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INTRODUCTION

This chapter is devoted to the discussion of the nature of That (Para Brahman) in the Mahavakya “That Thou Art” which was started in the previous chapter which specially dealt with the nature of “Thou”. 

THE TEXT

Mantra 1

dve akṣare brahmapare tv anante vidyāvidye nihite yatra gūḍhe / 

kṣaraṃ tv avidyā hy amṛtaṃ tu vidyā vidyāvidye īśate yas tu so 'nyaḥ // 5.1 // 

In the Immutable, infinite Supreme Brahman remain hidden the two: knowledge and ignorance. Ignorance leads to worldliness and knowledge, to Immortality. Brahman, who controls both knowledge and ignorance, is different from both. 

Knowledge and ignorance both remain concealed in Para Brahman. Ignorance is the cause of birth and death while knowledge leads to immortality. These opposites are controlled by Brahman, who therefore, is different and apart from them. He is without any attributes. The Mantra says Brahman is ananta, without end, without beginning or concluding.  He is unlimited by time, space or other factors.

Brahman is the source of knowledge and ignorance. Brahman is akshaya, never perishable or subject to modification. He is unchanging and unchangeable. Brahman is higher than the first manifest which is called Hiranyagarbha (also as Brahma, Prajapati), the Saguna Brahman. As Saguna Brahman manifests from Nirguna Brahman the latter is higher than the former, the first manifest. 

As Brahman is the Lord of everything, He is said to control knowledge and ignorance, both belonging to Maya, the power of Brahman himself. Maya of ignorance entangles a person in the phenomenal world, while Maya of knowledge brings him Liberation. Knowledge means spiritual pursuits by means of which the seeker attains Liberation. The one and the many are both contained in the Supreme. The knowledge of the One is vidya; the knowledge of the Many detached from the One is avidya. - Dr.S.Radhakrishnan. As Sri Ramakrishna puts it “the thorn of ignorance which has entered the flesh is to be removed through the use of the thorn of knowledge and thereafter both the thorns have to be thrown out”.

BRAHMAN DESCRIBED

Mantra 2

yo yoniṃ yonim adhitiṣṭhaty eko viśvāni rūpāṇi yonīś ca sarvāḥ / 

ṛṣiṃ prasūtaṃ kapilaṃ yas tam agre jñānair bibharti jāyamānaṃ ca paśyet // 5.2 // 

He, the non-dual Brahman, who rules over every position; who controls all forms and all sources; who, in the beginning, filled with knowledge the omniscient Hiranyagarbha, His own creation, whom He beheld when He (Hiranyagarbha) was produced-He is other than both knowledge and ignorance. 

The non-dual Brahman is within all forms i.e. physical, elemental and intangible objects such as earth, water, air, sun, sense-organs, and mind. They form His body. He (Brahman) controls them as their inmost Ruler and immortal Self. He is filled with all knowledge of the past, present and future, Dharma, detachment and the various other virtues. He produces the first manifestation which is called Hiranyagarbha in the relative universe. Hiranyagarbha or Brahma is the intermediary between the Supreme Self and the created world. He is the world-soul.

Mantra 3

ekaikaṃ jālaṃ bahudhā vikurvann asmin kṣetre saṃharaty eṣa devaḥ / 

bhūyaḥ sṛṣṭvā patayas tatheśaḥ sarvādhipatyaṃ kurute mahātmā // 5.3 // 

At the time of the creation the Lord spreads out individual nets in various ways and then at the time of the cosmic dissolution withdraws them into the great prakriti. Again the all-pervading Deity creates the aggregates of body and senses, both individual and collective and their controllers also and thus exercises His overlordship. 

This Mantra describes the process of the cycle of creation and dissolution. At the beginning of the cycle the Lord (Saguna Brahman) projects from His Maya or prakriti, various aggregates of body, mind, senses and prana. These aggregates which are the bodies of human, sub-human, and super-human creatures are fashioned according to their actions and thoughts in the previous cycle. These bodies are called net because they entrap the Purusha or the soul (Brahman associated with the body) and entangle him in the world. This Purusha is the diversified aspects of Brahman, identified with and limited by diverse material bodies. This identification is the result of Maya. But Brahman itself, unaffected by Maya, is the super-controller.

At the time of the cosmic dissolution the bodies merge in the great prakriti. They are projected again at the beginning of the next cycle. The first form that is projected at the beginning of the cycle is the undifferentiated aggregate which is called Hiranyagarbha. Then other individual forms come into existence - super-humans, humans and sub-humans and they go back to Brahman at the end of the cycle to re-appear again. . Thus this wheel goes on and on.

Mantra 4

sarvā diśa ūrdhvam adhaś ca tiryak prakāśayan bhrājate yad vānaḍvān / 

evaṃ sa devo bhagavān vareṇyo yonisvabhāvān adhitiṣṭhaty ekaḥ // 5.4 // 

As the sun, illuminating all the regions, above, below, and across shines, so too, That One God, glorious, adorable, rules over whatever creatures are born from a womb, who by themselves possess the nature of a cause.

