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SECTION VI - GARGI-BRAHMANA 

Meditation on the Conditioned Brahman

Then Gargi, the daughter of Vachaknu, a leading lady philosopher started questioning Yajnavalkya. She starts on the presumption that every effect is pervaded by its cause like threads woven in a cloth lengthwise (warp) and breadthwise (woof), the limited by the unlimited and the gross by the subtle. 

A pot (effect) is pervaded by clay (its cause), the earth ((gross) is pervaded by water (subtle) and the world (limited) by sky (unlimited). Thus earth, which, being the effect is gross and limited, is pervaded by water, which, being the cause is subtle and unlimited. 
To make these terms more clear, another example is the ice. The ice is the effect, the gross and limited. Its cause is water, subtle and unlimited. If we understand water as effect, the gross and limited, its cause is vapor, subtler than water and more unlimited than water. 

Thus the implication is that the cause, the subtle, and the unlimited is woven like warp and woof of a cloth, in the effect, the gross and the limited and that cause always pervades the effect.  But this logic cannot be extended ad infinitum because a stage will be reached where there will only be the final cause and no cause for that cause. This entity is the first cause or the causeless cause or the cause of the entire universe or Brahman, the source of all, the Universal Ground. We cannot go beyond this stage as Mundaka Upanishad puts it “There, the sun shines not; there, nor the moon and the stars; nor do these flashes of lightning shine there. How can this fire do so? Everything shines only according to that shining light. His shining light illumines this entire world diversely”. (II-ii-10)

The questions raised by Gargi and the replies of Yajnavalkya are tabulated below for convenience. It will be observed that each preceding element in the questions asked by Gargi is pervaded by the succeeding one, till we come to the Self, which is within all. All the objects below the Self consist of the five elements. The Self is the Truth of truth as we have seen earlier. The truth is the five elements and the Truth of truth is the Supreme Self.
	SR.NO.
	GARGI’S QUESTIONS
	YAJNAVALKYA’S ANSWERS

	1
	If all this is pervaded by water, by what, water is pervaded? (pervaded by water because otherwise earth would be scattered like a handful of fried grains - Sankara).
	By air (since water too being an effect, is gross and limited, it must be pervaded by something else and that is air).

	2
	By what is air pervaded?
	By the sky,

	3
	By what is sky pervaded?
	By the world of the gandharvas

	4
	By what is the world of gandharvas pervaded?
	By the world of the sun

	5
	By what is the world of the sun pervaded?
	By the world of the moon


	SR.NO.
	GARGI’S QUESTIONS
	YAJNAVALKYA’S ANSWERS

	6
	By what is the world of the moon pervaded?
	By the world of the stars

	7
	By what is the world of the stars pervaded?
	By the world of the gods

	8
	By what is the world of the gods pervaded?
	By the world of  Indra

	9
	By what is the world of Indra pervaded?
	By the world of  Prajapati

	10
	By what is the world of Prajapati pervaded?
	By the world of Hiranyagarbha

	11
	By what is the world of Hiranyagarbha pervaded?

(The Supreme Hiranyagarbha is the source and the cause of everything, you say. Who is the cause of this?)
	“Do not, O Gargi," said he, "question too much, lest your head should fall off. You are questioning too much about the Divine about whom we should not ask too much. Do not ask too much, O Gargi."


The cause of Hiranyagarbha or the sutra cannot be ascertained by inference or logic. This cause is Brahman which is known only through the evidence of scriptures. Brahman is beyond reasoning and sense-data. It is beyond the mind; do not go beyond permissible limits of logical argument, because it is inadmissible to ask the cause of the Cause of everything. “You are asking for the cause of the Supreme Cause. Such a question is meaningless; therefore Yajnavalkya warns Gargi against pushing her enquiry too far.

Thereupon Gargi, the daughter of Vachaknu, held her peace and kept quiet. She did not speak further. This section and the following two sections aim at describing the nature of that which is considered as Brahman or the Self which is within us all. The idea is that an aspirant can take up in the above mentioned order each element external to him and negate it to realize Brahman which is within him.

