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SECTION V - MADHU-BRAHMANA
The Interdependence of Created Objects - Mutual Relationship of Everything with Everything Else - Story of Sage Dadhyan Atharvana.
PREAMBLE

We cannot look upon something and judge a thing independently in the real life situation where everything is connected with and related to everything else. We hardly ever have a standard conclusion in conditions where that which is judged has become one with the measuring rod of judgment itself. This inter-dependence of things and inter-connectedness of values is discussed in this section of the Brhadaranyaka Upanishad called the Madhu-Vidya or The Honey Doctrine.
Madhu literally means honey, but it is used here in the sense of helpfulness. In this world, everything is mutually helpful (honey) to everything else. There is a mutual supporting system in this world. This is expressed through a series of passages containing the same theme quoting different examples. The first passage is explained in this essay in detail to understand what is meant by mutuality and inter-connectedness while the rest is dealt with briefly as they contain the same idea through different illustrations.
What is the relationship between living beings and various objects or phenomena of the universe? They support each other and nourish each other, each being like honey for the other. This relationship of mutual support arises because of the One Self which is common to all. As an example, the same Self pervades the earth, the living beings, the consciousness in earth and the consciousness in living beings. This applies to all gross elements or abstract principles. The Upanishad considers the examples of 1.five primeval elements – earth, water, fire, air and space 2.five cosmic phenomena – sun, moon, directions, lightening and clouds 3. Law – dharma, 4.Truth 5. Mankind and 6. Mind to explain this idea. 

The conclusion drawn is that Self is the ultimate cause of all beings; it is the support of everything like a hub in a wheel. Everything in the universe is interconnected – vitally and organically through Consciousness. Nothing exists in isolation. Everything in the universe is an effect of the Ultimate Cause, variously called as Brahman, Self or Atman. Every effect tends to gravitate towards its Ultimate Causeless Cause and eventually merge into It.
Self dwells in all beings. There is nothing that is not pervaded by It. The Upanishadic Mantras say that everything, including the ten organs of perception and action, are yoked to Self. Self is without cause or effect, without interior or exterior. Self, the Absolute reveals itself through the relative universe. To say that the world veils Self is ignorance; to recognize that the world reveals Self is Knowledge. The repeated emphasis is that Self is immortal; It is Brahman; It is all.
MANTRAS
1) This Earth is (like) the honey (effect) for all beings and all beings are (like) the honey (effect) for this earth. Likewise, the bright, immortal being who is in this earth and the bright, immortal, being who is in the body – indeed, these four are just this Self. The Knowledge of this Self is the means to Immortality; this underlying unity is Brahman; this Knowledge of Brahman is the means of becoming all.

The word madhu or honey here denotes the causal relationship and mutual dependence of the earth and all beings; the one cannot exist without the other. Bees make honey and the honey makes or supports the bees. Bees and honey are both cause and effect and are mutually dependent. They are conducive to each other’s welfare. So too, the earth is created from the actions of all beings from Hiranyagarbha to the blade of grass and the beings are dependent on earth. 

The four entities referred to in the Mantra are the earth, all beings, the immortal being in the earth and the immortal being in the body. These four are the composite effect of all beings and all beings are the effect of these four. They are mutually dependent and conducive to one another’s welfare. Hence they all have originated from the same cause; they all belong to the same genus, and in the end they will all merge in the same substance. That cause which is the support, origin etc of all is Brahman. Brahman alone is real. Everything else is an effect, a modification, a mere name, an effort of speech.

The previous section stated that Immortality can be attained only by means of knowledge, through the practice of renunciation. It was stated further that the Self should be heard of, reflected upon and meditated upon. The reflection is to be on the reasoning that the universe has sprung from the Self, has the Self alone for its genus and dissolves into the Self. The present section gives this idea a spiritual authority.
2) This water is like the honey (effect) of all beings and all beings are like the honey (effect) of this water. Likewise, the bright, immortal being who is in this water and the bright, immortal being existing as the semen in the body are both honey. These four are but this Self. The Knowledge of this Self is the means to Immortality; this underlying unity is Brahman; this Knowledge of Brahman is the means of becoming all.