The phrase whatever creatures are born from a womb means the sources of world-existence like the five elements (fire, water, air, earth and space) over which that one god, the Supreme Self, Brahman rules. These elements are said to be the cause for further evolution of creatures in the world. What the Mantra implies is that these so called causes of the world are not in themselves causes; they operate as causes only because the Bhagavan works through them.

Mantra 5

yac ca svabhāvaṃ pacati viśvayoniḥ pācyāṃś ca sarvān pariṇāmayed yaḥ / 

sarvam etad viśvam adhitiṣṭhaty eko guṇāṃś ca sarvān viniyojayed yaḥ // 5.5 // 

He who is the cause of all and who enables all things to function according to their nature; who brings to maturity all that can be ripened; who, being non-dual, rules over the whole universe and engages the gunas in their respective functions.

Brahman is the uncaused cause. He is the primal cause of the universe. He brings out his own nature in the form of all great elements and their powers to cause the world. That is to say, at the end of the cycle whatever powers the phenomenal elements were having disappear and such powers are brought back by him at the commencement of the next cycle from which the manifest world evolves further. Through the interaction of the three gunas, the manifest world of different forms, names and functions carries on its schedule in a systematic way. In this way Brahman alone organizes the whole universe and rules over it.

Mantra 6

tad vedaguhyopaniṣatsu gūḍhaṃ tad brahmā vedate brahmayoniṃ / 

ye pūrvaṃ devā ṛṣayaś ca tad vidus te tanmayā amṛtā vai babhūvuḥ // 5.6 //  

That which is hidden in the Upanishads, the secret part of the Vedas, Brahma knows that as the source of the Vedas. The gods and seers of olden times who knew that became Brahman and attained Immortality.

The subject of Cosmic Self, Brahman, taught in the Upanishads is very esoteric and constitutes the very essence of the Vedas. Hence it is called hidden. The source of the Vedas is Brahman. Brahma i.e. Hiranyagarbha knows that Brahman.The gods and other ancient sages know Him (Brahman) as their own Self and by this knowledge they became immortal.

Brahma is the Hiranyagarbha, the first manifestation of Brahman. He first acquired this knowledge of the Ultimate Reality and then he passed it on to the ancient gods and then to the sages. From that knowledge they became one with Brahman which is termed as attaining immortality.

CH 2
THE INDIVIDUAL SOUL, JIVA

Mantra 7

guṇānvayo yaḥ phalakarmakartā kṛtasya tasyaiva sa copabhoktā / 

sa viśvarūpas triguṇas trivartmā prāṇādhipaḥ saṃcarati svakarmabhiḥ // 5.7 // 

Endowed with gunas, the jiva performs action, seeking its fruit; and again, it reaps the fruit of what it has done. Assuming all forms and led by the three gunas, the jiva, ruler of the pranas, roams about following the three paths, according to its deeds. 

Now the discussion is about the Jivatma, the individual soul, which acts bound by its gunas. The Jivatma, innately bound by three gunas, sattva, rajas and tamas, performs actions in this world and reaps the consequences of such actions. In order to experience the fruit of the actions, the jivatama appears as different forms in different species and wherever it goes the three gunas are always associated with it.

After death he moves along the three paths viz., Devayana, Pitruyana, and the cycle of birth and death according to the merits of his actions during his life time. This jivatma is the Lord of vital forces in the body and until it is emancipated, goes on moving around the wheel of the world, manifesting in different species in different walks of life, goaded
 by his past actions. 

Mantra 8

aṅguṣṭhamātro ravitulyarūpaḥ saṃkalpāhaṃkārasamanvito yaḥ / 

buddher guṇenātmaguṇena caiva ārāgramātro hy avaro 'pi dṛṣṭaḥ // 5.8 // 

Of the size of a thumb, but brilliant, like the sun, the jiva possesses both volition and egoism. It is endowed with the qualities of both buddhi and Atman. Therefore it is seen as another entity (as different from Brahman) and as small as the point of a needle. 

The jiva is in reality none other than the non-dual Lord, Its various phenomenal characteristics, such as desire, volition (will of its own) and egoism, are illusory superimpositions due to avidya. 

This Mantra describes the jiva as :

Angushtamatrah - as small as a thumb; Ravitulya rupah - as bright as the sun; Sankalpa-ahankara_samanvitah - distinguished by a will of its own (volition) and a sense of ego; Buddheh gunena atmagunena cha - also by an intellect and a sense of having a body; Aragramatrah - as fine as a point of a needle; Aparah - as separate from the Cosmic Self, Paramatman, Brahman.

Knowers of jivatman have seen jivatma in this way. The idea is that jivatma is the subtlest. The size of jiva described here is just for explanation. Bhagvad Gita says (15.10)

utkraamantam sthitam vaapi bhunjaanam vaa gunaanvitam

vimoodhaa naanupashyanti pashyanti jnaanachakshushah  // 

The deluded do not see Him who departs, stays and enjoys, united with the Gunas; but they who possess the eye of knowledge behold Him.

