt /  

sa bhūmiṃ viśvato vṛtvā atyatiṣṭhad daśāṅgulam // 3.14 //  

The Purusha with a thousand heads, a thousand eyes, a thousand feet, compasses the earth on all sides and extends beyond it by ten fingers' breadth. 

This Mantra is the same as in the Purusha Suktam which we have already discussed under Mantra 11 above.

Mantra 15

puruṣa evedaṃ sarvaṃ yad bhūtaṃ yac ca bhavyam /  

utāmrtatvasyeśāno yad annenātirohati // 3.15 // 

The Purusha alone is all this-what has been and what will be. He is also the Lord of Immortality and of whatever grows by food. 

Purusha Suktam (2nd Mantra) also has this Mantra as follows.

purusha evedagam sarvam yadbhutam yaccha bhavyam| 

utamritatva syeshanaha yadannenatirohati ||

All this is verily the Purusha. All that which existed in the past or will come into being in the future (is also the Purusha). Also, he is the Lord of immortality. That which grows profusely by food (is also the Purusha).

The Purusha is the Lord of the Past, Present and future. He is the Lord of Immortality and also the bestower of immortality because unlike the mortals He is beyond the concept of time. This mastery or lordship over time is what is depicted as Viswarupa Darshana in the 11th Chapter of the Bhagavd Gita. There is no such thing as absolute time; the concept of time itself is relative which  is proven by the fact that in common parlance the unit of time is taken to be ‘the second’ not as ‘the first’. Hence the sages say the Reality, Brahman is beyond time. He is timeless, immortal - amrita.
Mantra 16

sarvataḥpāṇipādaṃ tat sarvato'kṣiśiromukhaṃ / 

sarvataḥśrutimal loke sarvam āvṛtya tiṣṭhati // 3.16 // 

16     His hands and feet are everywhere; His eyes, heads and faces are everywhere; His ears are everywhere; He exists compassing all. 

This Mantra occurs in the Bhagavad Gita (13.14) also which we have studied under Mantra 3 above in this section of the Upanishad. The idea is that Brahman is everywhere and He fills everything. He is beyond time, space and causality.

CH 5

Mantra 17

sarvendriyaguṇābhāsaṃ sarvendriyavivarjitaṃ / 

sarvasya prabhum īśānaṃ sarvasya śaraṇaṃ suhṛt // 3.17 // 

Himself devoid of senses, He shines through the functions of the senses. He is the capable ruler of all; He is the refuge of all. He is great. 

The 1st line of this Mantra occurs in the Bhagavad Gita (13.15) which is quoted below.

sarvendriyagunaabhaasam sarvendriyavivarjitam

asaktam sarvabhricchaiva nirgunam gunabhoktru cha // 13.15 //

Shining by the functions of all the senses, yet without the senses, unattached, yet supporting all, devoid of qualities, yet their experiencer.

The Self in us functioning through the sense organs looks as though It possesses all sense organs. But the sense organs decay and perish while the Consciousness which functions through them and which provides each of them with its own individual faculty is Eternal and Changeless just as electricity is not the light in the bulb and yet when it functions through the bulb it looks as if it were light.

The relationship of refuge or support of all can be explained as follows. Waves are not the ocean but the ocean supports all the waves in as much as there can be no waves without the ocean. Cotton is in the cloth but cloth is not the cotton. But it is the cotton in the cloth that supports the cloth. Similarly the world of plurality is not the Consciousness but it is the Consciousness that supports the world of multiplicities.

The influences which govern the human minds are called Gunas or Qualities. They are Sattwa (Unactivity), Rajas (Activity) and Tamas (Inactivity). A live mind alone can experience these influences. But Life is the illuminator of these influences. Thus Consciousness conditioned by the mind is Jiva, the Ego and that is the experiencer of the Gunas. Unconditioned by the mind, Consciousness in itself is `Its own nature', `It is the Absolute'.

Thus the Self, the Absolute, is beyond sense organs, mind and intellect, detached from everything and without any relation to the various Gunas. But the same Self conditioned by the sense organs looks as though It possess all these sense organs, It is the sustainer of them all and It is the experiencer of all the Gunas.