HIRANYAGARBHA AND MODERN SCIENCE

“When we come to the stage of Hiranyagarbha, we reach the bounds of this relative universe. If we can conceive of a piece of matter to which the whole universe is condensed, it will be Hiranyagarbha of the modern cosmological language. According to the Upanishads, Hiranyagarbha is full of pure consciousness while for the moderner it is just a dull matter where there is no concept of consciousness. That is the difference between the two. Vedanta says hiranyagarbhah samavartatagre (Rig Veda 10.8.121) – in the beginning Hiranyagarbha appeared and out of that the diversity has come. At the Hiranyagarbha level, it is all one. 
These ideas are reflected in modern astronomy. According to it the different forces working in nature like gravitation, strong and weak forces etc have become separate in the course of evolution. But in the earliest phase of this universe at the beginning of evolution, they were all one. That state is called Singularity”. – Swami Ranganathananda
“The Supreme Self lays hidden deep within every object. It is impossible for crude organs to see or understand this deeply covered Entity. Take ether (Space) for instance. Akashatattva or ether lies hidden in the molecules and atoms of every object. Do you see it with your crude eyes or can you feel its existence through any of your organs? Now an ignorant person may ask a scientist, “You say there is ether; then show me.’’ He needs to be guided and directed to the appropriate state of understanding its existence. Only then will he accept the existence of ether. 

Brahmatattva or the spiritual principle is an extremely subtle principle. So to understand or know Him certainly calls for a very subtle, sagacious and sharp intellect. Scriptures call it agryabuddhi or pointed intellect. Yama, the mythological God of Death, philosophically, the Controller, has said that this truth can only be experienced through pointed intellect. No other bearing can comprehend it. That is why the deeply covered Supreme Being is not equally reflected on all minds, despite the fact that He is present in all entities and is indeed the essence of every entity.  It is only when the mental mirror becomes pure with the help of agryabuddhi that the Supreme Entity is properly revealed. This spiritual principle is beyond the comprehension of the crude organs like the eyes. The power of the optic nerves or of any organ to apprehend tanmatras or inferences is very limited.  

Take for instance a molecule or atom of the physical world, which people can easily comprehend with a little mental effort, but which their eyes are unable to see through the media of form. In order to see or feel them they will have to take the help of a special kind of instrument, and to learn how to use it they will require laboratory training. 
In order to realise the all-encompassing subtle principle of Brahmn also, you will have to focus your mind introspectively in accordance with a special method by doing regular experiments yourself. One cannot attain Brahmn through arguments and reasoning, based on opinions of different authors, or by opening study circles, or through speeches and lectures. For this you will have to develop your agryabuddhi with complete devotion and zeal. Then only you will realize Him with your entire being.  

Crude intellect is sufficient for comprehension of crude objects, but not to enter the domain of subtlety; for that it has to be refined into a subtler one. To understand the subtlest Entity it (the intellect) has to be made extremely subtle and sharp like the point of a needle; all desires and propensities have to be centralized on a point – this is what is known as the agryabuddhi. The entity that then remains as the witness of that state of mental suspension, the Atman, is the characteristic Self of the unit. The Witnessing Force behind the state of mental suspension is the Atman”. - Shri Shri Anandamurti, The Seaking Tree: Times of India dt. 22/09/2012
END OF SECTION VI 







CH 2
SECTION VII - ANTARYAMI-BRAHMANA OR UDDALAKA-BRAHMANA 

Meditation on the Inner Controller
When Gargi got down and occupied her seat and did not put any further questions, another sage,

Uddalka, Aruna's son(Aruni), got up from his seat and picked up the discussion with Yajnavalkya. 
This Brahmana deals with the great subject 'Antaryamin', or the Supreme Immanent Principle. In this section, Yajnavalkya declares that Brahman is the cosmic string, sutra, which holds the world together. Brahman is also the Inner Ruler, antaryami, dwelling in any thing one can think of. Yajnavalkya gives twenty one examples relating to the cosmos and man to show how Brahman is in all of them and how He holds each of them together. 
“Here is a description of the world spirit – brahma lokanam antaratamam sutram. It is that which binds together all beings from the highest to the lowest. All things are strung like a garland with a thread which refers to the sutratman. Man is a bead strung on the thread of the Conscious Self and just as wooden puppets are worked by strings, so the world is operated by the sutratman, the thread spirit”. – Dr.s.Radhakrishnan.
These ideas are found in the Bhagavad Gita, Chapter 7 as under.