The water-principle is the honey of all beings, and all beings are the honey of the water-principle as the cause thereof, and the cause which is the water-principle is not independent of the part which proceeds from the whole. 
The seed in the individual, the vital force in the individual is the representation of the water-principle in the cosmos. Both these are co-related to each other, and they are animated by a single Being, the Immortal Atman, the Self of all which is, veritably, everything, the Absolute Brahman.
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3) This fire is the honey (effect) of all beings and all beings are the honey (effect) of this fire. Likewise, the bright, immortal being who is in this fire and the bright, immortal being identified with the organ of speech in the body are both honey. These four are but this Self. The Knowledge of this Self is the means to Immortality; this underlying unity is Brahman; this Knowledge of Brahman is the means of becoming all.

This fire-principle is the honey of all beings, and everything that is a part thereof is naturally included in the whole. This fire-principle is manifest in the speech of the individual. The speech is an action, an activity which is superintended by the fire-principle. If there is no fire in the system, you cannot speak. So, these are co-related with each other as part and whole, cause and effect. But this causal relationship between fire and the speech-principle is made possible by the presence of the immanence of the Cosmic Being who is the Supreme Purusha.

4) This air is the honey (effect) of all beings and all beings are the honey (effect) of this air. Likewise, the bright, immortal being who is in this air and the bright, immortal being identified with the vital breath in the body are both honey. These four are but this Self. The Knowledge of this Self is the means to Immortality; this underlying unity is Brahman; this Knowledge of Brahman is the means of becoming all.

This air is of the same nature. The breath that we breathe, the vital energy in us, that is the co-relate in the individual aspects, of the cosmic Hiranyagarbha; Prana and Vayu, and they are co-related, so that when the part is conceived, the whole is automatically conceived. 
To make clear the point that this co-relationship is not mechanical or artificial, but vital, living and organic, it is stated that the Purusha is the connecting principle. Consciousness is equally present in the cause as well as the effect. It is in the outside world and also in the inner individual. So, when any particular function of the individual is taken into consideration for the purpose of effecting or producing anything, the cause has to be taken into consideration at the same time. If the cause is forgotten and the individual alone is emphasized in a particular action, it would be the source of bondage. The bondage of the individual is due to the emphasis of the individual, independently of the cause which is organically connected by the very same Atman that is present in both. So, the essence of the Madhu-Vidya is the cosmic contemplation of Reality. Prana within and Vayu outside, they are both co-related and connected by a single immortal essence.
5) This sun is the honey (effect) of all beings and all beings are the honey (effect) of this sun. Likewise, the bright, immortal being who is in this sun and the bright, immortal being identified with the eye in the body are both honey. These four are but this Self. The Knowledge of this Self is the means to Immortality; this underlying unity is Brahman; this Knowledge of Brahman is the means of becoming all.

Now, the sun is connected with the eye. We are able to see things on account of the principle of the sun that is present in our eyes and the connecting link between the sun and the eyes is again the same Purusha. Wherever we see the connecting link between the macrocosmic and the microcosmic we find the same Purusha. So, the one Being is the active, energizing Reality of any aspect of the cosmos as well as the corresponding aspect of the individual. The luminous power that controls the sun is the same as that which controls the eye. So, here the sun and the eye are co-related.
6) These quarters are the honey (effect) of all beings and all beings are the honey (effect) of these quarters. Likewise, the bright, immortal being who is in these quarters and the bright, immortal being identified with the ear in the body and with the time of hearing are both honey. These four are but this Self. The Knowledge of this Self is the means to Immortality; this underlying unity is Brahman; this Knowledge of Brahman is the means of becoming all.

