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INTRODUCTION

Prayers to The Lord started in the previous chapter are continued here. The entire Svetasvatara Upanishad is a hymn of adoration in praise of The Supreme, the Mahesvara. It is because of this it is known as the Upanishad surcharged with a feeling of devotion. It is a garland of songs worshipping the Great Being, the Infinite Purusha who is both existent and non-existent.

THE TEXT

THE ONE AND THE MANY
Mantra 1

ya eko 'varṇo bahudhā śaktiyogād varṇān anekān nihitārtho dadhāti / 

vi caiti cānte viśvam ādau sa devaḥ sa no buddhyā śubhayā saṃyunaktu // 4.1 // 

He, the One and Undifferentiated, who by the manifold application of His powers produces, in the beginning, different objects for a hidden purpose and, in the end, withdraws the universe into Himself, is indeed the self-luminous. May He endow us with clear intellect! 

The world was inactive and unmanifest before creation. The Paramatman in His formless aspect is devoid of form and color, yet, in the beginning of creation for some unknown reasons assumes various forms and colors through His various powers (of maya) which are non-different from Him. In the end, this universe of all forms and colors merge in Him. He initiates this cycle of creation, maintenance and dissolution without any selfish purpose but for the ultimate good of the Jivas (agrhita prayojanah, svaartha nirapekshah). That Supreme Lord is really one without the second. Apart from Him, there is nothing. May that Lord of self-luminosity, bestow auspicious intellect upon us? The purpose of creation is stated to be hidden meaning that we, the finite, cannot understand the reasons behind the creation by The Lord, The Infinite. It is His Lila.

In the above Mantra, Brahman is described as One in whom both the beginning and the end find their abode. Sri Krishna says in the Bhagavad Gita:
avyaktaadeeni bhootani vyaktamadhyaani bhaarata

avyakta nidhanaanyeva tatra kaa paridevanaa // 2.28 //

Beings are unmanifest in their beginning, manifest in their middle state and unmanifest again in their end O, Arjuna. What is there to grieve about?

The gist of this Mantra is that the beginning and the end is unmanifest and only the middle state represents the manifest. The basic nature of things is the Unmanifest and the manifest is only a condition which appears for the time being in between the two states of the unmanifest. The grace and modesty of the manifest lies in not clinging to its existence and where it makes no effort to prolong its continuity. The manifest is only a passage from the unmanifest to the unmanifest. In the passage one must move on and not settle down. Life is a bridge, pass over it, but do not build upon it. The inspiring teaching of this Upanishad is “The beginning and the end reside in Brahman; the world is only a passing phase of the Manifest”. 
PRAYERS TO HIM AS PHYSICAL OBJECTS

Mantra 2

tad evāgnis tad ādityas tad vāyus tad u candramāḥ / 

tad eva śukraṃ tad brahma tad āpas tat prajāpatiḥ // 4.2 // 

That Supreme Self is Agni (Fire); It is Aditya (Sun); It is Vayu (Air); It is Chandrama (Moon). That Self is the luminous stars; It is Prajapati; It is water; It is Brahman. 

The One Supreme is described in various terms. The Brahman is all - fire, water, sun, air, moon, and other luminous bodies, the Lord of creation and Brahma. All these are the manifested glories of the same Brahman, the One Supreme; they are not independent and different. This way He should be meditated upon in the form of physical world.
Mantra 3

tvaṃ strī tvaṃ pumān asi tvaṃ kumāra uta vā kumārī / 

tvaṃ jīrṇo daṇḍena vañcasi tvaṃ jāto bhavasi viśvatomukhaḥ // 4.3 // 

You are feminine, you are masculine; you are a bachelor and a spinster too. You as an old man totters along with the help of a stick; it is you alone appear in the cosmic form and have faces in all directions.

The entire universe is the Lord’s manifestation alone. There is no limit to His expression; there is no limitation to the form in which the Formless incarnates. The Formless appearing in a multitude of forms from moment to moment is His great play, Lila as in the case of His appearances before Gopis or His visvarupa darshana before Arjuna and Yashoda.