Bhagavan Sri Krishna says:
mattah parataram naanyat kinchidasti dhananjaya

mayi sarvamidam protam sootre maniganaa iva // 7.7 //

THERE EXISTS NOTHING WHATSOEVER HIGHER THAN ME, O DHANANJAYA.  ALL THIS IS STRUNG ON ME, AS A ROW OF GEMS ON A THREAD.
There exists no other cause of the universe except the Lord. To show that the Self is one and the same in all created beings on the earth it is stated here that The Lord is the supporter of the Universe just as the string is to the gems in a garland. Without the string the gems will be scattered. The substance with which gems and thread are made is different. Similarly the world is constituted of infinite variety of names and forms which are held together by the Spiritual Truth into a complete whole.  Even in an individual, the body, mind and intellect are different from one another but they work in harmony and in unity because of the same spiritual Truth, the principle of consciousness. Hence Sri Krishna says that there is no other cause of the Universe but Him; He alone is the cause of the Universe. Without the string the gems will lay spread out, without the Lord, the planets, the stars and all else will be dispersed. The Lord, manifesting Himself through the physical and moral laws, sustains the relative world. He is also the Unity that underlies the diversity of names and forms.
Yajnavalkya concludes his replies with the statement that “Brahman is the seer who cannot be seen, hearer who cannot be heard, the knower who cannot be known. He is your Self, the Inner Controller, the Immortal; everything else is perishable” This last Mantra of this section is very famous which reads as follows.
adrsto drasta, asrutah srota, amato manta, avijnato vijnata. nanyti'to'sti drsta. nanyo'to'sti srota nanyo'to'sti manta, nanyo'to'sti vijnata: esa ta atmantaryamy amrtah: ato'nyad artam. tato hoddalaka arunir upararama. 
TEXT
Then Uddalaka, the son of Aruna, questioned him. He said "Yajnavalkya, he who knows that Sutra and that Inner Controller indeed knows Brahman; he knows the worlds, he knows the gods, he knows the Vedas, he knows the beings, he knows the Self, he knows everything. If you, Yajnavalkya, do not know that Sutra and that Inner Controller and still take away the cows that belong only to the knowers of Brahman, your head will fall off." 
"I know, O Gautama (referring to Uddalaka), that Sutra and that Inner Controller." said Yajnavalkya.