7) This moon is the honey (effect) of all beings and all beings are the honey (effect) of this moon. Likewise, the bright, immortal being who is in this moon and the bright, immortal being identified with the mind in the body are both honey. These four are but this Self. The Knowledge of this Self is the means to Immortality; this underlying unity is Brahman; this Knowledge of Brahman is the means of becoming all.

8) This lightning is the honey (effect) of all beings and all beings are the honey (effect) of this lightning. Likewise, the bright, immortal being who is in this lightning and the bright, immortal being identified with the light in the body are both honey. These four are but this Self. The Knowledge of this Self is the means to Immortality; this underlying Unity is Brahman; this Knowledge of Brahman is the means of becoming all.

9) This thunder—cloud is the honey (effect) of all beings and all beings are the honey (effect) of this thunder—cloud. Likewise, the bright, immortal being who is in this thunder—cloud and the bright, immortal being identified with sound and with the voice in the body are both honey. These four are but this Self. The Knowledge of this Self is the means to Immortality; this underlying unity is Brahman; this Knowledge of Brahman is the means of becoming all.

10) This akasa is the honey (effect) of all beings and all beings are the honey (effect) of this akasa. Likewise, the bright, immortal being who is in this akasa and the bright, immortal being identified with the akasa in the heart in the body are both honey. These four are but this Self. The Knowledge of this Self is the means to Immortality; this underlying unity is Brahman; this Knowledge of Brahman is the means of becoming all.

Likewise, the quarters of the heavens and the ears are co-related. The mind and the moon are co-related, and the Upanishad goes on to co-relate the light that is flashed forth by the lightning above and the light that is projected by the body by its own energy. The sounds that are made outside in the world are also causally connected with the effect as the sounds made in our own bodies by various functions. The space that is outside is not independent of the space in our own bodies. It is the same space that is operating inside also. The space in the heart within is the space that is outside. Both are internally connected.
11) This dharma (righteousness) is the honey (effect) of all beings and all beings are the honey (effect) of this dharma. Likewise, the bright, immortal being who is in this dharma and the bright, immortal being identified with the dharma in the body are both honey. These four are but this self. This knowledge of this self is the means to Immortality; this underlying unity is Brahman; this knowledge of Brahman is the means of becoming all.

The law that operates outside is the law of the cosmos. There are no two laws - God's law and man's law; universal law and individual law. No such thing is there. Such thing as 'my law' or your law' does not exist. There is only one law operating everywhere, in all creation, visible or invisible, in all realms of being. The same law is there for the celestials, the humans and the sub​human creatures. Everyone is controlled by a single principle of ordinance. That is called Dharma. 
It operates as gravitation in the physical level; it operates as love in the psychological level; it operates as chemicals in the chemical level and it operates as integration of thought in our mental level, the level of cognition and thinking. It ultimately operates as the connecting link between the subject and the object, on account of which there is knowledge of anything at all. That is called Dharma. 
Dharma is an integrating force of anything that is even apparently in disparity. Anything that is disconnected, apparently isolated, not visibly connected, is actually connected, and that connecting principle is called Dharma. And Dharma becomes an integrating principle because of the presence of the Atman that is behind it. There is no such thing as Dharma independent of the operation of the Atman. What we call Dharma or law is the Atman working. Its own law is its Being; its Being is its law; they are not two different things.
12) This truth is the honey (effect) of all beings and all beings are the honey (effect) of this truth. Likewise, the bright, immortal being who is in this truth and the bright, immortal being identified with truth in the body are both honey. These four are but this Self. The Knowledge of this Self is the means to Immortality; this underlying unity is Brahman; this Knowledge of Brahman is the means of becoming all.

What we call truth is one. There cannot be two truths or three truths, etc. There is only one truth - Satyameva jayate. The truth that succeeds is that co-relative, integrating principle, Satya, which is, again, a manifestation of the Atman. Atman is truth, and Atman is Dharma. So, Satya and Dharma are identical.
13) This mankind is the honey (effect) of all beings and all beings are the honey (effect) of this mankind. Likewise, the bright, immortal being who is in mankind and the bright, immortal being identified with mankind in the body are both honey. These four are but this Self. The Knowledge of this Self is the means to Immortality; this underlying unity is Brahman; this Knowledge of Brahman is the means of becoming all.