Atharva Veda (10.8.27) says: “Lord!  You are within men; you are within women; you are within the young; you are within the old; you live within all of us, and you exist everywhere”.
Mantra 4

nīlaḥ pataṅgo harito lohitākṣas taḍidgarbha ṛtavaḥ samudrāḥ / 

anādimāṃs tvaṃ vibhutvena vartase yato jātāni bhuvanāni viśvā // 4.4 // 

You are the dark-blue bee; You are the green parrot with red eyes; You are the thunder-clouds, the seasons and the oceans. You are beginningless and omnipresent. From you alone all the worlds are born.

The seeker perceives only the Supreme in all objects, sentient and insentient; having all colors and forms because all these worlds and dwellers therein emanated from Him. In His all-pervading aspect he is in everything, omnipresent, and takes up every form. He is the master of Prakriti which is discussed in the next Mantra.
UNIVERSAL SELF AND THE INDIVIDUAL SOUL

Mantra 5

ajām ekāṃ lohitaśuklakṛṣṇāṃ bahvīḥ prajāḥ sṛjamānāṃ sarūpāḥ / 

ajo hy eko juṣamāṇo 'nuśete jahāty enāṃ bhuktabhogām ajo 'nyaḥ // 4.5 // 

There is one unborn prakriti - red, white and black - which gives birth to many creatures like itself. An unborn individual soul becomes attached to it and enjoys it, while another unborn individual soul leaves it after his enjoyment is completed. 

The gist of this Mantra is explained clearly in the Bhagavad Gita as follows. The Lord says that He is of two kinds of nature or prakriti.
bhoomiraaponalo vaayuh kham mano buddhireva cha

ahamkaara iteeyam me bhinnaa prakritirashtadhaa // 7.4 //

Earth, water, fire, air, ether, mind, reason and ego - such is the eightfold division of My nature.

apareyamitastwanyaam prakritim viddhi me paraam

jeevabhootaam mahaabaaho yayedam dhaaryate jagat // 7.5 //

O Mighty Armed, this is my lower nature. But different from it, you know My higher nature, the indwelling spirit by which the universe is sustained.

etadyoneeni bhootaani sarvaaneetyupadhaaraya

aham kritsnasya jagatah prabhavah pralayastathaa // 7.6 //

Know these two - My higher and lower natures - form the womb of all beings. Therefore, I am the origin and dissolution of the whole Universe.
mattah parataram naanyat kinchidasti dhananjaya

mayi sarvamidam protam sootre maniganaa iva // 7.7 //

There exists nothing whatsoever higher than Me, O Dhananjaya.  All this is strung on Me, as a row of gems on a thread.

Prakriti (nature) creates many creatures like itself which are governed by three Gunas - sattva, rajas and tamas - called red, white and black in this Mantra. The Mantra says that an ignorant person feels drawn towards this sense world and he enjoys it. Another individual, however, is clever and discriminative. He knows the ephemeral nature of this sense world on the basis of his previous experience and therefore rejects it.

The Mantra says Nature is ajam i.e., unborn, without beginning. It is the combination of three Gunas which gives rise to the diversities in the world. But in the final analysis if one goes beyond all these diversities he will find that behind the diverse names and forms there is only One i.e., Brahman. This knowledge destroys ignorance.

The difference between knowledge and ignorance is further explained in the next two Mantras which we find in the Mundaka Upanishad also. [M.U. 3:1:1] [M.U. 3:1:2] (Note: For a detailed exposition on the Mundaka Upanishad written by the author click here http://www.esamskriti.com/essay-chapters/Mundaka-Upanishad-1.aspx
CH2
Mantra 6

dvā suparṇā sayujā sakhāyā samānaṃ vṛkṣaṃ pariṣasvajāte / 

tayor anyaḥ pippalaṃ svādv atty anaśnann anyo abhicākaśīti // 4.6 // 

Like two birds of golden plumage, inseparable companions, are perched on a branch of the same tree. One of them tastes the sweet and bitter fruits of the tree; the other, tasting neither, calmly looks on. 