"Anyone might say: 'I know, I know.' Tell us what you know."
Yajnavalkya said: "Vayu, O Gautama, is that Sutra. By Vayu, as by a thread, O Gautama, are this world, the other world and all beings held together. Therefore, O Gautama, they say of a person who dies that his limbs have been loosened; for they are held together by Vayu as by a thread." 
"Quite so, Yajnavalkya. Now describe the Inner Controller."
Yajnavalkya said: "He who inhabits the earth, yet is within the earth, whom the earth does not know, whose body the earth is and who controls the earth from within—He is your Self, the Inner Controller, the Immortal.
Yajnavalkya's reply to this question is the famous Antaryamin Brahmana. 
"O' Gautama (Aruni, Uddalaka), said Yajnavalkya, the Supreme Vital Force of the cosmos,Vayu, can be regarded as the thread on which everything is strung, because all bodies, whatever be their structure, are formed in the mould of this Vital Energy. It is this Vital Force of the cosmos that has taken the shape of all these forms, whether they are the forms of the world or are the forms of individual beings. Outside, the very same Energy looks like the world, and inside, as content thereof, it looks like individuals. It is the subtle constitutive Essence of the whole universe. It cannot be designated by any other name than an ethereal Being, like 'Vayu', wind, air." It is something like electricity, something subtler than that, Prana, the Vital Energy.
That universal Vital Force is the thread. It is a thread in the sense that it is the power which holds all bodies in proper positions. And every body, individual or otherwise, is strung on this thread in the sense that everything is a form taken by it, and therefore, controlled by it. So, you will not find a place where this is not, and you will not find anything operating unless it Wills. It is His Will and His Action that appears outside as the action of people. 
When a person is alive, why does that person look whole and complete and integrated? And why is it that when something happens at the time we call death, there is dismemberment of the body and parts of the body get dislocated and hang loosely without being held firmly? What is the cause? The cause is that "this Vital Force was holding the limbs of the body in unison and harmony when the body was alive." What we call life is nothing but the operation of this universal Energy through a particular body. 
When the particular function through this individual body does not take place, the Energy withdraws itself. There is then no sustaining power left in the building-blocks of the body. So the blocks collapse. There is, therefore, the return of the constituents of the physical body to their sources. They cannot be held in the form which they assumed when the body was alive. So the body of an individual is nothing but a form assumed, or taken by certain elements. And it begins to function by the action of this Vital Energy. When this action of the Vital Energy is withdrawn, it is called death, or demise of the individual. So, we say that the parts of the body of a dead person get loosened and they are not able to perform the functions that they were doing earlier, merely because this principle is absent. That is the thread which controls everything, individual or cosmic”. 
"Well," Uddalaka says, "Yes! I have to admit that it is very right. This is the thread in which the worlds and the individuals are strung together. This answer is very correct. I appreciate your reply to my query, but now, what about the Immanent Principle? What is that Immanent Principle? Answer that. Let me hear from you, what it is." 
The Immanent Principle is the Antaryamin, the one that controls everything from within. It is a very peculiar something, whose existence cannot be known for reasons which will be obvious, as we go further. Yet, nothing can be more powerful than that. That which is most powerful and capable of controlling everything is that which cannot be observed by anything, or seen or known. What is that? That is what we call the internal Reality of the Cosmos. That we call the Antaryamin, the Immanent Reality.
Yajnavalkya said, “That principle is inside this very earth, internal to the earth. Outside is the body of the earth, but inside is this principle which holds the earth in unison as a compact completeness. But the earth does not know its existence. The earth and anyone on it cannot know that such a principle exists even though it is the cause of the very existence of the earth.
The whole earth is the body of this principle, as it were. The principle is embodied in the form of this earth. Internally seated in the very heart of the earth is this principle working. This is your own Self. It is the immortal Being. This Atman which is your own Atman, which is your own Self is the internal Ruler, the principle that controls all things. And it is the only thing that can be called immortal. Everything else is mortal. Everything moves around it, as a wheel moves round the hub. The hub does not revolve with the wheel. Even so, everything revolves around that which does not revolve. When everything is active, this is not active. Where everything is restless, this is full of rest. When everything is visible as an object, this is not seen by anybody. When everything is transient, this is permanent. While everything has a goal to reach, this itself is the goal of everyone. Such is the Immanent Being. This is the Antaryamin, or the internal ruler of everyone”.

Yajnavalkya then gives eleven more examples relating to the Cosmos, the transcendent (that is relating to adhidaivatam) viz., 1.water 2. fire 3.sky 4. air 5. heaven 6. sun 7. quarters of space 8. moon and stars 9. aksasa or space 10. darkness and 11. light.
He then gives one instance relating to all physical beings, the objective (adhibhutam) and eight relating to the individual body, the internal or the subjective ( adhyatmika) viz. 1. nose 2. organ of speech 3. eye 4. ear 5. mind 6. skin 7. intellect and 8. organ of generation to show how Brahman is in all of them and how He holds each of them together.
These passages go on to repeat that the Principle which governs the Earth, governs all the other elements also in the same manner as explained above in the case of the Earth as their Inner Ruler.
This description of the Antaryamin, or the internal Ruler, is given from three stand-points - the transcendent, or the Adhidaivika description, the physical, or the objective, known as the Adhibhautika, and the internal or the subjective, known as the Adhyatmika. All the gods, all the celestials are controlled by this principle. All the elements are controlled by this principle. And every individual being also is controlled by this principle. 
In all beings, this is seated. Sarvebhyo bhutebhyo'antarah: He is internal to all beings. He is internal to you; internal to me. Though one individual is outside the other, one is exclusive of the other; this principle is interior to all. Each individual may be regarded as an object to the other but this persists in existing as the internal Reality of every individual. While it is internal to me, it is internal to you also, despite the fact that you are external to me and I am external to you. So the externality of ourselves as personalities, or individuals, does not, in any way, affect the internality of this Reality. So all the external manifestations, not withstanding, this, remains as a Supreme internality. Every being. is controlled by it. Yam sarvani bhutani na viduh: Yet no one can know it.