Hence this Mantra describes the Self as a capable Ruler of all and that He is great. 

Mantra 18

navadvāre pure dehī haṃso lelāyate bahiḥ / 

vaśī sarvasya lokasya sthāvarasya carasya ca // 3.18 // 

The Swan, the ruler of the whole world, of all that is moving and all that is motionless, becomes the embodied self and dwelling in the city of nine gates, flies outward. 

The Bhagavad Gita says as ubder (5.13)

sarvakarmaani manasaa sannyasyaaste sukham vashee

navadwaare pure dehee naiva kurvan na kaarayan  // 5.13  //

Mentally renouncing all actions and fully subduing his senses, the embodied soul dwells happily in the city of nine-gates, neither acting nor causing others (body and the senses) to act.

This Mantra refers to the Supreme Self as Hamsa, the swan, the destroyer of ignorance. Pervading the universe The Lord appears or becomes the embodied self, the Jiva, and yet He is not affected by the body or other objects in the world just as a swan is not affected by the water in which it swims.

Navadvarepure, the City of nine gates, means the body which has nine apertures in its physical form viz. two eyes, two ears, two nostrils, one mouth, the genital and the excretory outlet without which life cannot be sustained. The Self dwelling within this physical structure flies outward that is to say He activates the instruments of action and perception governing the activities of life though by itself it does not perform any actions. The Self observes the activities around him unaffected, unattached and hence he neither acts nor causes others to act.

Mantra 19

apāṇipādo javano grahītā paśyaty acakṣuḥ sa śṛṇoty akarṇaḥ / 

sa vetti vedyaṃ na ca tasyāsti vettā tam āhur agryaṃ puruṣaṃ mahāntam // 3.19 // 

Grasping without hands, moving without feet, It sees without eyes, It hears without ears. It knows what is to be known, but no one knows It. They call It the First, the Great, the Full. 

The Lord sees, hears, walks about, and tastes without senses because He enlivens or is  the Consciousness which activates the instruments of action and perception. He is omnipotent and does not depend upon anything else. Hence He is called the First Person, the great and ultimate cause of this universe (agryam purusham  mahāntam).

Mantra 20

aṇor aṇīyān mahato mahīyān ātmā guhāyāṃ nihito 'sya jantoḥ / 

tam akratuṃ paśyati vītaśoko dhātuprasādān mahimānam īśam // 3.20 // 

The Self, smaller than the small, greater than the great, is hidden in the hearts of creatures. The wise, by the grace of the Creator, behold the Lord, majestic and desireless and become free from grief. 

This whole Mantra occurs in the Kathopanishad also (2.20) where the reference is to Atman instead of Isam.

The Atman is stated to be smaller than a grain of sand and greater than the entire universe. It is the inmost essence of all things that exist, large or small. It gives all things a nature of reality. But by itself it is free from all limitations. The wise ones realize their oneness with the Supreme Self and become free from grief. The Absolute is majestic and desireless because it is free from all upadhis, limitations.

Mantra 21

vedāham etam ajaraṃ purāṇaṃ sarvātmānaṃ sarvagataṃ vibhutvāt / 

janmanirodhaṃ pravadanti yasya brahmavādino hi pravadanti nityam // 3.21 //
I know this undecaying, primeval One, the Self of all things, which exists everywhere, being all-pervading and which the wise declare to be free from birth. The teachers of Brahman, indeed, speak of It as eternal.

This chapter is concluded with the statement by the brahmavādin, the teachers of Brahman, paying a bouquet of flowery tributes to the Supreme Purusha as: Ajaram - never aging, Purānam-eternal, Sarvātmānam - the Self of all, Sarvagatam - everywhere and in every being, Vibhutvāt - all pervasive, and Janmanirodham - without birth and death and chanting that the Self is nityam - eternal. 

CONCLUSION

This chapter makes out that the Impersonal and the Personal Brahman and Isvara respectively are not two different entities but the same in two aspects.

Iti Svetasvataropanishadi tritiyo’dhyayah ||

HERE ENDS THE THIRD CHAPTER OF THE SVETASVATARA UPANISHAD