Mantra 7

samāne vṛkṣe puruṣo nimagno anīśayā śocati muhyamānaḥ / 

juṣṭaṃ yadā paśyaty anyam īśaṃ asya mahimānam iti vītaśokaḥ // 4.7 // 

On the same tree, the individual self (jiva), deluded by forgetfulness of his identity with the divine Self, bewildered by his ego, grieves and is sad. But when he recognizes the other as the Lord worshipped by all and His glory, he becomes free from grief.
These Mantras give us the spiritual discipline and the ethical virtues which enable the aspirant to attain the knowledge of the Para Brahman, Supreme Self, highlighting the end-results of this knowledge.
The three words in relation to the two birds or the two Selves viz., ‘suparna’, ‘sayuja’, and ‘sakhaya’ are significant. Suparna means intimately related, the idea being that the individual Self and the Cosmic Self exist in an eternal relation. Sayuja means to be in a state of perpetual union. Another meaning of sayuja is being in the same place–that is the two Selves are inseparable, are ever present to one another. The third expression, sakhaya, means that the two Selves have the identical name or designation, and exist in an identical manner. Sakhaya also means companionship and friendship, indicating the deep personal relationship between the Jivatman and Paramatman. The selfsame tree is the body i.e. the cosmos. 
The form of every sentient being has two indwellers–the two Selves just like the two birds. However, they do not have the same experience of the tree. The individual self, the jiva, tastes the fruit of the tree in the form of the inner and outer senses, and according to the quality of that experience is made happy, unhappy, contented, discontented–and so forth. The individual thus undergoes experience sometimes laughing and some times weeping, immersed in thought and bewildered by his own helplessness.
The Supreme Self, on the other hand, tasting neither [sweet or bitter experiences], calmly observes. God also experiences because He is an indweller of all and is aware of all that the individual spirit experiences, yet, He looks on without eating–without being affected or conditioned by such experiences. But He does know exactly the effect and conditioning that accrues to the individual Self. He is experiencing right along with us, but unlike us is not pulled into a mistaken identity with the body-mind and its experiences. 
We are drowned, submerged, in the deadly ocean of samsara, of continual birth, death, pain and pleasure. Sankara points out that the individual self is overwhelmed with confusion because it cannot understand what is really happening to it, and why. Just like a piece of driftwood on the heaving sea, it is lifted up and down, thrown onto the shore and then pulled out to sea again. So it grieves at its helplessness and hopelessness. 
All is changed, though, when the individual sees, right in the core of his being, the very God he has been hitherto worshipping as separate from himself. Experiencing within his own being the presence and the glory of God–and thereby realizing that glory as his own–the individual becomes liberated from sorrow. 
“In Mantra 6, the cause of sorrow is traced to the sense of helplessness induced in us when we are lost in the objective world. In Mantra 7, freedom from sorrow is traced to our getting beyond object-thinking and establishing contact with real being”. Dr.S.Radhakrishnan.
Mantra 8

ṛco akṣare parame vyoman yasmin devā adhi viśve niṣedhuḥ / 

yas tan na veda kim ṛcā kariṣyati ya it tad vidus ta ime samāsate // 4.8 // 

For the one who does not know Him, in whom all gods are rested, who is the Indestructible abode of all the Vedas, what will be the use of the Vedas? Only those who know Him attain bliss. 

This Mantra shows the Sage lamenting about and expressing anguish and pity on those who do not know the Imperishable Brahman. The Sage wonders for what use the Vedas would be to a person who does not know the characteristics of Brahman. The Vedas are all based on Brahman, which is like space and never changing. All the gods (planets, elements etc) rest in Brahman. If a person knows nothing about Brahman but only performs rituals and rites what will he gain? On the other hand, those who know Brahman, as it were, live with the conviction that they are one with Brahman and attain Bliss.

We must interpret this Mantra with utmost care. The Upanishad does not say “do not adore the Perishable or do not perform rituals and rites”. It only says of what use these adorations of the Perishable when the Imperishable which is the substratum of all the manifestation is not known? These symbols or shadows have their own place but only after knowing the substance. The symbol is the Form even as the substance is the Formless. The Form derives its meaning and significance only from the Formless. It is the Formless which gives life to the Form. But people worship the Form without knowing the Formless and so their prayers and adoration are more in the nature of ceremonial routine and drudgery. The Form is maya or illusion which has no intrinsic value or existence - it exists because of the Formless. The Formless is the mayin, the producer of maya, illusion. 
 Mantra 9

chandāṃsi yajñāḥ kratavo vratāni bhūtaṃ bhavyaṃ yac ca vedā vadanti / 

asmān māyī sṛjate viśvam etat tasmiṃś cānyo māyayā saṃniruddhaḥ // 4.9 //  

The sacred verses (chandas), the offerings (yajna), the sacrifices (kratu), the penances (vrata), the past, the future and all that the Vedas declare, have been produced from the imperishable Brahman. Brahman projects the universe through the power of Its maya. Again, in that universe Brahman as the jiva is entangled through maya. 