Now, internal organs are described. The Prana that we breathe, the breath within, is also the function of this Reality within. The Prana, the speech (Vak), the eyes (Caksu), the ears (Srotre), the mind (Manas), the intellect (Vijnana) and all the things you call as your own, in this individual body - all these are but formations of this one Being. It appears as the celestials when you visualize it from the transcendental level; it appears as the universe outside when you visualize it from the external point of view, and it appears as the individuals when you conceive it as the visible bodies of Jivas. There is no separate group of gods, or celestials, other than this. There is no world or universe outside this. And there are no individuals, external to it. No gods, no world, no individuals! All these three sets of apparent reality are only the manifestations or rather appearances of this one Supreme Being. 
The term internal has a very special sense in this context because it is not spatial insideness. It is a spiritual existence, a condition of consciousness which is called "internal" because it cannot be regarded as an object of observation. You cannot observe consciousness; you cannot observe your own self; you cannot observe your own understanding or your awareness. You cannot even think of it, because even thinking is a spatial activity of the mind. So, in that sense it is internal. It is the Reality. It cannot be seen because it is necessary, for the act of seeing. Without its operation, without its Being, without its existence, nothing can be seen. You cannot think; you cannot hear; you cannot understand, unless That is there. So, how can you apply this yardstick or measuring rod of perception to that Reality which is the Cause of even your perception, hearing, understanding etc.? 
In short, this is the Atman. What we call the Antaryamin, or the Immanent Reality, is the Atman, the Self. When we say it is the Self, we mean it is Consciousness. We mean both things in the same sense. It is an awareness which cannot be the object of awareness. Therefore, it is not capable of being seen. Adrsto drasta: This Reality is the unseen Seer of all beings. You cannot see it, but it sees you. It sees everyone, but no one can see it. Asrutah srota: It can hear everything, but no one can hear it. Amato manta: You cannot think of it, but it can think you. Avijnato vijnata: You cannot understand it, but it can understand you. Nanyo'to'sti drasta: There is no other Seer but that. Nanyo'to'sti srota: There is no hearer other than that. Nanyo'to'sti manta. There is no thinker but that. Nanyo'to'sti vijnata: There is no understander but that. So, if anyone thinks, it is that which thinks; if anyone hears, it is that which hears; if anyone sees, it is that which sees, if anyone understands anything, it is not you or I that understand, it is that which understands. If anyone does anything, it is that which does. 
Esa ta atmantaryamy amrtah: "This is the Self; this is the Internal Ruler; this is the Reality. This is immortal, O' Uddalaka. Everything else is useless. Other than this, nothing has any sense or meaning, - ato nyad artam. This is the only Being that is worthwhile considering and approaching and realizing” concludes Yajnavalkya.
Tato hoddalaka arunir upararama: The questions about sutra and antaryamin were answered so lyrically, effectively and successfully that Uddalaka had to keep quiet and occupy his seat. He had nothing further to say.
CH 3
END OF SECTION VII
SECTION VIII - AKSHARA-BRAHMANA 

Meditation on the Supreme Unconditioned Brahman

The second dialogue between Yajnavalkya and Gargi.
PREAMBLE

It may be recalled that in Section VI Yajnavalkya had avoided answering Gargi’s question ‘what is the ultimate cause of the manifested world (denoted by Brahman)? In this section she seeks permission of the assembly to question him again on the same issue. This time Yajnavalkya gives an answer. “The Unmanifested (denoted by akasa, Space) is the cause of the manifested world”. But what is the cause of the Unmanifested persists Gargi. What follows is a very profound description of the indescribable Brahman, the Ultimate Cause of all, manifested as well as unmanifested. This part of the Brihadaranyaka Upanishad is the outstanding contribution of Hinduism to the awakening of a spiritual thought process in the entire world.
TEXT
1) Then the daughter of Vachaknu said: 'Venerable brahmins, I shall ask him two questions. If he answers me these, then none of you can defeat him in discussing Brahman." The brahmins said: "Ask, O Gargi."
Gargi had been warned previously by Yajnavalkya not to push her enquiry too far. She therefore now asks the permission of those in the assembly to again question Yajnavalkya. All along the Upanishad covered the nature of the conditioned Brahman (Saguna Brahman). Now it proceeds to describe the Supreme Brahman devoid of attributes ( Nirguna Brahman).
2) Gargi said: "O Yajnavalkya, I shall ask you two straight forward questions. Answer me these." 
Yajnavalkya agreed.
3) She said: "O Yajnavalkya, what pervades that Sutra which is above heaven and below the earth, which is heaven and earth as well as what is between them and which—they say—was, is and will be?"