The word mankind here includes all species, human and non-human which are endowed with an aggregate of body and organs controlled by dharma. All living beings belonging to different species are conducive to one another’s welfare and this co-​relation is possible on account of the Self, the Atman.
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14) This cosmic body (atman) is the honey (effect) of all beings and all beings are the honey (effect) of this cosmic body. Likewise, the bright, immortal being who is in the cosmic body and the bright, immortal being identified with the individual self are both honey. These four are but this Self. The Knowledge of this Self is the means to Immortality; this underlying unity is Brahman; this Knowledge of Brahman is the means of becoming all.

The Cosmic Being is feeding upon the individual and the individual is feeding upon the Cosmic. They are inter-related like the mother and the child and co-related with each other in an organic unity. The Atman that we are speaking of is the Atman of all beings. Rather it is not the Atman of all beings; but it is the Atman, which is all beings, ultimately. It is the Lord of all beings.
15) And verily this Self is the Ruler of all beings, the King of all beings. Just as all the spokes are held together in the hub and rim of a wheel of a chariot, so are all beings, all gods, all worlds, all organs and all these individual creatures are held together in this Self.

Everything is controlled by the very existence and presence of the Atman, without any movement on Its part. It is the Emperor of all. As the spokes are connected to the hub of a wheel, everything visible or invisible is connected to this Aman. All beings, whatever can be conceived of or not conceived of, all celestials, gods, all the worlds that can be conceived of in any level of manifestation, everything that is vital and real, everything, all beings, whatever is, in any form, are located in this Atman, in the same way as every spoke is located in the hub of the wheel.
This is the Madhu-Vidya in essence - the contemplation of all things by the contemplation of anything. 
16) This, verily, is the honey (madhu—doctrine) which Dadhyach, versed in the Atharva—Veda, taught the Asvins. The Mantra (the rishi) perceived this and said: "O Asvins in human form, I will disclose that terrible deed of yours, called damsa, which you performed out of greed, as the thunder—cloud discloses the approaching rain. I will disclose the honey (madhu—doctrine), which Dadhyach, versed in the Atharva—Veda, taught you through the head of a horse."

17) This, verily, is the honey (madhu—doctrine) which Dadhyach, versed in the Atharva—Veda, taught the Asvins. The Mantra (the rishi) perceived this and said: "O Asvins, you fixed a horse's head on Dadhyach, versed in the Atharva—Veda, who, O terrible ones, wishing to be true to his promise, taught you the ritualistic meditation on the honey (madhu—doctrine) connected with the sun and also the secret (spiritual) meditation on it."