The whole world proceeds from the imperishable Brahman. The actual creator is Isvara, the Personal God, who is acting through his power of maya, daivatma-sakti (saguna Brahman). Brahman is the material and efficient cause of the universe. Whatever objects are there prescribed in the Vedas - the chandas, yajnas, kratus, various vows  etc., the past, present and future - are all derived from Paramatman, the sole controller of Prakriti by His own power of maya. In this web of the world, Brahman as all jivas is tied up through the maya power of Paramatman Himself. When the jiva realizes its real nature as Paramatman (Brahman) it is freed from this entanglement.
Mantra 10

māyāṃ tu prakṛtiṃ vidyān māyinaṃ tu maheśvaraṃ / 

tasyāvayavabhūtais tu vyāptaṃ sarvaṃ idaṃ jagat // 4.10 // 

Know, then, that prakriti or nature is maya (illusion) and that Great Lord (Mahesvara) is the mayin (the illusion-maker). The whole universe is filled with objects which are parts of His being. 

The Great Lord has been described here as Mayin and His power as Maya. Mayin is the Lord of Maya. Maya and Prakriti are the same. Explanations of the terms maya and mayin were already dealt with under the Mantra 8. The whole manifested world consists only of the parts - the whole is Unmanifest. The whole is the creator - the creation consists only in the parts. The whole is in the parts and yet the whole cannot be found by collecting the parts together. As the Supreme brings forth the whole universe by His own power of maya, He is not in any way affected by it unlike others who are subject to its sway. The mystery lies in the whole and cannot be discovered by bringing the parts together. Quantity cannot be a source of comprehension of the quality of things and beings. Then how can we find this quality of things? The answer is given in the Mantra 18 which follows.

SAVING KNOWLEDGE OF GOD

Mantra 11

yo yoniṃ-yonim adhitiṣṭhaty eko yasminn idaṃ saṃ ca vi caiti sarvam / 

tam īśānaṃ varadaṃ devam īḍyaṃ nicāyyemāṃ śāntim atyantam eti // 4.11 // 

By truly realizing Him who is non-dual, who presides over the source of everything, and in whom this whole world comes together at the time of creation and dissolves at the time of dissolution - by truly realizing Him who is the Lord, the bestower of blessings, the Adorable God, one attains the supreme peace. 

The Paramatman is the single presiding deity of each and every source of origin of things and beings. He is the Supreme Lord of all causes in the world. He is the causeless cause. Under His supervision and arrangement these causes result in effects. The whole universe merges in Him and comes out of Him in various forms during the cycles of dissolution and creation respectively. When the jiva comes to know this Super Controller, the bestower of the boons, and the only one worthy of praises, he attains the ultimate emancipation, the eternal Supreme Peace. Bhagavd Gita calls this as shashwato shaanti, eternal peace (9.31) and paraa shaanti, Supreme Peace (18.62). Sankara says that this peace attained with the help of knowledge is like the peace we experience after a sound dreamless sleep.
Mantra 12

yo devānāṃ prabhavaś codbhavaś ca viśvādhiko rudro maharṣiḥ / 

hiraṇyagarbhaṃ paśyata jāyamānaṃ sa no buddhyā śubhayā saṃyunaktu // 4.12 // 

He, the source of the gods and the bestower of their powers, the Support of the universe, Rudra the omniscient, who at the beginning gave birth to Hiranyagarbha-may He endow us with clear intellect! 

(This is a repetition of the Mantra in Chapter 3.4)

This is a prayer to Rudra for obtaining a pure, auspicious and subtle intellect so that one can realize Brahman. Rudra is described as maharshi- the omniscient seer, the creator of lesser cosmic powers such as Agni, Vayu etc., the sustainer of the universe and the creator of hiranyagarbha - Cosmic seed at the beginning of creation (Brahman).

CH3
Mantra 13

yo devānām adhipo yasmiṃl lokā adhiśritāḥ / 

ya īśe asya dvipadaś catuṣpadaḥ kasmai devāya haviṣā vidhema // 4.13 // 

He who is the Lord of all the gods, in whom the worlds find their support, who rules over all two-footed and four-footed beings - let us serve that God, radiant and blissful, with an oblation. 