Heaven means the upper half of the cosmic shell; earth means the lower half of the cosmic shell; the terms ‘were’ and ‘is’ mean the past, present and future. The idea is that the diverse objects of the relative universe become unified in the Sutra. Gargi wanted to know what is that which pervades the Sutra, as the warp and woof pervade a piece of cloth.
4) He said: "That, O Gargi, which is above heaven and below the earth, which is heaven and earth as well as what is between them and which—they say—was, is and will be, is pervaded by the unmanifested akasa.
The unmanifested universe, consisting of the Sutra or Hiranyagarbha exists in the unmanifested akasa or space at all times – during the states of projection (utpatthi), preservation (sthithi) and dissolution (laya).
5) She said: "I bow to you, O Yajnavalkya. You have fully answered this question of mine. Now brace yourself for the other." "Ask, O Gargi." said the Sage.
6—7) She said: "Yajnavalkya, what pervades that Sutra which is above heaven and below the earth, which is heaven and earth as well as what is between them and which—they say—was, is and will be?" 
He said: "That, O Gargi, which is above heaven and below the earth, which is heaven and earth as well as what is between them and which—they say—was, is and will be, is pervaded by the unmanifested akasa." 
"What pervades the akasa?"
This is a perplexing question to put Yajnavalkya in a state of predicament. The question seems to be unanswerable because the akasa is pervaded by the Immutable Brahman which cannot be explained. This means that if Yajnavalkya did not explain this he would be guilty of ‘non-comprehension’. If on the other hand he tries to explain the unexplainable he would be charged with the committing the blunder of ‘contradiction’ that is comprehending that which cannot be comprehended.
8. sa hovaca, etad vai tad aksaram, gargi, brahmana abhivadanti, asthutam ananu, ahrasvam, adirgham, alohitam, asneham acchayam, atamah, avayv anakasam, asangam, arasam, agandham, acaksuskam asrotram, avak, amanah, atejaskam, apranam, amukham, amatram, anantaram, abahyam; na tad asnati kim cana, na tad asnati kas cana. 

8) He said: "That, O Gargi, the knowers of Brahman call the Imperishable. It is neither gross nor subtle, neither short nor long, neither red nor moist; It is neither shadow nor darkness, neither air nor akasa; It is unattached; It is without taste or smell, without eyes or ears, without tongue or mind; It is non-effulgent, without vital breath or mouth, without measure and without exterior or interior. It does not eat anything, nor is It eaten by anyone.

In order to avoid being charged with either ‘non-comprehension’ or ‘contradiction’, Yajnavalkya quotes the knowers of Brahman as his authority and affirms that Brahman is aksharam meaning that which does not change or decay.  Then by putting forward several negations Viz., neither gross nor subtle, neither short nor long, neither red nor moist, neither shadow nor darkness, neither air nor akasa, Yajnavalkya indicates that Brahman is not a substance. Redness is a quality of fire. Moisture is a characteristic of water. By the denial of redness and moisture it is indicated that Brahman is not q quality. Shadow and darkness indicate that which is indescribable.  He gives more examples of what Brahman is not e.g., unattached, with no smell or taste, no ears or eyes, no tongue or mind, no vital breath or mouth, non-effulgent, nothing can measure it nor doest it measure anything, does not possess interior or exterior, does not eat anything nor is it eaten by anyone. 
Through these negative descriptions, Yajnavalkya implied that Brahman is devoid of all attributes and is one only without a second. 

The Upanishad tries to indicate Brahman by the denial of qualifying attributes or characteristic marks. But this line of argument can be mistaken to mean that Brahman is void or non-existent. In order to prevent such misconception, Yajnavalkya gives next, inferential evidence – from orderliness of creation – to demonstrate Its existence. This line of thought flow is similar to the famous but controversial statement attributed to the great scientist Albert Einstein “God does not play dice”. Whether God plays dice or not we shall discuss later.
9. etasya va aksarasya prasasane, gargi, suryacandramasau vidhrtau tisthatah; etasya va aksarasya prasasane, gargi, dyavaprithivyau vidhrte tisthatah; etasya va aksarasya prasasane, gargi, nimesa, muhurta, ahoratrany ardhamasa, masa, rtavah, samvatsara iti. vidhrtas tisthanti; etasya va aksarasya prasasane, gargi, pracyo' nya nadyah syandante svetebhyah parvatebhyah, praticyo'nyah, yam yam ca disam anu; etasya va aksarasya prasasane, gargi, dadato manusyah prasamsanti; yajamanam devah, darvim pitaro'nvayattah. 