The Self is visible to the eye of knowledge only. Though the Self is the nearest and comes most easily within the range of their consciousness in a variety of functions, still the ignorant and deluded do not see Him because of their complete subservience to the sense-objects. But those who are with intuitive vision could see the Self. Those with the inner eye of knowledge behold the Self as entirely distinct from the body.

Mantra 9

vālāgraśatabhāgasya śatadhā kalpitasya ca / 

bhāgo jīvaḥ sa vijñeyaḥ sa cānantyāya kalpate // 5.9 // 

Know the embodied soul to be a part of the hundredth part of the point of a hair divided a hundred times; and yet it is infinite. 

The subtlety of jivatma is again elaborated here.  It is described as smaller than the billionth part of the end of hair. This is just a simile and not to be taken literally. Inspite of being so subtle, jivatma is pervasive in any gross object. In a nutshell, the implication is that although Paramatman (Cosmic Self) is permeating the entire universe, when it is associated with the physical bodies, it gets individualized and feels itself separate from the Cosmic Self.

Mantra 10

naiva strī na pumān eṣa na caivāyaṃ napuṃsakaḥ / 

yad yac charīram ādatte tena tena sa yujyate // 5.10 // 

It is not female, it is not male, nor is it neuter. whatever body it takes, with that it becomes united. 

Jivatma in reality is neither male nor female nor neuter. Whatever body jivatma adopts, the gender of that body becomes its gender. Jivatma is undifferentiated and devoid of all attributes. 

Mantra 11

saṃkalpanasparśanadṛṣṭimohair grāsāmbuvṛṣṭyā cātmavivṛddhijanma / 

karmānugāny anukramena dehī sthāneṣu rūpāṇy abhisaṃprapadyate // 5.11 // 

By means of desires, contact, attachment and delusion, the embodied soul assumes, successively, diverse forms in various places, according to its deeds, just as the body grows when food and drink are poured into it. 

First there arises a desire for an object and then the sense organs come in contact with it, next the jiva grows attached to the objects and lastly it falls a victim to the delusion created by attachment. Thus it performs various deeds, righteous and unrighteous, and as a result assumes different kinds of bodies, one after the other.

Mantra 12

sthūlāni sūkṣmāṇi bahūni caiva rūpāṇi dehī svaguṇair vṛṇoti / 

kriyāguṇair ātmaguṇaiś ca teṣāṃ saṃyogahetur aparo 'pi dṛṣṭaḥ // 5.12 // 

The embodied soul, by means of good and evil deeds committed by itself, assumes many forms, coarse and fine. By virtue of its actions and also of such characteristics of the mind as knowledge and desire, it assumes another body for the enjoyment of suitable objects. 

The individual self assumes various gross and subtle forms, from those of insects to gods, according to its past work and mental qualities (gunas). The subtle tendencies created by the individual soul’s actions in its previous life are the cause of its union with its present body.

LIBERATION THROUGH THE KNOWLEDGE OF THE ONE GOD

Mantra 13

anādyanantaṃ kalilasya madhye viśvasya sraṣṭāram anekarūpaṃ / 

viśvasyaikaṃ pariveṣṭitāraṃ jñātvā devaṃ mucyate sarvapāśaiḥ // 5.13 // 

He who knows the Lord, who is without beginning or end, who stands in the midst of the chaos of the world, who is the Creator of all things and is endowed with many forms-he who knows the radiant Deity, the sole Pervader of the universe, is released from all his fetters.

Sankara comments as under:

“The jiva under the weight of avidya, desire, action, and its result, is drowned in the ocean of the world, identifying itself with the body and becomes individualized, and in the course of its wandering assumes many births - human, sub-human and super-human. At a certain stage, by chance it performs righteous actions and feels inclined towards the spiritual life. Then gradually it becomes free of attachment, passions and other vices and realizes the transitory nature of the world. Consequently it cultivates dispassion for all enjoyments, here or hereafter and practices the moral and spiritual disciplines prescribed by the Vedantic teachers. And in the end it attains Self-Knowledge and become liberated from the bondage of the world”.

Mantra 14

bhāvagrāhyam anīḍākhyaṃ bhāvābhāvakaraṃ śivaṃ / 

kalāsargakaraṃ devaṃ ye vidus te jahus tanum // 5.14 // 

Those who know Him who can be realized by the pure heart, who is called incorporeal, who is the cause of creation and destruction, who is all good and the creator of the sixteen parts - those who know the luminous Lord are freed from embodiment. 

This Mantra concludes the chapter by recapitulating how to attain Moksha. The Supreme Lord, Himself without a support, is the cause of creation, preservation and dissolution. He can be known by the pure in heart. Through knowledge of Him one attains Liberation. Creator of sixteen parts means the creator of embodied beings (Ref. Prasna Upanishad 6.4). Thus the knower of the Self is not born again in the world of ignorance. 

Iti Svetasvataropanishadi panchamo’dhyayah ||

HERE ENDS THE FIFTH CHAPTER OF THE SVETASVATARA UPANISHAD