This is a prayer to the Lord, Brahman, offering all respects to Him.

Mantra 14

sūkṣmātisūkṣmaṃ kalilasya madhye viśvasya sraṣṭāram anekarūpaṃ / 

viśvasyaikaṃ pariveṣṭitāraṃ jñātvā śivaṃ śāntim atyantam eti // 4.14 // 

By realizing Him who is subtler than the subtlest who dwells in the midst of the chaos, who is the Creator of all things and is endowed with many forms, who is the  non-dual Pervader of the universe and all good - by realizing Him one attains the supreme peace. 

When the unity behind diversity is realized, we know the inner being of everyone and we then attain absolute peace and blessedness (santam atyantam). This is an echo of the Mantra 3.7 of this Upanishad which we studied earlier as under.

tataḥ paraṃ brahma paraṃ bṛhantaṃ yathānikāyaṃ sarvabhūteṣu gūḍhaṃ /  

viśvasyaikaṃ pariveṣṭitāram īśaṃ taṃ jñātvāmṛtā bhavanti // 3.7 // 

The Supreme Lord is higher than Virat, beyond Hiranyagarbha. He is vast and is hidden in the bodies of all living beings. By knowing Him, who alone pervades the universe, men become immortal.

 Mantra 15
sa eva kāle bhuvanasya goptā viśvādhipaḥ sarvabhūteṣu gūḍhaḥ / 

yasmin yuktā brahmarṣayo devatāś ca tam evaṃ jñātvā mṛtyupāśāṃś chinatti // 4.15 // 

It is He who, in proper time, becomes the protector of the universe, the Lord of all, hidden in all things, and in whom the sages and the deities are united. Verily, by knowing Him thus one cuts asunder the fetters of death. 

The Supreme Lord who is being described continuously, preserves the existence of universe and is hidden as indweller in all beings. All the sages keep themselves engaged in meditating upon him. This way by knowing that Supreme God, one cuts all ties causing birth and death. He never comes under the bondage of Prakriti and gets emancipated.
Mantra 16

ghṛtāt paraṃ maṇḍam ivātisūkṣmaṃ jñātvā śivaṃ sarvabhūteṣu gūḍhaṃ / 

viśvasyaikaṃ pariveṣṭitāraṃ jñātvā devaṃ mucyate sarvapāśaiḥ // 4.16 // 

By knowing Him, the auspicious, hidden in all beings, like the film that rises to the surface of clarified butter, the sole Pervader of the universe, the God, one is released from all fetters.

The aspirant becomes free forever from all bondages by knowing the Lord who is subtle as a film on the clarified butter and who is supreme good for all, who is hidden in all beings and surrounding the entire world.
Mantra 17

eṣa devo viśvakarmā mahātmā sadā janānāṃ hṛdaye saṃniviṣṭaḥ / 

hṛdā manīṣā manasābhikḷpto ya etad vidur amṛtās te bhavanti // 4.17 // 

The creator of the world; great souled, the Supreme Lord, always seated in the heart of every one; he manifests himself by meditating through heart, intellect and mind; They who know Him become immortal. 

We have seen earlier under Mantra 3.13 in this Upanishad as under.

aṅguṣṭhamātraḥ puruṣo 'ntarātmā sadā janānāṃ hṛdaye saṃniviṣṭaḥ /   

hṛdā manīṣā manasābhikḷpto ya etad vidur amṛtās te bhavanti // 3.13 // 

The Purusha, no bigger than a thumb, is the inner Self, ever seated in the heart of man. He is known by the mind, which controls knowledge and is perceived in the heart. They who know Him become immortal.

The omnipresent and omnipotent Supreme Lord, the sole creator of the world is always seated in everyone’s heart. He is revealed through meditation. Those who know this secret become free.

Mantra 18

yadātamas tan na divā na rātrir na san na cāsac chiva eva kevalaḥ / 

tad akṣaraṃ tat savitur vareṇyaṃ prajñā ca tasmāt prasṛtā purāṇī // 4.18 // 

When there is complete absence of the darkness of ignorance, then what is experienced is neither day nor night; neither existence or non-existence; only one pure Siva (the auspicious) is there; that is indestructible; that is adorable light of even sun-god; from that this ancient wisdom proceeded all over the world. 