9) "Verily, under the mighty rule of this Imperishable, O Gargi, the sun and moon are held in their respective positions. Under the mighty rule of this Imperishable, O Gargi, heaven and earth are held in their respective positions. Under the mighty rule of this Imperishable, O Gargi, moments, muhurtas (about forty eight minutes), days and nights, fortnights, months, seasons and years are held in their respective positions. Under the mighty rule of this Imperishable, O Gargi, some rivers flow eastward from the white mountains, others flowing westward continue in that direction and still others keep to their respective courses. Under the mighty rule of this Imperishable, O Gargi, men praise those who give, the gods depend upon the sacrificer and the Manes upon the Darvi offering.
The inferential evidence to prove the existence of Brahman given by Yajnavalkya is as follows. 
CH 4
a) As from a product we can infer about its maker, so too from the sun and the moon we can infer the existence of an omniscient God, the Imperishable Brahman. The creator of the sun and the moon compels them to rise and set at fixed time and place according to fixed causes. 

b) Heaven and earth are made up of parts and are liable to fall or disintegrate or blown into pieces. But nothing like that happens because of the presence of their creator, the Imperishable Brahman keeps them together within their limits. 

c) All the divisions of time like days, weeks, fortnights, months and years etc., are managed or controlled by the Imperishable Brahman. 
d) The Imperishable maintains the flow of rivers in particular directions. 

e) Though gifts by themselves are perishable by nature, the value of a giver of the gift is always cherished because of the relationship between the giver and the receiver of the gift established by the Imperishable.

f) The humiliating dependence of gods on the devotees for their offerings or the dependence of the manes on the offerings by their descendents for their sustenance, are all on account of the Imperishable.

Another proof of the existence of the Imperishable Brahman is given in the next mantra.
10) "Whosoever in this world, O Gargi, without knowing this Imperishable, offers oblations, performs sacrifices and practices austerities, even for many thousands of years, finds all such acts but perishable. Whosoever, O Gargi, departs from this world without knowing this Imperishable is miserable. But he, O Gargi, who departs from this world after knowing the Imperishable, is a knower of Brahman.
The apparently endless series of births and deaths in samsara cannot be brought to an end by dualistic worship, sacrifice or austerities. This provides only temporary results in the phenomenal universe. It is only through the knowledge of Brahman that birth and suffering in the world come to an end and one obtains Freedom and Bliss. This is another proof of the existence of the Imperishable.
Brahman is further explained.

11. tad va etad aksaram, gargi, adrstam, drastr, asrutam, srotr, amatam mantr, avijnatam vijnatr, nanyad ato'sti drastr, nanyad ato'sti srotr, nanyad ato'sti mantr, nanyad ato'sti vijnatr; etasmin nu khalv aksare, gargi, akasa otas ca protas ca. 

11) "Verily, that Imperishable, O Gargi, is never seen but is the Seer; It is never heard, but is the Hearer; It is never thought of, but is the Thinker; It is never known, but is the Knower. There is no other seer but This, there is no other hearer but This, there is no other thinker but This, there is no other knower but This. By this imperishable, O Gargi, is the unmanifested akasa pervaded like warp and woof in the cloth.”
The Imperishable is not an object of vision, but vision itself. The Immutable Brahman is in every instance the Witness, the Seer of seeing, the Hearer of hearing and so on. The Brahman, which is immediate and direct, which is the Self, within all and is beyond the relative attributes of hunger, thirst etc., and by which the unmanifested akasa is pervaded, is the extreme limit, the ultimate goal, the Truth of truth.
In the previous Section (Section VII) the Inner Controller (antaryamin) was described. Now is there any difference between the individual self, the Inner Controller and the Imperishable Brahman? According to Sankara there is no intrinsic difference between these three entities. They are all by nature Pure Intelligence and like a lump of salt, homogenous. Brahman is one and never undergoes any change. The apparent difference between the three entities mentioned above is due to the limiting adjuncts. When associated with body and organs, It is called the transmigrating individual self. When associated with knowledge, it is called the Inner controller. When associated with Hiranyagarbha, the Imperishable Brahman is known by those specific names and forms such as Viraj, Gods, men, animals, and trees and so on. Therefore the difference between these three is the result of association with limiting adjuncts and is not basic. Therefore the conclusion of all the Uapnishads is “One only, without a second.”
12) Then said Gargi: "Venerable Brahmins, you may consider yourselves fortunate if you can get off from him through bowing to him. None of you, I believe, will defeat him in arguments about Brahman”. 
Thereupon Gargi, the daughter of Vachaknu held her peace.
SARVAM BRAHMA MAYAM 