There is an interesting story behind this knowledge. It is supposed to be a very secret knowledge which is not to be imparted to all people. And Indra got this knowledge from Sage Dadhyan. Greedy that he was, he did not want others to know this. He wanted to have this knowledge only for himself. He had told his Guru - 'if you tell this to anybody else, I will cut off your head.' He was a very strange disciple, and the Guru said nothing. He kept quiet. Indra desired to be the only knower of it. Such a great secret it is! 
Then two other gods known as the Asvinis - the twin celestial physicians,​ wanted to have this knowledge. They knew that this Guru knows this - the Madhu-Vidya. So they came and said: "Will you teach us Madhu-Vidya?" 
The Guru Dadhyan Atharvana Rishi said: "You know the danger behind my telling what I know? I will lose my head." "Why?" they asked. He told them: "This is what happened. That foolish Indra, I taught him something, and this threat is the gratitude he gave me. He says: "If I tell this to anybody else, he will sever my head. So, if I tell you, my head will go." "Oh, you do not bother about it," the twins said, "We shall look to it. We shall take care of this matter. You do not be afraid of losing your head."
"How are you going to save me?" 
"You start teaching. Then, we cut off your head. Then, we will bring the head of a horse and place it on the trunk of your body, and you speak through the horse's mouth. Then Indra will get angry and cut off your head. But what he will cut off is the horse's head only. Afterwards he will go away and we will replace your real head and join it so that you become all right. Thereby you would not have lost anything." 
That was a very good idea. Then Sage Dadhyan began to speak and the Asvins cut off his head and kept it safe somewhere in secret. Then they brought the head of a horse from somewhere, fixed it on the sage's trunk and gave it life. Immediately the horse started speaking the Madhu-Vidya, and through the mouth of the horse this wisdom has come. 
Indra got enraged on seeing that the sage had started imparting the Madhu-Vidya. He went and cut off that head he found on the sage's neck - the horse's head. Then the Asvinis came and put back the original head on the sage and made him whole again.
So, this is the interesting story behind the Vidya called Madhu-Vidya. But whatever the story is behind this enunciation of the Vidya, it is a brilliant statement of the Upanishad telling us that everything is organically related to everything else. The purpose of the story is to praise the Knowledge of Brahman, which enabled the Asvins, who committed a terrible deed, to escape its harmful consequence.
18) This, verily, is the honey (madhu—doctrine) which Dadhyach, versed in the Atharva—Veda, taught the Asvins. The Mantra (rishi) perceived this and said: "He (the Lord) made bodies with two feet; He made bodies with four feet. Having first become a bird (the subtle body), He, the Supreme Person, entered the bodies. On account of His dwelling in all bodies (pur), He is called the Person (Purusha). There is nothing that is not covered by Him, nothing that is not pervaded by Him."

This, the Dhadhyan Atharvana Rishi spoke, and in conclusion, he said: "This Being which is responsible for the inter-connectedness of things has become, what you call, the living and the non-living; the visible and the invisible; the creatures which are two-footed and those that are four-footed. He became the subtle body and then the gross body by means of a subtle instrument known as the Linga Sarira or Sukshma Sarira. The very Being became the vital consciousness of all physical bodies, and He is present in everybody. The Body that is Universal and the body that is particularized - there is nothing that it is not enveloping. Everything is covered up by That - idam sarvam” implying the non-duality of the Self.
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19) This, verily, is the honey (madhu—doctrine) which Dadhyach, versed in the Atharva—Veda, taught the Asvins. The Mantra (the rishi) perceived this and said: "He (the Lord) transformed Himself in accordance with each form and each form of His was for the sake of making Him known. The Lord (Indra), through His mayas, appears manifold; for to Him are yoked ten horses, nay, hundreds. "This Atman is the organs; It is ten and thousands—many and infinite. This Brahman is without antecedent or consequent, without interior or exterior. This self, the all—perceiving, is Brahman. This is the teaching of the Upanishads."