“The characterization of the Supreme which transcends the duality of subject and object can only be negative and cannot be a field of clear definition and demonstration”. - Dr.S.Radhakrishnan.

Thus the Supreme can be known only by those whose intellect abides in the heart. Intellect is impersonal and objective, while the heart is always warm and intimate. Mere intellect is cool as snow and mere heart is fleeting like vapor. When these two come together, man can unlock the secrets of life and understand the mysteries of jiva, jagat and jagadisvara. Sankara’s famous ‘Nirvana Shatkam’ is a fine exposition of this aspect. The seeker realizes that he is chidananda rupah sivoham sivoham (I am of the nature of Pure Consciousness - Bliss Absolute, I am Siva, I am (verily) Siva). This Mantra says ‘siva eva kevalah’, there is only one pure Siva (the auspicious),
Mantra 19

nainam ūrdhvaṃ na tiryañcaṃ na madhye parijagrabhat / 

na tasya pratimā asti yasya nāma mahad yaśaḥ // 4.19 //  

No one can catch hold of Him either from above, or across, or in the middle. There is no likeness of Him. His name is Great Glory (Mahad Yasah). 

That Paramatman who has been described in various ways in the previous Mantras cannot be caught hold of or cannot be grasped in whatever manner one may try because He is entirely beyond grasp. When Sastras talk of knowing Him it only means realizing Him through personal experience. Such a realized soul too cannot express Him through words because mind and speech cannot reach there. This Upanishad in chapter 6 and the Mundaka and Katha Upanishads say “Him the sun does not illumine, nor the moon, nor the stars, nor the lightning–nor, verily, fires kindled upon the earth. He is the one light that gives light to all. He shining, everything shines”. He is absolutely different from physical objects which can be understood or grasped. His name is Mahad yasah (far beyond and above everything) and His fame is spread all over. He is without a match and none can equal Him. To say anything about Him is to limit the unlimited. Even then, this Upanishad emphasizes the personal aspect of the transcendent God. He is siva to whom we turn in prayer and praise.
Mantra 20

na saṃdṛśe tiṣṭhati rūpam asya na cakṣuṣā paśyati kaścanainaṃ / 

hṛdā hṛdisthaṃ manasā ya enam evaṃ vidur amṛtās te bhavanti // 4.20 // 

His form is not an object of vision; no one beholds Him with the eyes. They who, through pure intellect and the Knowledge of Unity based upon reflection, realize Him as abiding in the heart become immortal. 

The form of Parabrahman cannot appear before eyes. Nobody can visualize Him physically.  Those who experience Him through meditation become immortal - free from birth and death forever.

Mantra 21

ajāta ity evaṃ kaścid bhīruḥ prapadyate / 

rudra yat dakṣiṇaṃ mukham tena māṃ pāhi nityam // 4.21 // 

It is because you are birthless, that some rare souls, frightened by birth and death, take refuge in you. O Rudra, may your benign face protect me for ever!

This Mantra brings about the attitude of Bhakti or devotion. Rudra, the God of destruction, is unborn so it is His nature to free others from birth and death. Some aspirants who are afraid of birth and death and desirous of freedom from the wheel of the world take refuge in Him, realizing this fact. The aspirant seeks protection from this worldly cycle and freedom from fear through the gracious face and compassion of Siva.

Mantra 22

mā nas toke tanaye mā na āyuṣi mā no goṣu mā no aśveṣu rīriṣaḥ / 

vīrān mā no rudra bhāmito vadhīr haviṣmantaḥ sadam it tvā havāmahe // 4.22 // 

O Rudra, in your anger, please do not destroy our children and grand-children. Do not destroy our lives; do not destroy our cows or horses; do not destroy our strong servants. For we invoke you always, with oblations, for our protection. 
This Mantra presents a contrasting picture of the trend of the discussions. So far, the prayer has been for Knowledge. Now this prayer is of mundane variety seeking personal blessing and advantage from the Supreme implying the idea of dualism. The idea behind this is that so long we live in this relative plane of life, we can reach non-dualism through dualism alone. Hence prayers and worship lead to wisdom, Brahma Jnana. This is the peculiarity of the teachings of this Upanishad.

Iti Svetasvataropanishadi chaturtho’dhyayah ||
HERE ENDS THE FOURTH CHAPTER OF THE SVETASVATARA UPANISHAD