The discourse by Yajnavalkya to the assembly finds an echo in the melodious and popular song in Raag Madhuvanti by Sadashiva Brahmendra, a saint, a composer of Carnatic music and an Advaita philosopher who lived near Kumbakonam, Tamil Nadu during the 18th century. He composed mainly in Sanskrit. This song is given below together with its translation.
Sarvam brahma mayam 1.Kim vachaneeyam, kima vachaneeyam, 2.Kim rachaneeyam, kima rachaneeyam 3.Kim pataneeyam, kima pataneeyam, 4.Kim bhajaneeyam, kima bhajaneeyam 5.Kim bhodaneeyam, kima bhodhaneeyam, 6.Kim bhokthavyam, kima bhokthavyam 7.Sarvathra sada hamsa dhyanam, Karthavyam bho mukthi nidanam 

Everything is filled with God, 1. All that is spoken, all that is not spoken, 2. All that is written, all that is not written 3. All that can be learnt, all that cannot be learnt, 4. All that can be sung and all that cannot be sung 5. All that can be taught, all that cannot be taught, 6. All that can be enjoyed and all that cannot be enjoyed 7. In all places the meditation of the Hamsa scale (Brahman) is the only thing that leads you to salvation.

GOD DOES NOT PLAY DICE
“One of Albert Einstein’s most famous statements is “God does not play dice with the universe”. This statement of God not playing dice relates to Einstein’s reaction to the part of Nature described by Quantum Mechanics, which is one of the pillars of modern physics. He felt that natural laws could not be like the throw of dice, with inherent randomness or probability. 
But this is exactly what Quantum Mechanics tells us – that at the fundamental level Nature is inherently random, codified in Heisenberg’s famous Uncertainty Principle.
Today, after his death, the mainstream of physics does not take Einstein’s approach seriously. The popular notion is that he was unreasonably opposed to the highly successful Quantum Mechanics. While this debate continues, only time (and perhaps future brilliant scientists who take up his approach) will tell us if he was justified. Let us not forget that Newton’s theory of gravity was enormously successful until Einstein came along. We await the next Einstein”. - Vasant Natarajan, Indian Institute of Science Bangalore in RESONANCE, July 2008
“Science is the symbolic representation of the real thing. There cannot be an observation without the observer, subject and object. Maya is the quantification of consciousness. We measure something and call it reality. There are many unknowables in the cosmic horizon. Space continues to expand 43 million light years away. As space expands like a balloon, galaxies are spinning away into the unknowable. It seems God not only plays dice, he also puts it in places where you can't find It”- Deepak Chopra.
But according to Vedanta we confuse the subject with the object which is the source of all sufferings and misfortunes. We have therefore to separate the object from the subject. The body, the nervous system, the mind and the intellect are all objects. The only real subject is the atman – the Eternal Self which is ever pure, ever free, and ever luminous. We are That.

“Matter and energy are the two sides of the same coin; they are not two distinct entities at the subtlest level, opines a great physicist, Hans-Peter Duerr, Emeritus President of the Max Planck Institute in Munich, who succeeded Albert Einstein and Werner Heisenberg. Trying to look at matter at its subtlest level for the last 55 years, Hans-Peter recently realized that there is no matter distinct from energy at that level. That vast omnipotent energy is the universal consciousness (or God) and we humans are but a tiny bit of that consciousness, the individual consciousness”. – ‘The God within’ by Prof. B. M. Hegde, The Hindu, September 9, 2012 
END OF SECTION VIII CHAPTER III

HARIH OM TAT SAT

[To be continued]
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