This is the knowledge which Dadhyan Atharvana taught to the Asvins. He said like this: Rupam rupam pratirupo babhuva, tad asya rupam praticaksanaya: "In every form He assumed the likeness of each form. The Lord in the process of manifesting name and form transformed Himself in accordance with name and form”. This is a very important passage in the Upanishad. He casts Himself into the mould of every creature and becomes formulated into the structure of that particular creature. He can be conveniently made to assume any shape under any condition. When he casts Himself into the mould of a bird's body, it looks as if He is a bird. When He casts Himself into the mould of a human body, it looks as if He is a human being. When He shines as a celestial, it looks as if He is an angel. He is, then, that which we visualize with our eyes.
These forms, these bodies, these visible individualities of things, are really intended for the recognition of His presence in all things. He has not created this world merely for nothing, as if for fun. It is intended to give an indication of His presence; an indication of the variety which He can comprise within Himself; an indication of the contradictions that can be reconciled in His Being; an indication of the Majesty which is in His own stature, and an indication of the inscrutability of His nature. Were name and form not manifested, the transcendental nature of the Self would not be known just as to know the light there should be darkness or to perceive beauty we must know what is ugliness.
All these forms are visualized by us directly with our own eyes, a contradictory world where nothing is clear; everything is enigmatic, if considered in isolation. However, everything is reconcilable if it is connected in its proper context in the manner which we have just described in the Madhu-Vidya. So, there is no contradiction in the world; everything is harmonious. We unfortunately find it impossible to see the harmony as we are not in a position to harmonize ourselves with the harmony that is His. But His intention is something different. His intention is to make it possible for us to visualize the harmony and the interconnectedness through every finite form.
Due to the magnificence of His nature and the variety of His manifestation we are unable to see the truth of things. We visualize only one particular form and are not able to connect this form with other forms. We see the universe only in parts and not as a whole. So we are not able to see things as they ought to be seen. We are not supposed to see one thing only, or a few things only, or a hundred things only. We are supposed to see anything in its connection with other things, in its relation with others.  If this connection is lost, it is as if we see nothing and know nothing, and one day we will be full of sorrow. 
"So, let it be understood," says the great Rishi, "that the Master magician who can be called great Mayavi, the Supreme Being who is designated here as Indra ‑ the Lord of all beings, appears in such manifold forms that it is impossible for the physical eyes to connect the forms with the circumstances in which they are really placed."
All the sense-organs are He only. They are not outside Him. It is He that appears as the senses; He appears as the forms and He appears as the perception of the objects, and in His Masterly variety, He has cast Himself into the mould of even the senses. He is Hari. Hari means the Lord Supreme, or it may mean the senses which drag you away to the objects. Harayah Hari: He may take away the ignorance of a person, and then He will be called Hari; or He may take away our consciousness towards the objects outside; that is also another function of His, and so He is called Hari. He is tens and hundreds and thousands, not one, two or three merely. Any number is He, and all these numbers are capable of reconciliation in the One that He really is.
Ayam vai harayah, ayam vai dasa ca sahasrani, bahuni canantani ca, tad etad brahmaparvam, anaparam, anantaram, abahyam ayam atma brahma sarvdnubhuh, ity anusasanam: This Supreme is tens and hundreds and thousands and manifold and variety and what not. Everything is that glorious resplendence which appears as these colors and forms that move in various directions, in many ways. It is manifold and it is infinite in Its variety; It is the Supreme Brahman, the Absolute - tad-etad brahma. 
He has neither a beginning nor an end. We do not know what is before It; we do not know what is after It; we do not know what is inside It. It is all things - anantaram. abahyam ayam atma Brahma: This is, verily, our own Self. This manifold Majesty, which is regarded as inscrutable, is seated in our own heart, not outside us. It is the experiencer of everything. Sorrows and joys, varieties, differences, apparent irreconcilabilities, confusions - everything is Its experience. It is experiencing everything in Its own totality, and if we could experience through Its eyes and through Its forms, through Its Being, then we would not see the variety in the world. We would not see any contradiction or any irreconcilability. It is a One single inter-connectedness that is Cosmic Being.
This is the subject of the great Madhu-Vidya instructed by Dadhyan Atharvana to the gods, Asvins, through the mouth of the horse.
END OF SECTION V OF CHAPTER II

SECTION VI - VAMSA-BRAHMANA

Line of Teachers and Disciples of this Knowledge contained in the First Two Chapters

In ancient times important texts were passed on from one generation to the next through a succession of teachers and the taught through the media of human memory. This section of the Upanishad gives a long list of the names of such teachers. Everyone received knowledge from someone else. God is the only one who does not receive knowledge from someone else. Until we reach that state of Self, complete knowledge, we are in a state of movement; in a process of aspiration.

END OF SECTION VI OF CHAPTER II

END OF CHAPTER II
END OF PART 1: MADHU-KANDA OF THE BRIHADARANYAKA UPANISHAD
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[To be continued]
